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jÕ `Ð ] L * Ò mM _ Ñ e Ê . . .
eÐ[Þ d]Þ j$f[Ð @j$f ]Þ_,
H ]ÊB _ÐAÒe `Ð] eMÞ VfVf dÞH
ÒjB kÞÜ SÑa_ !
hÍÒw¯ `ÐWL-`ÐWÞLÐ NZ,
LkÞaÐ aÐkÊmÔ, cÐ_a SÑa_Òe j$f[Ð J @j$f[Ð
eÐ[Þ J ]Þ_ `eÞ @`eÞkÐdàÔ, @ahÔc÷ÐaÞ Ð cÐ_a @_Ô
SÑa`ÍÐZÑ*WÊ bÞ_ð - ÒLafcÐ[Í ÒaßÐwÞL NÊZ ]ó½ÞeÊ Ð
@_Ô SÑa`ÍÐZÑ c^Ô c__ QÞ«_ Le«Þ - ÒaÐ^kÊH;
cÐ[Í ÒjcÐ_* Òj NÊZ cÐ_a [Êf_ÐÒe MÊaç jéÁ Ð
d]ÞJ cÐ_a HL]Ð @_Ô SÑa`ÍÐZÑ*WÊ ÒaßÐwÞL ]ó½ÞeÊ
bÞ_ð _\ÞmÐ, ml ml aiàe aÞarà_Òe Òj _ÞSjé
NÊZÐafÑe @bÐa_Ñ¯ aÞLÐh jÐ^_ LeÞ `ÐeÞRÞ Ð
H aÞarà_Òe D`ÒeÐ¦ D¦ÞVÞ c^Ô `ÍdÊSÔ Ð cÐ_a
_ÞS aÞarà_ `\Òe Lcç aÐ^Ð-aÞOð ÒbVÞ_ÐkÞÜ Ð HkÐe
HL @^Ê_Ð[_ ]ó½Ð« j+VÞ[ ÒkÐB\ÞmÐ cÐ[Í
cÐjL[Òf; jcÊ]Í `óºÒe aÞLV bËQf_eÊ jó½Þ
ÒkÐB\ÞaÐ `ÐNfÐ SÊAe _ÞcÞiL c^ÔÒe `ÍÐ¯ @ÒYB

www.OdiaSamaja.Org

3

aÞhéaÔÐ`Ñ JXÞÏAcÐ_* QÞÏ«Ð^ÐeÐ J aÐràÐfÐ`Òe @«_Þàk[Þ
]Ëe]hÞà[ÐLÊ HL mÞMú[ eË`Ð¯_ Ò]aÐe @bÑ¿Ð Ò_B
“]Ëe]ó½Þ”e S_ê Ð JXÞÏhÐ `õÒ]h J JXÞÏA SÐ[Þ `ÐBÜ Òj'
jcª j]ÞoÐ J hÊbÐLÐPçlÐLÊ LcàÒl[õÒe `õ[Þ`Ð]_
`õÒQÏ½ÐÒe jaÊ JXÞÏhÐÒ`õcÑ J LÒcàÐÒ~ÔÐNÑ JXÞÏAcÐ_*Ê
@_Ê`õÐZÞ[ LeÞaÐ H' cÊM`[õe `õ^Ð_ mlÔ J DÒ~hÔ Ð
“duradrusti” feeds on the flames of farsightedness
flickering in the hearts and minds of Oriyas all over the
world. As the mouthpiece of oDiA samAja (OdiSA), the
journal aspires to inspire all Orissa lovers in the service of
our motherland, Orissa.

ml SÑa_ J ^_ _Þ¾Þkð LeÞÒ]mÐ Ð Ò[Òa @Ò_ÒL
HbfÞ aÞ`dàÔ¯LÊ `ÍLó[Þe cÐ_a `Í[Þ ÒaßeÑbÐa ÒaÐmÞ
QÞ[ÍZ LeÞ\Ð«Þ Ð
LÞ«Ê ']Ëe]ó½Þ"e a¦aÔ bÞ_ð Ð `ÍLó[Þ cÐ[óNÊZjc÷Ê[Ð Ð
jÒaÐà`eÞ, `ÍLó[Þ jaà]Ð cÐ_ae `eÑlÐ Ò_aÐÒe
_ÞÒ¯ÐSÞ[; HaÕ HbfÞ `eÑlÐ jaà]Ð cÐ_aLÊ @^ÞLeÊ
@^ÞL jlc LeÞ Ò[ÐfÊRÞ Ð ']Ëe]ó½Þ" LÒk Òd `Í[ÞVÞ
@j$f[Ð, `Í[ÞVÞ aÞ`dàÔ¯ bÞ[Òe mÊQÞ ekÞRÞ j$f[Ð,
`Ë_eÊ[ç\Ð_ J DreZe @jÊcÐeÑ jc÷Ða_Ð Ð ÒmÐXÐ
ÒLaf A¸ókÐ J j[[ `ÍÒQ½Ð Ð HkÐkÞÜ ']Ëe]ó½Þ"e
aÞhéS_cÐ_j `Í[Þ H _aaiàe A«eÞL aÐràÐ Ð _ÞSLÊ,
_ÞS `eÞÒahLÊ J _ÞS baiÔ[LÊ jaàÐ=jÊte, jÊy J
hÐ«Þ`ËÀà LeÞ`ÐeÞaÐe h¦Þ cZÞie ekÞRÞ Ð
HLkÞÜ Ò`ÍeZÐ ]éÐeÐ `eÞQÐfÞ[ ÒkÐB AÒc H
jÕMÔÐÒe ']Ëe]ó½Þ"LÊ HL _ËA eË` Ò]aÐLÊ ÒQ½Ð
LeÞRÊ Ð H jÕMÔÐÒe `eÞÒahÞ[ eQ_ÐafÑLÊ AÒc
d\Ðjc÷a aNàÑLó[ LeÞaÐLÊ `Í¯Ðj LeÞRÊ Ð AÒc
ÒLÒ[L _Þ¯cÞ[ aÞbÐN Aec÷ LeÞaÐLÊ yÞe LeÞRÊ,

Lcàc¯ aÞhé LÒcà `ÍÐ`[ hÍÑkeÞ,
LcàLÊ¶ `ÍÐZÑ RÐNÑ-Nfª_ `eÞ Ð
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dÐkÐe j$f[Ð _Þbàe LÒe `ÐWL-`ÐWÞLÐ* jkÒdÐN
D`Òe Ð d\Ð, JXÞhÐLÊ @^ÞLeÊ @^ÞL D_ð[ LeÞaÐ`ÐBÜ
ÒmÐXÐ aÞbÞ_ð QÞ«Ð^ÐeÐ, HaÕ HbfÞ QÞ«Ð^ÐeÐ jaÊLÊ
"aÞLÐh QÞ«Ð" aÞbÐNÒe yÐ_Þ[ LeÞaÐ Ð "I[ÞkÐjÞLÑ"
aÞbÐNÒe `ÍLÐh LeÞaÐ JXÞhÐ B[ÞkÐjeÊ LÞRÞ LÞRÞ
bÐÒaÐ~Ñ`L `óºÐ Ð `ÊZÞ, JXÞhÐe `Êe`mâÑÒe aÞbÞ_ð
jc¯Òe aÞLhÞ[ @\Q S_cÐ_je @ÒNÐQeÒe
SÑa_ SÑDÜ\ÞaÐ aÞef `Í[ÞbÐ cÐ_*Ê ÒmÐLÒmÐQ_ LÊ
AZÞaÐ - Òd`eÞLÞ H jÕMÔÐe "aÔ¦Þ J aÔ¦Þ[é"
aÞbÐNÒe yÐ_Þ[ HL ]Êy SÑa_ SÑBÜ\ÞaÐ HL ]ó©
`Í[ÞbÐ^e jÐkÞ[Ô`ÍÐZ LaÞ MÒNhée ÒhW Ð
SÑa~hÐÒe Òj eÐSÔ jeLÐe ]éÐeÐ j®Ð_Þ[
ÒkÐB\ÞÒm, j[; cÐ[Í aeNX SÞmâÐ aÐkÐÒe [Ð* _ÐAÜ
LéQÞ[ç ÒLkÞ hÊZÞRÞ Ð H`eÞLÞ, jcém`Êe aÞhéaÞ]ÔÐf¯e
aràcÐ_ aÐ `ËeÐ[_ RÐ[ÍRÐ[ÍÑ cÐ_* c^ÔeÊ LéQÞ[ç
ÒLkÞ SÐZÞ\ÞÒa Òd H aÞhéaÞ]ÔÐf¯ `eÞjee _Ðc
"ÒSÔÐ[ÞaÞkÐe" LaÞ MÒNhée* QÞ«Ð`ÍjË[ Ð LaÞ*
eQ_ÐeÊ LÞRÞ jË¦Þ H jÕMÔÐe `Í[ÞVÞ `óºÐÒe AÒc
yÐ_Þ[ LeÞRÊ Ð
jÕ`Í[Þ hÐÒ±Ðwó[ ^cà^ÐeZÐ [\Ð ]hà_e aÞLVÐf
aÔÐMÔÐ aÞhéaÔÐ`Ñ _Ð_Ð aÞbÍÐV J kÞÕjÐQÐe jÕOVÞ[
LeÐDRÞ Ð ']Ëe]ó½Þ" [Ðe "^cà J ]hà_" aÞbÐNÒe
`Í¯Ðj LeÞa aÞbÞ_ð ^cà^ÐeZÐe jcÔL aÔÐMÔÐ Ð
LkÞaÐ aÐkÊmÔ, ÒLßÐZjÞ ^càc[ kÞÕjÐQÐee
`óºÒ`ÐiL[Ð LÒe_ÐkÞÜ Ð `ÍÒ[ÔL ^cà ÒLaf hÐ«Þ,
Ò`Íc J jk_hÑf[Ðe aÐràÐ Ò]B AjÞR«Þ; @aÞÒaLÑ
cZÞikÞÜ ÒLaf ^càeÊ @^cà aÐkÐe LeÞ`ÐÒe Ð
ÒjkÞbfÞ, "@bÞaÔ¦Þ" aÞbÐNÒe AÒc `ÍLÐh LeÞaÊ
aÞbÞ_ð QÞ«ÐhÑf ÒmML* jéLÑ¯ @bÞs[Ð`ÍjË[ aÐràÐ Ð
"@_ÊQÞ«Ð" Òe AÒc yÐ_Þ[ LeÞaÊ H ^eÐ [\Ð cÐ_a
jcÐS D`Òe aÞbÞ_ð aÞÒhìiZ Ð D`dàÔÊ`eÞ, _Þ¯cÞ[
NÁ J LaÞ[Ð `ÍLÐhÞ[ ÒkÒa "L\Ð J LÐkÐZÑ" [\Ð
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"LaÞ[ÐNÊo" aÞbÐNÒe Ð Ò[Òa, H jÕMÔÐÒe LaÞ[Ð
jaÊLÊ HLaNàÑLó[ LeÞaÐÒe Ace cÒ[ßLÔ
ÒkÐB`ÐeÞ_ÐkÞÜ Ð
H[]çbÞ_ð AkÊeÞ @Ò_L aÞbÐN yÐ_Þ[ LeÐ dÐB`ÐÒe
- d\Ð - hÞhÊ, NókÞZÑ* `ÐBÜ LÞRÞ eÊQÞ`ËÀà ÒmMÐ,
`eÞÒah J [ÐkÐe jÊelÐ, cÐ_aÑ¯ cËmÔÒaÐ^ J
S_[Ðe ]Ð¯Þ[é, aÞbÞ_ð `ÍÒkfÞLÐ, cÒ_Ðe&L aÔ=,
jéÐyÔ [\Ð AkÊeÞ @Ò_L Ð
']Ëe]ó½Þ"e AD HL AbÞcÊMÔ ÒkmÐ JXÞA jÐkÞ[Ô J
QÞ«Ð^ÐeÐLÊ aÞhé ]eaÐeÒe `eÞQÞ[ LeÐBaÐ Ð
H\Þ`ÐBÜ ÒmÐXÐ LÞRÞ HbfÞ ÒmMÐ dÐkÐLÞ Db¯ JXÞA
J BÕeÐSÑ bÐiÐÒe mÞMÞ[ ÒkÐB\ÞÒa Ð H jÕMÔÐÒe
AÒc HbfÞ LÞRÞ LaÞ[Ð yÐ_Þ[ LeÞRÊ, HaÕ H ]ÞNÒe
baÞiÔ[Òe A`ZcÐ_* afÞº jkÒdÐN LÐc_Ð LeÊRÊ
Ð
Ò[Òa, D`ÒeÐ¦ jcª ÒdÐS_ÐLÊ LÐdàÔÒe eË`Ð«eÞ[
LeÞaÐ _Þbàe LÒe Ace `ÐWL-`ÐWÞLÐ* D`Òe Ð
DreZ `ÐBÜ dÐkÐ jaàÐÒ]ÔßÐ ÒmÐXÐ, [ÐkÐ ÒkmÐ _ÞS
[óVÞLÊ SÐZÞ`ÐeÞaÐ Ð HZÊ, `ÐWL-`ÐWÞLÐ*Ê Ace [óVÞaÞQÔÊ[Þ, bÊm-bÍÐ«Þ aÞi¯Òe AcLÊ SZÐBaÐ `ÐBÜ HaÕ
QÞ«Ð`ÍjË[ ÒmMÐ `WÐBaÐ `ÐBÜ Ace aÞ_cÍ _ÞÒa]_ Ð
H jÕMÔÐ jk ']Ëe]ó½Þ" [ó[Ñ¯ aiàÒe `]Ð`àZ LmÐ Ð
HZÊ HZÞLÞ BÕeÐSÑ aià @_ÊjÐÒe ']Ëe]ó½Þ"e @*ÞLeZ
Òka Ð `ÍÒ[ÔL aià ']Ëe]ó½Þ"e `Í\c J ]Þé[Ñ¯ jÕMÔÐ
d\ÐLÍÒc aiàe SÐ_ÊAeÑ 26, jÐ^ÐeZ[§ ]Þaj J
@N½ 15, jéÐ^ú_[Ð ]Þaj ]Þ_ `ÍLÐhÞ[ Òka Ð
akÊ DnÒLÐVÑe ÒmMÐÒe H jÕMÔÐ jców, HaÕ
jÕ`Ð]L]é¯ ÒmMÐcÐ_*e j*f_cÐ[Í LeÞ`ÐeÞR«Þ Ð
hÍÑ aÞLÐh `¨Ð, hÍÑ cÐLàÒ¨hée `¨Ð J hÍÑ aÞhée&_
`p_Ð¯L* @Ò_L _ÞSjé @a]Ð_ H jÕMÔÐLÊ eÊwÞc«

Le-QeZ-aÞkÑ_ Sf @NðÞaÐ[,
LmÔÐZÑ¯ Lcà ÒdÐNÊÜ Ò]a[Ð AMÔÐ[ Ð
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LeÞRÞ, ÒjcÐ_* `Í[Þ jÕ`Ð]L]é¯ Ló[s Ð AhÐ, H
jÕMÔÐe ']Ëe]ó½Þ" A`Z* ]éÐeÐ A]ó[ Òka Ð
LÞc^úLcç Ð
@_Ñf LÊcÐe `ÐZÞNÍÐkÑ
jmçVç ÒmLç jÞVÞ

j[Ôe&_ ]Ðh
VÒeÐÒÃÐ, LÐ_ÐXÐ

DVÐ, AÒceÞLÐ
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NaàÑ LÑV`ËÀà-cÞ½-$fe jcÐ_,
NÊZ dÐkÐ \úÒm c^Ô _ `ÐH j®Ð_ Ð
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Our Cover Page

We would like to express our sincere gratitude
and appreciation to all without whose efforts
the current edition of our electronic journal,
"]Ëe]ó½Þ'' would not have been possible: notable
among them are our esteemed authors for their
contributed articles, and all the members of
the editorial board.

Disclaimer
Although the articles are compiled and edited by
the editors (and members of the Editorial Board)
to the best of their abilities, the contents and
views are those of the contributors. We express
our regrets for any errors that has escaped our
notice at the time of its release.

The cover page presents our beloved
Konarka with image of Orissa in the
background. The context of a rising sun is
one of the most nostalgic images in almost
all parts of Orissa.
These have been
brought to life by artist Shree Bikash
Panda.
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www.Mahanadi.com
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JXÞÏA jcÐSe cËMÔ _ÞaÐàkÑ* LmceÊ `Ò]
I would like to congratulate the editors of “]Ëe]ó½Þ”, Dr. Satya Dash and Dr. Anil Panigrahi on the
phenomenal job they have undertaken. Its simple unbelievable how the concept called “]Ëe]ó½Þ” has grown
over the issues. On behalf of JXÞÏA jcÐS I would like to thank all the past and present editorial team in
making “]Ëe]ó½Þ” the leading JXÞÏA electronic magazine on the internet. This edition is especially fantastic
with the great collection of poems, stories and the essays, and I am definite that everybody will love it.
Like our newsletter “]Ëe ]ó½Þ”, JXÞÏA jcÐS has also grown over the past few years. In fact the year
2004 was very special for JXÞÏA jcÐS. This was the year when JXÞÏA jcÐS was incorporated in the United
States. Over the next few years we are aiming at registering JXÞÏA jcÐS in India and other countries.
Almost all JXÞÏAs dream of a strong and prosperous JXÞÏhÐ. But most of them cannot do anything,
because of the absence of a common platform. This is where JXÞÏA jcÐS comes into picture. Our goal is
to provide a platform to people to realize their dreams about their motherland JXÞÏhÐ. We have several
groups which undertake different projects in various fields. One of our most successful projects is
“]Ëe]ó½Þ”, which gives people to express their thoughts, ideas and visions about JXÞÏhÐ and various other
matters. Right now we are working on the initial blueprints of the projects to be undertaken this year.
Also we have affiliations like “Orissa Bikasha Initiative”, through which we are involved in many rural
development projects in Orissa. In other words, we are taking several concurrent approaches to work in
Orissa.
Though we are relatively new, we believe in a couple of years we would be a major organization
in terms of helping JXÞÏAs create a developed and prosperous JXÞÏhÐ. So, I would request all of you to come
and join us and let us make JXÞÏhÐ the greatest place on earth.

hÊÒboÐ jkÞ[,

hÊÒbtÊ XÐ=ç
cËMÔ _ÞaÐàkÑ, JXÞÏA jcÐS

www.OdiaSamaja.Org

ÒMÐSÞ hÞM `e NÊZ Ò]ÐiLÊ HXÐB,
MÐ@ d\Ð ÒLÐfÞ, kÐÒ[ LÃÐ _ NXÐB Ð
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OdishA 2020: A Dream!!!
Amit Kumar Mishra

enough idea of what OdishA might look
like(with all effort) in 2020...

Dreams....sweet-dreams..., except which life is
meaningless and hopeless. Ask Tathagat; the
state to Budhhadom or Arihantism must be a
semidream feeling. Ask Crick1, invention of the
helix structure was again a dream. Ask the
poorest of the poors, he lives with a tiny dream
in his heart of hearts. Irrespective of all
preconditions, dream is a must. All dreamers
have not become “so-called-great”. But all great
persons have dreamt and got it. We in
Orissa/OdishA are in a stage peculiar position.
Because even though conditions were worse 100
years back, people “in general” were ignorant.
And ignorance is bliss. Today we all know about
our moribund culture and motherland but still
feel helpless. What can be a condition of more
pity?

•

But no one can stop us from dreaming. And we
will. For, it is greater a sin not to dream, than to
dream and not be able to fulfill it. A land is by its
people. We have got a dream, which in more
right terms is a collection of dreams. There is no
devine or mysterious cause for which the year
2020 be there. But its always nice to have a time
frame in ones mind. And 2020 is such a cute
palendromic number which also gives us JUST
enough time to realise the dream(s), IF we work
in the right path with right guidance and spirit.

•

So for a prosperous and brilliant OdishA, its the
people who have to be stuffed with pride and
prejudice, and both in well balanced dose. But
before going through that, let us make a decent
1

8

•

•
•
•

•
•

•

There should not be a single death from
hunger.
There should be enough cash crops grown in
all such fields, where its a folly to grow
paddy and blame some devine machinary for
a bad crop.
There should be extensive remodeling and
partial implementation of
the same, in the field of irrigation and canalsystems.
There should be in place a much more
aggressive tourism department, with a lot of
private players.
Progress should be made to float independent
cooperative societies at
The “grass root level”(more on this phrase
later in the essay) in all the possible fields,
starting from fish to turmeric cultivation.
There should be at least a handful of IT
companies from OriyA enterprising, in
OdishA, playing a role in global market.
There should not be much youth, who would
be failing to tell the history of Kharavela(but
expert in saying who married whom in
Bollywood).

Listing the dreams may take pages and nights
together to dream. “ete sapana ku rAti kAhin...”.
But basically we aim at development, and to the
amount which should not be “over-ambitious”.
Coming to the above list, the work will fall under
a few main heads.

FHC Crick, co-discover of DNA structure, died on July
28, 2004, after this article was written. (Editor)

www.OdiaSamaja.Org
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Agriculture:
With all the land and river, why OdishA still
suffers death from hunger and still has to import
things starting from potato to flower from
Andhra and Bengal? Its lack of proper hearty
effort from we all. A farmer cant do it all alone.
It needs support from government and also
VISION should be "lent" to him. There should
be a dare-devil who would take the bold step to
venture into agriculture (one among us, the so
called “intelligentsia”). And show the way to
better practice in agriculture. There is a heavy
lack of cash crops in the state. Again what else
can happen if the agriculture officers in the
villages go about spending half their tenure in
cities? Anyway, no leg-pulling. Its always so
nice, relaxing and easy to blame the bad-others!!
Here again there should come up a group of
men-of-vision and skill, dedicated to show
people "how to do it".
Drought:
Why there is drought and then death from that?
It’s again mismanagement and lack of proper
training. How many from the KBK district know
about rain water harvesting? How many know
that even in lack of water if they grow some
verities of cactus, it will be a huge moneyearning (if properly exported by some able
body). Except lack of exposure, another reason is
the present state of irrigation. I have seen
numerous canals getting clogged each year.
Why? This Victorian method of unclogging
canals each year should be abandoned. In fact the
whole network of irrigation budget needs a strict
and urgent review. The brand new project should
be set froth to look for modifications in existing
network and establishing new ones. It’s a
herculean task and we cant expect it to end by
2020; but at least it should be under progress.

Next comes effort at grass rot level.
Cooperative societies exit, but more like
ceremonious organizations. Instead there should
be local bodies controlling the cooperative
societies. And here comes the role of the persons
exposed to external world. One, who can show at
least for a few years how to profitably run one. If
Lijjat papad can become a million rupees
industry from a tiny cooperative business, why
cant we? Another bigger task in grass root level
is the education of parents(!), in child caring.
Why is it that, on asking, most of my friends
remain dumb over OdishA history? Hardly
anyone gets the sort of aggressive pride one
should get to belong to a land. I have heard of
Tamil friends, settled in Singapore for
generations, having decent knowledge about
Rajendra
Chola,
about
Kannagi
and
Tiruvelluvaar. Why cannot the same happen
even in the heart of OdishA? Well here I fail to
give a solution. I put it as an open question and
challenge to put forward some "practical"
modes-operandi to get rid of this feeling and
bring back a real "feel-good" atmosphere. As
once while discussing with a real dedicated
social worker, he says, “the problem with our
people and land is very simple. Not that they
have less resources or less effort. They just lack
the spirit. And what REALLY needs to be done
is to change the whole mental setup. And the rest
is just a matter of time”.
Tourism & Handicraft:
Another area heavily neglected in OdishA is
tourism and handicraft. We find Sambalpuri
design clothes being sold in Delhi-hand loom
shops!! It shows the popularity of the design and
for that matter any handicraft from OdishA. But
it shows the gradual loss we are making by not
becoming aggressive. This is a time of bad-n-

ÒNÐej N=ÐSfÒe `ËeÞ\ÐD OV,
ÒNÐe¦ cÞhÍÒZ jaÊ ÒkÐBdÐH _½ Ð
www.OdiaSamaja.Org
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blind market force. If we dont fight we lose,
that’s all. Here again there is need of heavy role
from private bodies and societies, who can make
the export and marketing of the things more
smooth and flourishing.

cyclic, OdishA has got enough amount of trough,
now a peak is, but inevitable.

]Ëe]ó½Þ
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Industrialization:
Then of course comes industrialization of the
sate, which in any case will happen, with the
accelerator under the benign control of the Govt.
of OdishA. I have seen indegenious IT firms
floating in OdishA and there is no reason why
they should not be global players in another 15
years. About mineral exploitation, its an area
where none except the government can play a
better role.
All said, but little done !! With a heart full of
dreams, where next? It clearly shows the role to
be played by two organizations. The private and
voluntary organizations. And here we should
mark that we need real and proper voluntary
persons. Those who have seen the world, those
who can dream and "sell" their dream, and
"lend" their dreams. May be a handful, their role
will be more pivotal than scores of NGOs now
existing. And definitely some of us have to step
aside and take the lead.
And next comes the role of government. We
need a government which should not be scared
of IT ! We need administrators, who should dare
to take steps without thinking for 1001 days and
taking opinions from another 1001 persons.
As epilogue, I can just say that dreams are
conspicuous, but accouterments are not (which
indeed is a serious setback). May we soon get
another generation of "Pancha SakhA" and a
supportive administration to achieve the goal.
And my belief is it will, if not tomorrow then
day after tomorrow. Everything in this creation is

www.OdiaSamaja.Org

APPENDIX : NGO with a new paradigm
OdishA scores among the top states in India as
far as NGOs are concerned. It has a huge amount
of NGOs in India, and a heavy inflow of money.
The results are too conspicuous. After 50 years
of independence, we have death due to hunger.
And when we meet people from other states, and
say we are from Orissa, they frown and say ''Oh!
The state which was in news for hunger death
and cyclone''. For how many days should we
remain shameless?
There definitely is a need of something different.
And I do reckon with the fact that we all have
our own notion of what this “different” might
and should mean. Here I note a few points,
which I feel can make a difference. And the list
is claimed to be neither the final nor to be a centpercent-certain plan.
First of all, we must realise the fact that giving
grants, building a school here and a hospital
there can solve the problem in a micro level for a
micro amount of time-scale. But grants and aids
will only make us perennial beggars. And more
importantly, we can make a micro change in a
macro scale (in time and effect and widespread)
or a macro change in micro scale. And I
personally feel, the real vision should be for the
former one. In the following few lines lets
discuss what is or the might-be meaning of
“micro change in macro scale”, and role of NGO
in the same.
In one of my discussions with a friend, he
insisted that one should try to earn a lot, and then
help the poor and suffering in a monetary way.

ÒOÐiÞ hÐ± LcàLÊ¶ kÊH d]Þ S_,
OXOXÞÒe LÞ mÐb _ aiÞàÒm O_ Ð
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He was dedicated and really meant what he told.
We definitely need people like him. But what we
lack and really need is not monetary help. If
cause is nobel, money has never been and nor
will ever be a problem. When the Pancha-sakhA
came forward for a reform, they took a school as
the best media for a change. And that is one of
the things which I coin as attempting “micro
change in macro scale”. And putting a lot of
resources in a few pockets to build a hospital or
to give some interest-free loans to some, is what
we can term as “macro change in micro scale”.
To see more clearly what I mean and the
implications of the same, let’s assume some big
company has granted a few Lakhs of rupees for
some developmental work in some rural area.
And in no way the managers or officers can
come to do the required job. Hence the search for
some voluntary organisation or the so called
NGO. And lets assume, they open a school in the
area and appoint a few teachers. So very nice.
But then??? There has been so many schools in
so many villages. My own village has a school
for the last 30 years. I dont question the utility of
education or school. And in another instant, lets
assume one of our NRO friends, decides to do
something really nice. He or she has at present a
decent and comfortable life, has seen a lot of
market and the world beyond the state, has
proved his abilities again and again in attaining
what he or she is at present. In short he or she is
a successful youth with a VISION. He2 leaves
his comfortable niche, and goes to be a teacher in
one of the rural schools. He has a pride in
becoming odiA, and hence can inject the same
spirit to some extent to all the students. At the
same time, he can help to make a survey in the
near by fields by the agricultural institutes, to see
what crop may be the best for it. And the list can

go on and on, depending on the real zeal of the
person. So the difference is, in the former case a
school was built, and in the later case it was
made alive. In the former case, a lot was done in
a short duration and the effects were all “under
devine grace”. But in the later case, the effort
was made very slowly and steadily, and “if
devinity is not against”, results are sure to come
out in long term.

]Ëe]ó½Þ

JXÞÏAÞ jcÐSe cÊM`[õ

2From henceforth he would imply both he and she....

Next, what is the role of NGOs in this sort of
“micro in macro-scale” plan? First of all, the
word NGO I have chosen, just from convenience
and familiarity sake. It just means dedicated man
power. As we have discussed, the scale of
macro-ness depends directly on the dedication of
the members of the NGO. I dont claim that
present day NGOs are lacking in that. But what
is needed is some real successful personnels in
real life plunging into the field of social service.
In fact the term “social service” is an utter
misonomer. Until we get the feeling that we are
not serviing anyone by our work, except
ourselves, it wont bear the fruit. It must come as
an urge. And ofcourse unless the urge becomes
that strong, no one can leave his comfortable
AC-accomodation in UK or USA to go to the
masses....
I conclude this long essay and this appendix, by
a few common question and their answers.
Q. Why people have not done it in OdishA?
A. May be due to laziness. May be due to lack of
hearty efforts. Mostly NGOs are taken as just
another way to earn bread-n-butter. “Mostly”(not
all) those come to NGOs who cant do anything
else for their food ! And sometimes it’s due to
lack of insight from the people working. HENCE
we have to be fully dedicated people and
secondly we should develop as much insight and
look as we can. We should visit the world and

OÊÊeÐDRÞ cÊ¨ dÐe MÐmÞ jéÐ\àQÞ«Ð,
OËZÐle cZ [Ðe `Ð¨Þ[Ô LaÞ[Ð Ð
www.OdiaSamaja.Org
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see things. One worker with proper vision worths
100 dumb workers in this field.

Q. What if we get back-stabbed?
A. Depends, how severely we get back stabbed.
Hence I suggest that we should start this activity,
only when our family duties are to somewhat
over. For example, if there is another fellow in
house to take care of our parents, etc. Or we
should at least save the amount which should be
able provide for our family for the rest of their
life. Another thing is we should have a decent
saving as our worst case access/funding. So that
at the worst case we can comeback to society and
at least have enough food and a tiny shelter :-)

]Ëe]ó½Þ

JXÞÏAÞ jcÐSe cÊM`[õ

Q. Modus-operandi:
A: I feel we can attack the problem from a totally
novel angle.
1- Form the group.
2- Choose one small area per individual.
3- Set off for respective areas of action all alone.
Once in ones own area, it depends on many
factors what to do and how to do. Here I feel we
can go about in two ways. Of course more ways
may come as we freeze our ideas. One way is to
live there as an ascetic, may be to be in the
temple or in the school. Gradually gain the
confidence of the people. Then guide them
properly as a member of their family towards
betterment. Secondly we can just buy some land
there, and using methods, cultivate some cash
crop or whatever and show them that if we put
judicious effort, money is in air!!
4- We should meet once every 6 months?? And
further things would/should follow depending on
the response and results from this.
5- I feel a decent time to expect any result and
change is 3-5 years.
Q. Risks involved?
A. First of all we may have to be away from
conventional life of comfort, and family life.
Second politicians don't want people to get rich
or improve! So we may have oppositions from
different quarters. And the worst thing comes
when we get rebuffed by the people for whom
we work. Its easy to say ''karmanye
vadhikaraste...'', but following is tough indeed.
And people are by nature ungrateful. So we just
can get anything, starting from worship to
murder from the people!! Simply stating, the
results are far beyond predictable.

Q. What if we succeed?
A. In the unlikely event of success, we should
reiterate the plan for different areas. And when
we feel confident, we should try to expand it as
far as possible, and then may be we could even
influence the governing bodies to make suitable
arrangements and laws!
Q. Funding??
A. I don't feel, if we as we discusses, we really
need much money. Giving things just make
people perpetual baggers. Things should be
reversed now. Still we can expect fundings from
government, from our friends around the world,
and of course from outside India.
Q. What now??
A. The faster we save enough, the sooner we can
set out. In this endeavor, we need a lot of
contacts/ideas. Hence we have to make friends
everywhere we go. So that in the time of need,we
can expect some help, from God-knows which
source !! We have to be shrewd and crooked.
Gandhian philosophy may be true now, but
Gandhian ways may not be. Friendship for with
some expectations is a SIN from traditional point
of view. But we have to do it. We have to build

Dn ÒkaÐ `ÐBÜ d]Þ LeÊR d[_,
Dn Le AÒN [Ð*Ê `[Þ[ Òd S_ Ð
www.OdiaSamaja.Org
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as large as possible a contact base. We should try
to visit places and cultures, in and out of India.
Basic ideas about needs and supply etc are also
invaluable. For example, if we find that a
particular land is good for Cactus only!! But
cactus too has things which can be sold. If we
know which cacti to cultivate (!!) and where they

are in demand, then the job is done :-) So this
sort of generic knowledge and outlook is to be
developed through out!!

]Ëe]ó½Þ
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Thanks a lot for allowing me to put my views on
my dreams.....

DXçXÑ¯cÐ_ $Ð_jWÐeÊ Le hÞlÐ,
D`eLÊ _ÞH [ÐLÊ [f a[Þ-hÞMÐ Ð
www.OdiaSamaja.Org
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`ÍÒkfÞLÐ: _ÞcðmÞMÞ[ $ÒVÐNÍÐ$çÒe QÞ[ÍÞ[ $ÊmVÞe _Ðc LZ?
$ÒVÐNÍÐ$ç, j[Ô e&_ ]Ðh, VÒeÐÒÃÐ, LÐ_ÐXÐ
LaÞ[Ð, aÞS¯ ÒcÐk_ cÞhÍ, ÒaÐ½_, dÊ¦eÐ½Í AÒceÞLÐ

cÐ jejé[Ñ ^afÐ cËrÞàÑ,
`ËSÐ$Êm ÒO_ ÒcÐ'e Ae[Þ Ð
aÞ]ÔÐb¨ÐÒe [ÊkÞ cÐ' aÞtÊ,
H $Êm jcÐÒS [ÊkÞ cÐ BtÊ Ð
_ÐÜVÞ duradrusti@odiya. orgLÊ mail LeÞÒa Ð
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Òk Ò]a[Ð, Ò]aÐf¯ !
hÍÑ LÊÒae `ÊÒeÐkÞ[
`]ê`Êe; SÞ. aeNX

SÒZ RÐ[Íajúf jÊhÞlL bÐaÒe hÍÑ `ÊÒeÐkÞ[ `]ê`Êe @qfÒe
jÊMÔÐ[ Ð `ÊeÐ[_ jÕ²ó[ ^cà-]hà_Ð]Þ sÐ_Òe Òj jÊ`¨Þ[ Ð
jÐÕ`Í[ÞL jcÐSÒe cÐ_aLó[ @cÐ_aÑ¯[Ð Ò_B Òj aÔ\ú[ Ð
$f[Ó ]ÑOà ]ÊB ]huÞ ^eÞ _ÞS QÐLÞeÑ [\Ð Ò`_j_ç @\àeÊ
jÐkÞ[Ô-^cà-]hà_ D`Òe "cÐ[óh¦Þ" J cÐ_aÑ¯ jcÐS[ré D`Òe
"c_ÊiÔ" _ÐcÒe ]ÊBVÞ `[ÍÞLÐ jÕ`ËÀà _ÞSjé `ÍÒQ½ÐÒe `ÍLÐh LeÞ
AjÊR«Þ Ð

NÊ©N=Ðe hÑ[fhdÔÐÒe
_Þ[ÔjðÐ[ @bÞiÞ¦ QÞejcÐ^úy
aÐ`Ð @SÐ
j©jéÒNà aÞQeZ LeÊ\úaÐ
j`[ `ÊeÊi !
ÒdDÜ ]ÞÒN Nm;
L@Z jaÊ cÒ_ bÐaÞ
MÐmÞ Ò]a-Ò]aÐf¯
]Þ@Ü AD Ò]Df NYÞm !!
N=ÐWÐeÊ ÒNÐ]ÐaeÑ
LVLWÐeÊ @VL
jcÊ]ÍLËfeÊ `ÊZÞ O_@eZÔÐ_Ñ
_ÑfNÞeÞWÐeÊ ÒkB NuNÞeÞ dÐHÜ
jÊaZà`ÊeÊÜ jÞÕkf
hÔÐcÒ]h SÐbÐ J jÊcÐ[ÍÐ
JXÞhÐWÐeÊ JÒXhÐ
¯ÊÒeÐ` AÒceÞLÐ @\aÐ A$ÍÞLÐ
HB Ò]h ÒjkÞ ckÐÒ]h
ÒdDÜ AÒX Ò]M Ð
jaÊAÒX
cW, cjSÞ]ç, NÑSàÐ AD NÊeÊ]éÐe
ml ml ctÞee hÞM ÐÐ

aÞQÞ[Í H ]óhÔ-@bÞfÐi
LÁ_Ðe @¡Ê[ aÞfÐj Ð
aÐªaÒe `Í[ÔÐMÔÐ_ LeÞ
@aÐªa SÑa_e aÞjê¯-aÞLÐh ÐÐ
Òk ÒcÐe k[bÐNÐ `ËaàjËeÑNZ,
ÒaÐ^kÊH [ÊcLÊ cÞfÞmÐ _ÐkÞÜ
Òjðk Ò`Íc ]¯Ð cÐ¯Ð
cc[Ðe DiÊc `eh,
SÑa_e SÑa_ÞLÐ `\e `ÐÒ\¯ Ð
SN[VÐ [Êc`ÐBÜ ÒkmÐ
hË_Ô hË_Ô ckÐhË_Ô kÐkÐLÐec¯ ÐÐ
SÑa_e aÞhÐf jcÊ]Í Ò]Mú
aÞbÞiÞLÐc¯
LÞLeÞaÞ LÐkÞÜ dÞaÞ
LÞ LkÞaÞ _ LkÞaÞ
jaÊAÒX b¯ Ð
AcúL\Ð ÒmMÞaÐLÊ
ÒaÐ^kÊH aÐ^Ô ÒkÐB
Ò_m[ÊÒc `eÞÒhÒi
`ÐiÐZe @b¯ AhÍ¯ ÐÐ
SeÐ AD ceZe ÒLÐfÐkÒf
@ce[é Ò]a[ée aÞLf `Í[ÑlÐ
ÒaÐ^kÊH Ò]B@RÞ LWÞ_ H hÞfÐNÐÒ[Í
Lc_Ñ¯ jÊÒLÐcf QÞ[ÍÐ*_-]ÑlÐ ÐÐ
Òk `ËaàS `Þ[ÐcÐ[Ð
bÍÐ[Ð auÊ jMÐ jÒkÐ]e,
j[Lk,
H SÑa_ jÒ[ @aÐªa?
SÑa_e EÒwéà LÐkÞÜ
ekÞ@RÞ `ÍLó[ aÞba??

Rt LÊVÞf[Ð `e-@_Þ½ aÐj_Ð,
RÞXÐB kó]eÊ Bo ck[ jÐ^_Ð Ð
www.OdiaSamaja.Org

15

15
Journal of Odiya Samaja
January 2005, vol.3, Issue 1

]Ëe]ó½Þ

- -1616

16

JXÞÏAÞ jcÐSe cÊM`[õ
ORISSA IN PURANAS AND EPICS

LÞH ÒjkÞ @¡Ê[ aÞuÐZÑ?
NYÞ]ÞH HÒ[ jaÊ cËràÑ
SÑaS«Ê ÒLÐVÞ ÒLÐVÞ `ÍÐZÑ?
[ÐLÊ _ QÞkÞðaÐ dÐHÜ
ÒLßÐ[Êkfe Òhi _ÐkÞÜ
HiZÐe @« LÐkÞÜ
_ `ÐBaÐ dÐH [Ðe `ÍLó[ WÞLZÐ Ð
ÒaÐ^kÊH Òj\Þ`ÐBÜ
`\]hàÑ `Íaów ÒQ[_Ð !
cW AD ctÞee hÞfÐNÐÒ[Í
ÒeMÐ*Þ[ LeÞ@R
Lf Lf Rf Rf
QÞe«_ hve cËoà_Ð ÐÐ
Òj hv jqeÞ dÐH
`\eeÊ `\ÞLLÊ
SXWÐeÊ ÒQ[_ÐLÊ
`ó\ÞaÑeÊ ALÐhLÊ
AkÊeÞ DnLÊ@u[ÐeÊ cÊ¦Þ ]Þ@
AÒmÐL Ò]MÐ@
Òk Ò]a[Ð, Ò]aÐf¯ !
aÞhéS_[ÐLÊ ASÞ
hÐ«Þ ]Þ@, cÊ¦Þ ]Þ@
h[ jÞÕke afÒ]B `ÍbÊ,
`Íf¯eÊ elÐ Le
@j[ÔeÊ j[ç`\LÊ _Þ@ Ð
córÞLÐ `ÐiÐZ @aÐ LÐÒºÐ`eÞ
ÒdÐNÐeËY ÒkÐB
H cÊ~àÐe SÐ[ÞVÐLÊ SÑa_ÔÐj ]Þ@ ÐÐ

Dr. Gaur Chandra Das, F.R.C.S.[London]
d_gora@hotmail.com
(Retd.) Prof. & Head of Dept. of Orthopaedics
Maulana Azad Medical College, New Delhi, India

Orissa is a cultural and linguistic entity and has
always been so throughout its history. Because
of its late Aryanization references to it do not
occur in ancient literature except for a passing
reference to Tosali in the Atharva-Veda.
However, though never at the epicenter of action
there are enough anecdotal evidence to suggest
that it was an important peripheral player during
the time of Puranas and Epics. These works
provide a core of proto-historical evidence even
though they are encrusted in cobwebs of myth,
imagination, legends and what not.
The region has been divided into various
independent parts such as Utkala, Kalinga, Odra,
and Dakshina Kosala. Whether these were
named after the tribes inhabiting in these areas,
or after some historical figures, is a matter of
academic controversy. This is best left for them
to sort out the political fortunes determined by
their geographical boundaries, which were
always fluid. Over the course of time, Kalinga
gradually obtained ascendancy and remained the
major player. Its boundaries extended from the
mouth of the Ganges in the north to the mouth of
the Godavary in the south; from Amarkantaka in
the west to the sea in the east. It is known to
have had a formidable army; it is very likely to
have had a navy to protect its extensive coastline
and its maritime channels for its trading and
colonization of Java Sumatra Bali and Sri Lanka.
Over the course of time, loss of trading activity
and repeated wars with the Pallavas and
Vijayanagara kingdoms weakened it and allowed
the Andhras to occupy the southern part of their
country. The boundaries of Kalinga, Utkala etc.,
as described above are mentioned in the Matsya
Purana; and are further elaborated in the Kurma

RXÐB ÒL]Ðe NbÊà TeÐ [óZcÐ_,
RÞXÐLÒe kf, QiÐ aÊZÞaÐLÊ ^Ð_ Ð
www.OdiaSamaja.Org
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and the Skanda Puranas. In the Vana Parva of
Mahabharata, Rishi Lomasa standing on the
mouth of the Ganges points out to Yudhistira,
saying, “There is the land of Kalinga where
flows the river Baitarini.

Kosala and adjoining areas to Dakshin Kosala as
a result of the atrocities committed by Jarasandha

]Ëe]ó½Þ
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The origin of Utkala, Kalinga, and Odra are
mentioned in the Puranas in great detail.
According to it the oldest of these is Utkala.
UTKALA
One of the earliest Kings of India was one
Vaivaswata Manu. One if his ten sons was IlaSudyumna. He was a Kimpurusa alternately
becoming a man and a woman, as Sudyumna his
male form he fathered three sons the eldest being
Utkala . After the death of his father he received
the Utkala country.
KALINGA
Sixteen generation after Ila-Sudyomna, the
eastern part or the Anava kingdom was ruled by
King Bali and his queen Sudesna. Since he was
without any children, he asked the blind Rishi
Dirghatamas, son of Usthaya to father children
from queen Sudesna according to the law of
levirate. Five sons were born, among them Anga,
Vanga and Kalinga. After Balis death, the
eastern territory was divided among his sons.
ODRA
According
to
the
Bhagavata
Purana,
Dirghatamas had a sixth son by queen Sudesna
named Odra
KOSALA
Ramayana states that Lord Rama after his
banishment traveled from Ayodhya south to
come to present Chatishgarh area, where he lived
for ten years. It also states that he divided his
kingdom between his two sons Lava and Kusha,
the younger Kusa getting South Kosala.
Mahabharata mentions of mass migration from

RIVERS AND MOUNTAINS OF ORISSA
Mention has already been made of the river
Baitarani, this was probably the main river of the
region. The Vana Parva of Mahabharata speaks
of it as a great place for pilgrimage and is
capable of washing away all sins. The Gayasura
episode further testifies to it. Hinduism
recommends oblation to be offered to departed
souls of forefathers on its banks. It is surprising
that the main river of Orissa, Mahanadi is not
mentioned in Hindu scriptures. It is not called
upon to sanctify consecrated waters and cleanse
the Yagnya Pithas (sacrificial altars), unlike
other main rivers. Could it be that it was an
insignificant rivulet or a branch or tributary of
some other river ---later geological upheavals
subsequently made it a mighty river it is today?
Puranas speak of a canal dug by the Magadha
king Mahapadmananda near the city of Kalinga
Nagari, this was later extended by Kharavela and
is known as the river Daya of today.
The Mahabharata declares Mahendra Giri as an
important center of Aryan culture. It was here
that Lord Parasurama, an incarnation of Vishnu,
performed penances and after handing over all
his powers to lord Rama after Sita swayambara
retired to this hill.
ORISSA IN MAHABHARATA
In stark contrast to the paucity of information
regarding Orissa in Ramayana Mahabharata is
replete with anecdotal reference to this region.
Probably by this time aryanization had occurred
to a large extent. The Adi Parva mentions the
marriage of Kalinga princess Karambha to the
Paurava king Akrodhana.It also mentions that
Tamsu grand father of king Dushyanta {father of
Puru king, Bharata} married a Kalinga princess.
The Shanti Parva gives a detailed account of the
swayambara ceremony of the daughter of

SÐ³émÔcÐ_ ^ec-]e`Z ^eÞ,
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Chitrangada king of Kalinga. All the important
kings of India attended including Duryodhana.
The princess by-passed him with indifference,
being mortified he caught hold of her forcibly
and having placed her on his chariot rode off.
All the assembled kings took serious offence to
this and were determined not to let him go.
Karna came to his rescue and fought off the other
kings and allowed him to reach his capital

outwitted Bhima. Srutayuddha displayed his
indomitable courage and caused carnage and
devastation of the Pandava army. Bhima,
however, succeeded in killing the protectors of
Srutayuddhas chariot wheels putting him in
vulnerable position. Subsequently he along with
his three sons was killed. After the death of their
King and the Princes, the Kalinga army found no
other leader to rally around. It then followed
Bhagadatta King of Kamarupa. In the Drona
Parva, we find the Kalinga army again, this time,
forming the neck of Garuda in the battle
formation Garudavyahu organized by Drona.
Unfortunately there is no further mention of
Kalinga or Odra in subsequent texts of this epic.

]Ëe]ó½Þ
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Some years later Draupada King of Panchala
decided to hold the swayambara of his daughter
Draupadi and invited all the kings, warriors and
noblemen. Srutayuddha (son of Chitrangada) the
then king of Kalinga, attended the ceremony
accompanied by his brother-in law Duryodhana.
This has been described in the Vana Parva.
Klinga was known to have been vanquished
on several occasions.Vana Parva states that it
was defeated by Karna and Drona Parva
mentions of its defeat by Ramayamadagnya.
According to Udyoga Parva Kalinga was crushed
by Sahadev and Krishna at Dantakura during his
digvijaya. In the Sabha Parva, the King of
Kalinga attended the Rajasuya sacrifice of
Yudhisthira and brought tributes.
Despite these losses in the wars Kalinga
continued to be a powerful and important
kingdom and the valor and courage of its
warriors was undiminished. This was evident
when the Mahabharata war took place. Kalinga
allied itself with the Kauravas while Odras
fought along with the Pandavas. The Bhisma
Parva states that King Srutayuddha along with
his three sons Sakradeva, Ketuman, and
Bhanuman took along with them 60,000 war
chariots and 10,000 elephants to the battle. On
the third day of the battle under Bhisma’s
command a terrible fight took place between
Bhima assisted by the Chedis and the Kalinga
forces led by Srutayuddha. ThePulindas and the
Savaras of Kalinga led by Prince Ketuman
distinguished themselves in the battle and

The Bay of Bengal was called as the Kalinga
Sea, this has been mentioned in Ptolemy, the
Greek geographer’s GEOGRAPHIA.
More
recently, the same name was used by ABUL
FAZAL during the Moghul period. Kalinga had
trade relation with the Roman Empire and a lot
of roman artifacts have been excavated at
Tamralipta, near modern Midnapore. Emperor
ASHOKA chose a Kalinga port to send his
daughter Sanghamitra to Sri Lanka as the ports
were secure and safe, and the mariners were
competent and also because its navy could
protect them. Another thing the lower Burma
region was called Tailanga or Kalinga and the
upper Burma was called Ukkala. Even today
there are people who claim to KLING (Kalinga
ancestry residing in Malaysia Java and Pegu in
Burma. There are references to the trade and
maritime activities of Kalinga in Jain and
Buddhist literatures.
From the above it will not be out of place to
conclude that in the pre-Bharat war period
Kalinga was a mighty power commanding
immense political prestige and famous Kings of
the north were anxious to have matrimonial
relation with them. The war however completely
crushed its power and its royal family was wiped
out. It was as if Kalinga had fallen off the map

SN[LÊ bmct Ò]MÐBa dÐkÐ,
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of India; and it would be many years to pass
before it could be noticed again.

NÑ[Ð&fÑ

Shrimati Krishna Mohanty
CUTTACK, INDIA

(1)
ÒcÐÒe c\Ð_[ LeÞ ]Þ@ Òk [ÊceÞ
QÏeZ^ËfÞe [Òf,
jLf @kÕLÐe Òk ÒcÐe,
XÊaÐ@ AMúe SÒf ÐÐ

cÊÜ Òd, ÒLÒ[ÒaÒf bÊÒm, ÒLÒ[ÒaÒf QÏÐ÷Òm
[ÊceÞ `\ mlÔ ^eÞ
[ÊÒc _ÞºÊe j®ÊMÊ ÒcÐe dÐ@Òk jeÞ ÐÐ

LeÞaÐLÊ _ÞS NDea NÐ_
_ÞSLÊ ÒLaf LÒe @`cÐ_,
_ÞSLÊ ÒLaf ÒOeÞ ÒOeÞ ekÞ (ÒLaf cÊÜ cÊÜ ÒkÐB)
OÊeÞ cÒe `Òf `Òf Ð
jLf @kÕLÐe Òk ÒcÐe,
XÊaÐ@ AMúe SÒf ÐÐ
_ÞSLÊ Òd`eÞ _ LeÞ `õQÏÐ÷e
ÒcÐkeÞ A`ZÐ LÐÒdàÔ,
[ÊceÞ BoÐ Le Òk `ËÀà
ÒcÐkeÞ SÑa_ cÒ^Ô Ð
dÐQÞÏ Òk [ÊceÞ QÏec hÐ«Þ,
`eÐÒZ [ÊceÞ `ec LÐ«Þ Ð
Ao_ð LeÞ cÒ[ DbÐkÊ@
kó]`]êyÒf,
jLf @kÕLÐe Òk ÒcÐe
XÊaÐ@ QÏlÊSÒf ÐÐ
(2)

cÊÜ Òd akÊ aÐj_ÐLÊ `õÐÒZ`ÒZ QÏÐ÷ÒkÜ
aqú[ LeÞ aqÐBm ÒcÒ[,
H' Ló`Ð-LÒWÐe jqú[ ÒcÐe
SÑa_ ÒbÐÒe ÐÐ
_ QÏÐ÷kÊÜZÊ ÒcÐÒ[ dÐ LeÞR ]Ð_
ALÐh AÒmÐL [_Ê c_ `õÐZ;
]Þ_Ê ]Þ_ [ÊÒc Ò_B@R ÒcÐÒ[
ÒjB ckÐ]Ð_-ÒdÐNÔ `Ò\,
@[Þ HoÐe j*VWÐeÊ aqÐ@ cÒ[ ÐÐ

H' Òd [Êc ]¯Ð SÐÒZ, SÐÒZ, kÐ¯,
Ò_aÐLÊ QÏÐ÷kÊÜR (HZÊ) Ò$eÐ@ Òk cÒ[,
`ËÀà LeÞZ mÒa H' SÑa_,
[a cÞf_e ÒdÐNÔ LeÞ,
@^à-BoÐe j*VWÐeÊ aqÐ@ SÑa_ ÒcÐeÞ Ð
(3)
ÒLÒ[ @SZÐÒe SZÐBÒm [ÊÒc
ÒLÒ[ OÒe Òkm WÐBÜ
]ËeLÊ LeÞm _ÞLV auÊ
`eLÊ LeÞm bÐB Ð
`ÊeÊZÐ AaÐj RÐXÞÏdÐH ÒdÒa
cÒ_ bÐaÞ cÒe ÒLSÐZÞ LÞ LÒe,
_Ë[_e cÒ^Ô [ÊÒc `ÊeÐ[_,
Òj'L\Ð cÊ bÊmÞ dÐB,
]ËeLÊ LeÞÒm _ÞLV auÊ,
`eLÊ LeÞm bÐB ÐÐ
SÑa_ ceÒZ _ÞMúf bËaÒ_
ÒdDÜWÞ Òd`eÞ mÒa,

TÐDÜfÞ _dÐD `Ð`-[ÐÒ` kó]-[eÊ,
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QÞÏe S_ce `eÞQÞÏ[ AÒk!
[ÊÒckÞÜ QÞÏkðÞa jÒaà ÐÐ

Souls -- Brief Notes from the East and
the West
Markandeswar Panda, Ph. D., D. Sc.
markandeswar@yahoo.com
San Antonio, Texas, U.S.A.

[ÊcLÊ SÐZÞÒm _ÐkÞÜ ÒLkÞ `e,
_ÐkÞÜ LÞRÞ c_Ð, _ÐkÞÜ LÞRÞ Xe Ð
jLf cÞfÒ_ [ÊÒc B SÐNÞR,
Ò]MÐ cÊÜ Òd jkÐ `ÐB
]ËeLÊ LeÞR _ÞLV auÊ,
`eLÊ LeÞR bÐB ÐÐ
(4)
aÞ`]ÊÜ cÒ[ elÐ Le
H' _ÊÒkÜ ÒcÐe `õÐ\à_Ð,
aÞ`Ò] cÊÜkÞ LÒe ÒdÒkð b¯
]ÊÓM[ÐÒ` aÔ\ú[ QÞÒr, _ÐBÜ aÐ Ò]m jÐ«é_Ð,
]ÊÓM ÒdÒkð LeÞ cÊÜ `ÐÒe S¯ ÐÐ
jkÐ¯ ÒcÐe _ d]Þ SÊÒV,
_ÞSe af _ ÒdÒkð [ÊÒV,
jÕjÐe Òe OVÞÒm l[Þ
`ÐBÒm MÐmÞ aq_Ð
_ÞSe cÒ_ _ ÒdÒkð LÒe l¯ ÐÐ
ÒcÐkÒe [ÊÒc LeÞa [õõÐZ,
H' _ÊÒkÜ ÒcÐe `õÐ\à_Ð,
[eÞ cÊ `ÐÒe hL[Þ ÒdÒkð eÒk Ð
ÒcÐkeÞ bÐe mÐOa LeÞ
@aÐ _ Ò]m jÐ«é_Ð
akÞ cÊÜ `ÐÒe H`eÞ ÒdÒkð kÊH Ð
_cõ hÞÒe jÊMe ]ÞÒ_,
[ÊceÞ cÊM ÒdÒkð cÊÜ QÞÏÒkð
]ÊÓMe eÐÒ[õ _ÞMúf ^eÐ Òd ]Þ_ LÒe aq_Ð,
[ÊceÞ ÒdÒkð _LÒe jÕh¯ ÐÐ(LõchÓ)

In these days, when ‘self-help’ books and
articles are best sellers, it is quite discouraging to
write an article on metaphysical or mystical
aspects of life. Nearly, the entire human race
appears busy finding solutions to the existing
problems of stress. Many do not have time to
think beyond these acquired stresses and heavily
rely upon the knowledge provided by others. At
the same time, a group of educated people are
exploiting the market, recklessly adding their
imperfect knowledge on body and mind to the
stagnant pool of misunderstandings. Also, the
availability of information in the internet and
other digital media is creating a group of pseudoscholars, who write by copying, editing, and then
publishing misinformation. However, there is
one solace; even the writers themselves do not
trust their own writings. Many readers have
already adopted cynic views on such writings,
and want to simply live a life as such. No one is
prepared to expand the information provided to
us by the ancient teachers. Generally speaking,
the so-called intelligent humans have been
learning not to bother about things beyond the
technological advances surrounding their lives.
In every civilization there are always
learned men and women who carry the heavy
load of unexplainable knowledge, and
hypothesize the mystical philosophies of eternal
life. The concept of ‘Soul’ or ‘Atman’ is one
such interesting idea, along with its numerous
mutated versions that is available to stimulate
our minds. Theoretically, mutations in genes are
expected to produce new benefits for the life

TÒf j]bÔÐÒj _ekó]Ò¯ Ò]a[é,
TÒL d\Ð Oó½ ÒmßÐk Ò[SÞ cfÞ_[é Ð
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forms. Unfortunately, mutations in minds,
leading to the falsification of truth, may produce
debilitating effects on the destiny of the current
civilization.

pseudo-preachers is already making metaphysics
a lost philosophy. But I will not bypass the
statements from known philosophers for the sake
of clarity from authentic books of the past. The
nomenclature changes to be noticed in some of
the texts should not make any difference because
it refers to something that cannot be defined.

]Ëe]ó½Þ

JXÞÏAÞ jcÐSe cÊM`[õ

This article is no more than a compilation
of old and new ideas on blank sheets of
electronic paper, with no picture to be called
‘The Soul’. In the beginning, I must caution the
reader that soul has no features; one cannot
understand it by reading or hearing about it. It is
easy to draw a picture of a God or a Devil with
many heads, hands; dark, white, blue or red in
color; or with features adopted from male or
female physiques. But understanding the Soul
must be far more complicated for human minds
when they cannot even understand their own
past, present, and/or future, although such
information is easily available. Defining ‘Soul’
is impossible, but one can enrich his/her own
understanding from fundamental statements
presented throughout the article. The greatest
mystery is not whether a soul exists or not, but
why it is the cause of our anxieties to probe our
own minds from all dimensions, real or virtual,
and seek simple answers. However, reservations
come into the minds of those who somehow
know the answers. Should the mystery of the
mind and nature be explained to the common
mass destined to live in a hall of mirrors? Will it
be like implanting a chip in the brain so that a
human will become a perfect machine and use
that knowledge to advance their greed? Perhaps
it is not a good idea to feed the knowledge into
unprepared minds, but there is nothing wrong to
create their interests for self-learning.
In expediting the nature of the Soul, I
would refrain from citing the definitions
available from common internet sites and
common books. The mushrooming number of

I am eliminating the commonly
incomprehensible languages like Sanskrit, Pali,
Aramic, Arabic, or Vedic. However, it is
important to know that going through the
original texts is a must for the readers who want
to acquire better understanding of the concept,
than relying upon the imperfect translations
presented throughout this article. The aim of this
writing is not to provide a new meaning of Soul,
but a simple attempt to put the variety of
arguments in one place. The literature in this
specific area is vast, and I have selected the ones
from my limited readings. Also, I have tried to
refrain from the temptation of making personal
comments inside the article, except when
necessary. My completely biased views are at
the end, and the learned reader is requested to
read ‘My Views’ with salt and spices according
to their tastes.
The East:
The meaning of Atman (AtmA) is an easy
concept once we take away the heavy coat of
religion, mysticism, and logic from its virtual
surface. It does not require any knowledge of
metaphysics, philosophy, or the power of natural
genetic basis. The English speaking scholars
define it as the ‘Soul’. In the Eastern religion, it
is a part of some unknown source and free from
any control by either nature or the circumstances
in which it occupies a physical body.
Interestingly, according to some prophetic

_ÞS NÊZ MÔÐ[Þ kÊH dÐ cÊMÊÜ aÐkÐe,
_ÑQ[Ð aÐ @Ás[Ð jËQ_Ð [ÐkÐe Ð
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theologies, although souls are created by an
entity called God, another entity known as ‘Evil’
may have the ability to control it.

souls are potentially divine, there are many that
have achieved perfection and many more that are
on the way of achieving it (1).”

(a) Jainism: (Jivas and ajIvas):
According to many experts, Jainism does
not accept the start and end times of the creation.
The ‘Jivas’ (souls) and ‘ajIvas’ (non-souls),
must have been existing without any beginning
and end. They argue that there cannot be a
maker without its maker. However, Jainism
believes in the divinity of every soul, the
perfected among them being the ‘ParamAtman’.
Thus, every individual soul has the capability of
becoming a Supreme Being (ParamAtman).
They are not equal, thus there is a degree of
perfection. It is important to know that Jains
believe in Gods in human forms, but the concept
is quite different than the Avatar concept of the
Hindus. To the highest order of the souls
belongs the ‘Siddha ParameSThin’, the being,
‘who has become perfect by realizing his divine
nature, who has so overcome the world that he is
not touched by the good and evil in it’. This is
nearly equivalent to the ‘Moksha‘(a state of
liberation) in Hinduism. The next one is ‘Arhat’,
the being who has received the divine
illumination but has the living desire to serve
humanity by revealing eternal truths of religion.
The next three grades are humans who have
different degrees of knowledge and strive for
higher states. According to Swami Pravananda,
the ontological arguments of the Jains can be
approximately summarized as follows:

The following translated verses from Jain
scriptures are also noteworthy.
“One who identifies himself with his soul
regards bodily transmigration of his soul at death
fearlessly, like changing one cloth for another”.
(Pujyapada, Samadhishataka 77).

]Ëe]ó½Þ
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“When a man breaks the bonds of his
karmas by subduing his passions and realizing,
the supreme purity of the soul, and there is
revealed to him in his own soul infinite
knowledge, bliss, and power, he becomes at once
a ParamAtman, or Perfected Soul. Since all

“The Soul is characterized by knowledge
and vision, is formless, an agent, has the same
extent as its own body, is the enjoyer of the fruit
of karmas, and exists in Samsara. It is also
enlightened and has a characteristic upward
motion.” (Nemichandra, Dravyasangraha, 2).
This upward motion is not in the physical sense
but in the sense of enlightenment.

(b) Hinduism:
The journey of the Soul after the body is
unable to sustain it, is mentioned in the RigVeda. The keeper of the Souls is Yama.
However, it must be understood that the place of
Yama is not ‘hell’, but a part of the ‘heaven’. In
many of the later Hindu literature, especially the
Puranas, a division has been made between ‘hell’
and ‘heaven’ for the souls, according to their
actions accumulated during their association with
a physical body (karmaphaLa). According to the
Brahmanas (the ancient commentaries on the
Vedas), Yama was the first soul to die and was
deified to lead his successors the way to the
home of the departed. The English equivalents
of two chosen verses (from Prof. R. T. H.
Griffith’s translation) are good examples. In
fact, the entire section (10.14 of Rig-Veda) is a
funeral address to Yama, the caretaker of souls,

_Þ_Ð] LÒe Lfj @wà`ËÀà SÒf,
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and to the departing souls. The second verse
below says that from that place free from sin and
evil, the soul seeks a new body (rebirth).

tasteless, odorless, eternal, without beginning,
without end, immutable, beyond nature, is the
Self. Knowing him as such, one is freed from
death. Smaller than the smallest, greater than the
greatest, this Self forever dwells within the
hearts of all. When a man is free from desire, his
mind and senses purified, he beholds the glory of
the Self and is without sorrow.”

]Ëe]ó½Þ
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“Yama was the first to find for us a place to
dwell in:
This place can never be taken from us,
Men born on earth tread their own paths
That led them whither
Our ancient fathers have departed. “(Rig-Veda,
10, 14, verse 2)
“Meet Yama, meet the Fathers,
Meet the merit of free or ordered acts
-In the highest heaven.
Leave, sin and evil,
Seek anew thy dwelling,
And bright with glory,
Wear another body.” (Rig-Veda, 10.14.2, 8)
The Purusha of the Samkhya system
seems to be different from the Purusha, the
primal non-being of the Rig-Veda (10.90.1-16),
but closely resembles Atman or Self of the
Upanishads. It is formless and is beyond
physical mind, time and space. The concept of
Atman (Self) and relation to the ‘Brahman’ is the
major focus of the Upanishads, and we can spend
endless hours with those books. Let us choose a
few random examples for the purpose of this
article.
The KathA Upanishad (I, ii, 18-20)
states: The Self is omniscient Lord. He is not
born, He does not die. He is neither cause nor
effect. This ancient one is unborn, eternal, and
imperishable; though the body can be destroyed,
he is not killed. If the slayer thinks that he slays,
if the slain think that he is slain, neither of them
knows the truth. The Self slays not, nor is he
slain...Sound-less, formless, intangible, undying,

Brhadaranyaka Upanishad refers the
Soul as Self and explains that during sleep it
stays awake and comes back when we wakeup.
When the body becomes weak or is externally
injured so as to cause death, it leaves for a new
place. The chapter four of this book consists of
the dialogues between Janaka and Yagnyavalkya
on self and what happens to it after the body
dies. An interesting statement is on the nature of
soul in dream state, while the body is asleep.
There (in that state) a father is not a
father, a mother is not a mother, the worlds are
not worlds, the gods are not the gods, and the
Vedas are not the Vedas. There a thief is not a
thief, the murderer is not a murderer...He is not
followed by good, he is not followed by evil for
then he has passed all the sorrows of the heart.
(Brhadaranyaka Upanishad, IV, 3, 22)
The Taittiriya Upanishad (II, i, 3) says,
‘Brahman is Satyam (truth), Jnanam (conscious),
and Anantam’.
In his Vedanta Sutras, or the Brahma
Sutras, Badarayana is not very clear about the
relation between the individual souls and the
Brahman. The unexplainable sutras leave the
question whether individual is the manifestation
or the reflection of ‘It’. Sankara, Ramanuja,
Madhava, and Vallava provided their
explanations. However, all the three schools of

ÒVL`ÒZ Dn ÒLÒ[ _ÑQc_ÐcÐÒ_,
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non-dualism, dualism, and special dualism agree
that Brahman cannot be understood by physical
descriptions. In his VivekachudAmaNi, Sankara
says, ‘When the mind achieves perfect union
with Brahman, the wise man realizes Brahman
entirely within his own heart. Brahman is
beyond speech or thought. It is the pure, eternal
consciousness.
It is absolute bliss. It is
incomparable and immeasurable. It is ever-free,
beyond all action, boundless as the sky,
indivisible
and
absolute
(Sankara,
VivekachudAmaNi, v, 408).

One can write a book on soul taking
hundreds of verses from the Hindu literature and
using intellectual gymnastics. Also, one may
write another book on the logic that the concepts
such as purusha, self, buddhi, manas, atman,
etc., are either derived or different from the
meaning of it. The easy way is to look inwards
with the mind’s eye.
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The same explanation is incorporated
into the Bhagvat Gita (2.19-25), where it states
“One man believes he is the slayer, another
believes he is the slain...The Self cannot be
pierced with weapons or burned with fire, water
cannot wet it, nor can the wind dry it. It is
everlasting and infinite, standing on the
motionless foundation of eternity. The Self is
un-manifested, beyond all thought, beyond all
change. Knowing this, you should not grieve.”
Since ‘Self’ is omnipotent, Samkhya
refers to it as uncreated and undying. Therefore,
it fits the definition of ‘Jivas’ of Jainism too. At
the same time, in the Hindu literature ‘jIva’ is an
individual spirit and connected to Buddhi,
Manas, and the senses. After reading the
confusing definitions of these terms, one would
agree with Swami Vivekananda’s statement,
“Behind this never ending chain of motions is
the PuruSa, the changeless, the colorless, and the
pure. All impressions are merely projected upon
it, as a magic lantern throws images upon a
screen without in any way tarnishing it”
(Complete Works of Vivekananda, Vol. 1, p229).

(c) Buddhism:
Available texts of Buddhism are filled
with ideas of reincarnation, and therefore, a
non-material spirit of life beyond the physical
body is recognized.
However, the older
Buddhism never directly addressed the
existence of a soul either from the creation of a
living being to its Nirvana as a Buddha. The
issue is complex because most of the literatures
available on this practical religion were written
five to six centuries after the Nirvana of the
Sakya Muni Goutama. If traces can be found in
the discussions on mind in the Surangama
Sutra or the Lankavatara Sutra, then we must
understand that most of the educated people
from Hinduism chose this practical religion,
and expanded its metaphysical issues adding
their personal views. The later sutras and the
Jataka Tales definitely adopted some of the
views from the Upanishads on life and afterlife, thus postulating the indestructible part of
mind. Scholars who try unifying religious
concepts have tried to quote from the
Brahmajala Sutta, or Citta-vaggo (The Mind,
The Dhammapada, Chapter III) for their
purpose (2), but such references do not provide
any deep insight into any definition of soul
from Buddhism.
The West:
The Egyptians believed that after death,
souls descend into the underworld, where they
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are judged by Osiris and ultimately return to the
body. According to many scholars, the ancient
Egyptians were not sure about rebirth with a new
body. Therefore, they mummified the dead, with
the hope that the soul will return back to its
body. However, this is only a guess, and they
may have had the right idea about souls and
mummified the dead bodies out of respect for the
departed souls.
Judaism and Christianity:
Of the several forms, the Pharisaic and
older Talmudic-Judaism were unfamiliar with
the dualism of ‘spirit’ and ‘matter’, which
Hellenistic (Greek) intellectualism had already
elaborated. The neo-Platonic idea of ‘body is the
dungeon of the soul’ must have come later into
Judaism, especially when St. Paul of Christianity
made it the fundamental concept of the ethical
image of man. In earlier non-Yahwistic cults,
such as the one in ancient Palestine, the soul of
the dead was known. However, according to
Max Weber, any concept of ‘soul’ in older
Judaism was not similar to the unitary
conception of ‘ka’ that existed in ancient Egypt
(3). In my view, the meaning of ‘ka’ in turn may
have been taken from Rig-Veda. There is a
stanza in the Vedas dedicated to ‘ka’ (Rig-Veda,
10.121.1-10). As a passing reference, I would
like to provide the following stanzas or
statements from Judaism.
Then the Lord God formed man out of
the dust of the ground, and breathed into his
nostrils the breath of life, and man became a
living being (Torah, Genesis 2.7)
In the sacred book of Tanakh, Koheleth,
son of David, the king of Jerusalem speaks:

25

And the golden bowl crashes,
The jar is shattered at the spring,
And the jug is smashed at the cistern (12.6).
And the dust returns to the ground
As it was,
And the life breath returns to God
Who bestowed it. (Kethuvim, Ecclesiastes, 2.7)
The body is the sheath of the soul (Talmud,
Sanhedrin 108a)
If one assumes that Soul became a
spiritual entity for the Christians, then the credits
go mostly to the religious philosopher St.
Augustine (born 354 A.D.).
In his
‘Confessions’, when he cries out in reverence for
the Father in heaven, he invokes his non-material
spirit rather than a physically possible prayer,
“Do not be foolish, O my soul, and do not deafen
your heart’s ear with the tumult of your folly.
Hear you: the Word himself cries out for you to
return, and with him there is a place of quiet that
can never be disturbed, where your love cannot
be forsaken, if it itself does not forsake that
place.” (The Confessions of St. Augustine, Book
4, Ch. 11, 16)
Islam and Sufism:
The other Abrahamic religion, Islam, as
transmitted through the prophet Muhammad has
the same deep feelings regarding a spiritual
connection between life and spirit:
And He originated the creation of man out of
clay,
Then He fashioned his progeny of an extraction
of mean water,
Then he shaped him, and breathed His spirit in
him. (Quran 32.8-9)

Before the silver cord snaps
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“Do not say, “They are dead!” about
anyone who is killed for God’s sake. Rather
they are living, even though you do not notice
it”. (Quran 2.154)

Theosophy is generally accepted as an
occult science based on the esoteric mysticism of
East fused with Tibetan Buddhism and western
mysticism. Helena P. Blavatsky who founded
Theosophy, in her book The Secret Doctrine, in a
chapter entitled, ‘The Races with the Third Eye’,
opposes the views of Descartes. She argues that
Descartes saw the “Seat of the Soul” in the
pineal glands, and there is more than that
conclusion. She reiterates the popular wisdom
(Vox populi Vox Dei), “The eye is the mirror and
also the window of the soul” (4). Blavatsky felt
comfortable with the philosophical discourses
from the book, The Soul of Things where it is
said, ‘Not a leaf waves, not an insect crawls, not
a ripple moves, but each motion is recorded by a
thousand faithful scribes in infallible and
indelible scripture. This is just as true of all past
time. From the dawn of light on this infant
globe, when round its cradle the steamy curtains
hung, to this moment, nature has been busy
photographing everything.
What a picture
gallery is hers!” (5)
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God takes the souls of men at death; and
those that die not He takes during their sleep.
Those on whom He has passed the decree of
death He keeps back, but the rest he returns to
their bodies for a term appointed. Verily in this
are signs for those who reflect. (Quran 39.42)
Compare with Brh.U statement (4.3.11-14, 35) in
the section on Hinduism.
Broadly speaking, Sufism is Islam with
mysticism added to it. Despite some distinct
philosophies embedded in it, it may not be
considered as a separate religion. Sayings of
Rumi and Hazrat Inayat Khan are very important
for the believers of that faith. Their views on
Soul are not very different from other ancient
texts. For example:
“All that lives is spirit, and all that dies is
matter.” (Complete Sayings of Hazrat Inayat
Khan, Omega Press, New Lebanon, New York,
1999).
“If we really want to define spirit, the
best definition is pure intelligence. ...The more
deeply we study matter, the more proofs shall we
find of intelligence working through the whole
process of continual ‘unfoldment’....How can
this intelligence see itself? It is the task of the
spirit to feel matter, and at the same time it is the
work of the spirit to feel itself. Matter cannot
feel the spirit; the spirit has to feel itself in order
to be evident.” (Hazrat Inayat Khan, The Heart
of Sufism, Sambhala, Boston, pp. 91-99).
Theosophy:

Annie Besant (1847-1933) is considered
as second only to her master, Blavatsky, in her
influence upon modern theosophical thoughts.
In India, she was well-known as the president of
Indian National Congress (1917). Along with
Charles Leadbeater, she had a more positive
picture of soul and after-life. In her books (6)
she describes various planes through which
evolving souls ascend. According to her, a soul
must ascend through seven Astral planes
followed by four mental planes to achieve
Devachanic state. To me it appears that she
merely tried to use her knowledge on the obscure
ancient Indian views and those from
Zoroastrianism to attain a strong position with
the followers of Theosophy. While it is not
possible to discuss the astral, mental, and
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devachanic states in this small article, it is
important to know that Annie Besant was
convinced that a soul reincarnates into a new
body unless the final stage is achieved. In the
last but the final stage, known as the Fourth
Mental/Devachanic stage, a soul is characterized
by “Unselfish pursuit of spiritual knowledge,
high philosophic or scientific thought, literary or
artistic ability exercised for unselfish purposes
and service for the sake of service”. The final
Devachanic stage is the pure soul characterizes
by “Formless” levels. All these are explained in
a lucid manner in her book, The Ancient Wisdom
(6,a) available in reprints of the original edition
published in 1897.

the next paragraph, it will be clear that he must
have felt that souls enshrined in animal bodies
are very distinct from humans. This might be an
indirect reference to the Karmic evolution of
souls, from one stage (life) into the next higher
one. Nicomachean Ethics presents his matured
views.
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The Philosophers:
The concept of soul in western
philosophy begins with the Greek philosopher
Plato, at least from a historical point of view. He
argued that soul being non-material; the rational
soul could not be destroyed and hence naturally
immortal.
Socrates spoke about how
philosophers try understanding the nature of soul
in communion with body. His advice to them
was to be entirely concerned with the soul, rather
than the body. For the sake of brevity, let us
look at a few important ones without duplicating
ideas from similar groups.
Aristotle (384-322 BCE) is considered as
one of the greatest Greek philosophers. He had
made great comments on metaphysics, ethics,
and politics. His view of soul is described in the
book, Nicomachean Ethics (see note in the
reference 7). In his earlier years, Aristotle was
influenced by Plato, and had an ascetic view of
the relationship between the spiritual soul and
physical body. Aristotle and his followers have
distinguished between the organic and
intellectual parts of souls. From the statement in

“The three faculties of the soul are
sensations, which we share with the animals,
appetite or desire, and reason. The five means
by which reason arrives at truth and intellectual
virtue are art, science, prudence, wisdom and
intuitive reason. Art is a state of rational
creation. Prudence is the activity of our practical
reason or judgment in the field of human
conduct. Wisdom is a union of science and
intuitive reason in the field of loftiest thought
and purpose”. (Nicomachean Ethics, Book VI).
In the second chapter of this book, Aristotle
discusses on the division of the virtues of the
soul, between moral virtues of character and
those of the mind.
Marcus Aurelius (121-180 A.D), the
philosopher and ruler of Rome, under whom the
Antonine Empire reached the height of
domination and administrative efficiency. In
179, during a campaign against the invading
barbarians, he died and was deified as a saint. I
have not seen the following two verse quoted by
any modern author, when he/she quotes the
‘soul’. It appears that Marcus has a special way
of understanding the dependence of mind,
resulting from the bodily association of the soul.
“Let the part of your soul which leads
and governs be undisturbed by the motions of the
flesh, whether of pleasure or of pain; and let it
not mingle with them, but let it set a wall around
itself and keep those emotions in their place. But
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when the emotions rise up to the mind by virtue
of sympathy that naturally exists in a body which
is all one you must strive to resist the feeling, for
it is natural; but let not your ruling part add to
the feeling the opinion that is either good or
bad”. (Marcus Aurelius, Meditations, V, 26)

mere harmony, but rather a complete
interpretation. Nothing is alive which is not in
someway or other, Idea...”
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Hegel (1570-1631): Hegel dealt more
with the philosophies of morality, society,
history, and conscience rather than spirituality.
In his epic work published in 1821, and in later
corrected editions he has some reference to the
soul and body problem (8.). From my reading of
his works it is clear to me that he had strange
ideas about the cultures of India. His views on
Buddhism and Hinduism were nothing more than
what he heard from the missionary travelers.
Therefore, his views correspond to some of the
concepts on soul discussed in the Upanishads.
Within my limitations, I have not seen the
passages on soul given below have been quoted
by any spiritual writer. In the preface of the
monumental work ‘Philosophy of Right’, on
‘Idea’ he writes:
“The concept (Idea) and its objective
existence are two sides of the same thing,
distinct and united, like soul and body. The
body is the same life as the soul and both may be
spoken of as lying outside one another. A soul
without a body would not be a living thing, nor
would a body without a soul. Hence the
determinate existence of this concept is its body,
while its body obeys the soul which brought it
into being. The seeds have the tree implicit
within them and contain the tree’s whole
strength, although they are not yet the tree itself.
The tree corresponds in detail with the simple
construction of the seed. If the body does not
match the soul, it is a poor sort of thing. The
unity of determinate existence and the concept of
body and soul is the Idea. The unity is not a

In another paragraph of the corrected
version of the same book he goes a bit further,
“Truth in philosophy means that concept and
external reality correspond. For example, the
body is the external reality, while the soul is the
concept; but soul and body ought to be adequate
to one another. Therefore a corpse is still an
existent, but its existence is no true existence; the
concept has left it; and for this reason a dead
body putrefies. So, a will is truly a will only
when it wills, its content is identical with itself,
when, that is to say, freedom wills freedom”.
Other Western Philosophers, Religious or
Not:
Although it is not fair, I am making very
general comments on many of the equally great
western philosophers in this small section. The
number of metaphysicians, philosophers, and
scientists who have dealt with the issue of ‘Soul’
are numerous, and it is possible to write an entire
volume in this area. I would pick only a few of
them. Therefore, it should not be considered
exhaustive. However, it is my belief; most of
their ideas do not differ much from the ones
discussed here. An exhaustive discussion of the
concepts of body and soul from the West are
discussed in two chapters in Roger Smith’s ‘The
Norton History of The Human Sciences’ (9).
Theological arguments and counterarguments of the unified structure of a formless
soul and material body occupy the centre of
discussion by nearly all of the scholars from the
ancient to the modern world. At certain times,
belief about the healing effects of medicine was
also attributed to its association with the organic
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soul. The animals are believed to possess only
the organic soul.

of soul or self is from the perspective of a
psychologist, therefore it is akin to a split
personality. The real and virtual personalities
appealed to him more than a spiritual soul and
non-spiritual ego. If interested, the interested
may spend several hours in the Vol. 9 of that
work (12.) where Dr. Jung has tried to describe
the ‘self’ using mathematical formulations. In
Jungian terms, soul does not have to have a
religious nature. In a BBC interview, he has
opined that in theological terms, religion means
to reconnect man back to God; in spiritual terms,
religion means to reconnect man back to his
soul.

]Ëe]ó½Þ

JXÞÏAÞ jcÐSe cÊM`[õ

Francis Bacon, in his ‘De dignitate et
augmentes scientarum (Of the Dignity and
Advancement of Learning, 1623) argued that of
the two parts of the soul, one is the rational and
divine. Its emanation sprang from the breath of
God. The other part is from the material
(elements) and is shared by the animals.
However, this leaves the question whether
animal life is different or superior to human life?
Psychologists, clinicians, and others who
cared to seek a meaning for the soul, or the mind
and how it relates to the brain mostly accept the
views of Rene Descartes. In the mid-17th
century, he proposed that everything under the
sun is made up of two, physical stuff that has
extension (res extensa) and a thinking substance
(res cognitans).
This classical dualism is
vehemently opposed by many scientists.
However, these Cartesian terms remain
influential in all debates on mind, body, and
soul. While reviewing a book on mind (10), a
researcher in the area of computational
neurobiology has remarked “Even though
feelings are caused by brain processes, they have
their own existence” (11). This has some remote
reference to the existence of a soul beyond the
physical body.
Carl Gustav Jung was one of the
psychologists who had some knowledge of
Vedanta and ventured to write articles on Yoga,
Kundalini, Rta, Maya, Soul, Tarot, Tao, and a
few other aspects available from the Eastern
literature. Most of his commentators refer to his
theory of ‘Anima’, but I have not found anything
interesting after studying his twenty volumes
published by the Bollingen Series (12). His view

Experts on ancient Indian literature have
not shown any specialty in defining Soul. Most
of their explanations or remarks are either based
on Western views or completely resting upon the
translations provided to them by the Sanskrit
scholars from India. The list of western scholars
is not very long, but I would settle with the
following.
Whitney feels (13) that the passages of
Rg-Veda (cited earlier in this article, Rg-Veda,
10.14.2, 8), in which the soul is described as
departing to the waters or the plants may hold
the key to the mysterious definition.
Rudolf Otto opines that the major
discoveries of Indian intellect are Ekam (one)
which is the eternal Brahman, the second one is
the ‘inward Atman’, and the third one is the
Ekam-Brahman. The third one (Ekam-Brahman)
is a synthesis from the other two, and is neither
neutral, nor arises by chance. It is attributed to
the hidden law of necessity (14).
Max Muller: In his Gifford Lectures,
Max Muller has stated, “To us the two words
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‘Body’ and ‘Soul’ are so familiar that it seems
almost childish to ask how man came at first to
speak of body and soul. But what did he mean
by soul? What do we ourselves mean by soul?
Think of the many meanings contained in our
word soul. Our soul may mean the living soul; it
may mean the sentient soul; it may mean the seat
of passions whether good or bad; it may mean
the organ of thought; and lastly the immortal
element in man. The question we have to ask is
not, how man arrived at a name for soul, but how
he came for the first time to speak of something
different from the body”. (Max Muller’s Gifford
Lectures III).

Bough’, published between the years 1906-1915
by James George Frazer contains extensive
literature on the belief of souls from the common
folklores. In the abridged edition there are two
interesting chapters, ‘The Perils of the Soul’ and
‘The External Soul’ that may interest the readers
who would like to know more (16). What I
found interesting is that in many folklores and
societies which had no religion according to the
modern sense of defining theism or deism
believed that a person’s soul resides in the hair.
Cutting the hair as a punishment, although now
considered as an insult, was considered as the
loss of the soul.

The so-called great atheist, Bertrand
Russell (Nobel Laureate in Literature) did not
make any special comments in this area, except
for making comments from a scientific angle on
the concepts of Aristotle, Hegel, Descartes,
Leibniz, and a few other philosophers (15). He
believed in a soul from the metaphysics rather
than from spirituality. Although, he is taken
more as an atheist rather than a rationalist,
because of his writings against the blind faith of
orthodox Christianity, he was not against all the
religions or the concept of soul. Commenting on
Stoicism (A History of Western Philosophy,
Bertrand Russell), Dr. Russell states, “God is not
separate from the world; He is the soul of the
world, and each of us contains a part of the
Divine Fire”.

Modern Scientific Basis:
In this small article intended for general
readers, it would be unwise to discuss the
scientific and mathematical models for the
existence of soul. However, I would like to
provide a list of books that may be useful for the
readers with adequate knowledge of physics;
chemistry, biology, and mathematics (17). Some
of the books like, The Tao of Physics (17a) or
The Dancing Wu Li Masters (17b) are very
popular and briefly discuss ‘self’ but refer to
Hinduism, Buddhism, and Chinese philosophies
to make their points. In the book ‘A New Model
of the Universe’, P. D. Ouspensky hypothesizes
that soul is created from ‘nothing’ as did the
universe, that it has a life, and is destroyed after
its time (17c). However, the concepts are not
easy to comprehend without a good
understanding beyond the three natural
dimensions (or four, when some can understand
time) understood by common intellectuals.
Similarly, the concepts buried in The Physics of
Immortality (17d) and Dynamics of Complex
Systems (17e) are not easy to know without
graduate level understanding physics and
mathematics. Despite his references to the major
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Folklores and Social Customs:
The existence of soul outside the body
has been the belief of many aborigines of Africa,
Australia, and the folklores of many European
and Eastern countries. These beliefs seem to
have arisen from a strange mixture of religion,
social customs, and from simple reverence for
nature. A twelve volume edition of ‘The Golden
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religions in the topic of immortality (earlier
sections of the book), Tipler’s discussion of the
soul deals from the view point of Christian
theology (17d). Mathematical abstractions of
soul, immortality, or God attempted in the book
Dynamics of Complex Systems are vague, at least
for me, because the author (Bar-Yam) has tried
to derive the concepts based on too much
mathematical biology. His case rests on the
neural network hypothesis of finding a
supernatural force rather than individuality of the
soul.

us to acquire knowledge. If the soul fails, it dies
with a posthumous medal from the creator.
However, if you have no interest to continue life,
you need not know your Self. Even, many of the
great philosophers of the past did not know it.
All they could acquire by taking the pains of
reading, understanding, or being misunderstood
had to fall into the traps of the natural laws.
Something is probably there, may not be in flesh
and blood living somewhere that the seers define
as Brahman, creating his universe and destroying
it at his ‘Will’ and ‘pleasure’. Like a magician
‘It’ is controlling the illusory universe and
destroying it, now and then, because ‘That’ is the
‘Idea’.
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Personal views and Conclusion:
Creation and Destruction of Souls: This is an
area open for both philosophical and logical
arguments. A mystic or an ordinary person may
simply comment that soul exists. On the basis of
certain scriptures, a saint may argue that it passes
from body to nothingness and back by some
unknown natural laws or may be by a God’s
desire.
It is my belief that knowledge acquired in
a single life is not enough. It is like the clones
and vectors for making new life forms that are
stored frozen in liquid nitrogen. When
awakened, and infected into yeast and bacteria
they result in correct bacteria manufacturing
correct proteins.
Most probably, a similar
strategy is used by nature to conserve
knowledge. The difference is that ‘It’ made us,
whereas, we can only replicate a part of
ourselves. If you are here now, you were here
before, and you will be here again only with
appropriate actions. Nature does not want the
proliferation of souls when they are not useful.
It is ruthless and beyond our sarcasms or
politically correct views.
Like the
democratically elected emperor who sends his
fellow citizens to win land, oil, or personal
prestige, fighting against ghostly causes, it sends

For reasons of keeping this article simple, so far,
I have completely ignored the discussions on the
Soul buried in the Yogavasistha. With due
apologies from the readers who do not know
much Sanskrit, let me quote just one stanza from
that book. It is from the compiled text,
Vasisthamaharamayanatatparyaprakasha. Here,
the sage Vasistha is addressing the questions
from Yama, Mrutyu, and Dharmaraja (all of
them are different entities) on the meaning of
soul. The essence of the verse is that a passing
soul could be like a mild breeze, which takes
either the sweet fragrance from a flower garden
and yet does not smell it, or takes the terrible
stench from a dead animal but does not feel
disgusted by it, for it knows that the end of it is
nothing but uncontaminated formless air.

¸t[éÕ QÏ d\Ð aÐÒ¯ÐªÒ\ßh `eÒc `Ò] Ð
LcàZÔ]Ô[_Ð_ÔjÔ jqú[Ð_Þ _ j«Þ kÞ ÐÐ
spandatvam cha yathA bAyostatheiySa
parame’ pade’,
karmANyadyatanAnyasya sanchitAni
na santi hi.
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(Yogavasistha, UtapattiprakaraNam 3, 2nd Sarga,
Verse 28)

son of Aristotle collected and edited these notes
from a set of his father’s lectures.

Post Script: Any scientific views from the
earlier times may be completely outdated
once we look at the progress made by science
and technology. The problem is that one can
never say whether in the areas metaphysics
old can ever be replaced by new. In eternal
law, there is nothing new.

8. Knox, T. M. (Translator), Hegel’s Philosophy
of Right, Oxford University Press, London,
pages 43, 255, 231, and 232 (1952).
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9. Roger Smith (Roy Porter, General Editor), The
Norton History of The Human Sciences, W.W.
Norton & Co., New York, Ch.4 and 5 (1997).
10. Searle, J. R., Mind, A Brief Introduction,
Oxford University Press, New York, (2004).
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`Í¯Ðj D`Òe aÞÒhi bÐaÒe _Þbàe LeÞ\ÐH Ð H jcª
D`Ð]Ð_e @bÐa OVÞÒm `Í[ÞbÐ cDfÞ `XÞaÐ jéÐbÐaÞL Ð
Ò[ZÊÒdDÜcÐÒ_ Chée* @Òhi LeÊZÐeÊ [Ð*WÐeÊ HkÞ
aÞÒhi h¦Þ VÞLL mÐb LeÞ\ÐA«Þ, ÒjcÐÒ_ [ÐkÐe
jcÔLç aÞLÐh jÐ^_Ð ]ÞNÒe `ÍÐZ`ÒZ `Íd[ð LeÞaÐ
HLÐ« AahÔL Ð LcàLÊ¶, AfjÔ`eÐ¯Z, _ÞÒ¾½ J
D]ÐjÑ_ ekÞ Chée]r `Í[ÞbÐLÊ k[ÔÐ LeÞaÐ NÊeÊ[e
@lcZÑ¯ jÐcÐSÞL @`eÐ^ Ð jcÐSÒe Ò]MÐdÐH Òd
[ÊfjÑ ]ÊB `[ÍeÊ aÐjÞmÐbfÞ @Ò_L* SÑa_Òe
aÐmÔLÐfeÊ ÒjbfÞ @jÐ^ÐeZ `ÍsÐ h¦Þe DÒ_êi
OVÞ\ÐH, cÐ[Í ÒjcÐÒ_ [ÐkÐe aÞLÐh ]ÞNÒe AahÔL J
jcÊQÞ[ ^ÔÐ_ _ Ò]aÐ $fÒe [ÐkÐ @a]cÞ[ ekÞdÐH Ð
@`e`lÒe ÒLÒ[ÒL @[Ô« `Í[ÞLËf `eÞyÞ[ÞÒe `XÞ\ÞÒm
c^Ô; @bÐa, @jÊaÞ^Ð, ]ÊÓM, ]ÐeÞ]ÍÔe LiÐOÐ[ jkÞ jkÞ
c^Ô, `ÍÐZ`ÒZ `Íaf `Í¯Ðj LeÞQÐmÞaÐ ]éÐeÐ ÒjcÐÒ_
ÒjkÞ aÞbÊ]r `Í[ÞbÐe jcÔLç aÞLÐh jÐ^_ LeÞ\Ð«Þ, HaÕ
@jÐ^ÐeZ Ló[Þ[é `Í]hà_ LeÞ `ÐeÞ\Ð«Þ Ð
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MÒNhée* LaÞ`Í[ÞbÐ
hÍÑ kVLÞÒhÐe `ÐZÞNÍÐkÑ
`ÐBLcÐf; SÞ. aeNX
SÒZ _Ñ[ÞaÐ_ç RÐ[Íajúf hÞlL J jÊjÐkÞ[ÔÞL bÐaÒe hÍÑ
`ÐZÞNÍÐkÑ aeNX-_ËA`XÐ @qfÒe jÊ`eÞQÞ[ Ð aÐmÔLÐfeÊ LaÞ
MÒNhée* jÕ¸hàÒe AjÞ Òj JXÞA bÐiÐÒe aÞ`Êf jÐkÞ[Ô jc÷Ðe
jó½Þ LeÞR«Þ, LÞ«Ê @^úLÐÕh ÒmMÐ @`ÍLÐhÞ[ Ð Dre `QÐh ]hLeÊ
]ÑOàLÐf dÐH "`Í[ÞbÐ" _ÐcÒe HL kÐ[ÒmMÐ cÐjÞL jÐkÞ[Ô
`[ÍÞLÐe jÕ`Ð]_ J `ÍLÐh_ Ð _ÞSe `ÍÐ¯ HLL `ÍÒQ½ÐÒe
"MÒNhée jÐkÞ[Ô jcÞ[Þ"e yÐ`_Ð J LaÞ MÒNhée*e jcª
LÐdàÔÐafÑe `ÍLÐh_ `ÐBÜ `Í[ÞsÐaw J j[[ ÒQ½Þ[ Ð

`Í[ÞbÐ ÒkDRÞ ÒNÐVÞH jé[§ ^eZe Chée]r
h¦Þ aÐ IhÑ h¦Þ Ð H h¦Þ jaàjÐ^ÐeZjÊmb _ÊÒkÜ Ð
S_êS_êÐ«ee LÍccÐSàÞ[ jÕ²Ðe, HiZÐ J ^Ñh¦Þ j®ÞhÍÞ[
bÐaÒe HL[Í ÒdDÜWÞ `ÍLVÞ[ ÒkaÐLÊ aÒj, ÒjBWÐÒe
aÐ ÒjB aÔ¦Þe cªÞ´Òe c=fc¯ aÞhéaÞ^Ð[Ð HkÞ jé[§
IhÑh¦Þ aÐ `Í[ÞbÐ `Í]Ð_ LeÞ\Ð«Þ Ð ÒLkÞ ÒLkÞ Lk«Þ Òd
_a _a DÒ_êihÐfÞ_Ñ `ÍsÐe _Ðc `Í[ÞbÐ Ð `Í[ÞbÐe
LÍcaÞLÐh aÐ `ÍLÐhS_Þ[ mlZLÊ @_Ê^ÔÐ_ LeÞ
jÐ^ÐeZ[Ó HkÞ `ÍLÐe jÕsÐ _ÞeË`Z LeÐdÐB\ÐH Ð Ò[ZÊ
ÒjkÞ _a _a DÒ_êihÐfÞ_Ñ `ÍsÐkÞÜ `Í[ÞbÐ _ÐcÒe
@bÞkÞ[ J [ÐkÐ _Þ¾Þ[ bÐaÒe Chée]r HL jé[§ h¦Þ,
HkÐ @aÞjcéÐ]Þ[ j[Ô Ð
Ò[Òa HkÐ @_jÑéLÐdàÔ Òd `Í[ÞbÐe jcÔL
aÞLÐh jÐ^_ LeÞaÐ `Í[ÞbÐaÐ_ç aÔ¦Þ`lÒe HLÐ« @ahÔ
LràaÔ HaÕ HkÐ ÒjcÐ_* hÍc, jÐ^_Ð, m¯, `Íd[ð J

ÒjkÞ`eÞ SÒZ `Í[ÞbÐhÐfÑ LaÞ ÒkDR«Þ jéNà[
MÒNhée ÒhW Ð ]ÐeÞ]ÍÔ \ÞmÐ [Ð* `eÞaÐee QÞe jkQe
Ð `ÐeÞaÐeÞL @bÐa @jÊaÞ^Ð H`eÞ ÒhÐQ_Ñ¯ ]¯_Ñ¯
\ÞmÐ Òd Ò]ß_tÞ_ NÍÐjÐoÐ]_ aÔayÐ LeÞaÐ c^Ô @[Ô«
ÒLìh`Í] \ÞmÐ Ð aeNX SÞmâÐe aókrc NÍÐc jejeÐ e
HL bËcÞkÑ_ @[Ô« NeÞa ÒLßarà `eÞaÐeÒe [Ð*e S_ê
Ð `Þ[Ð kóiÑÒLh ÒhW J cÐ[Ð dÐsÒj_Ñ*e Òj \ÞÒm
Q[Ê\à [\Ð L_Þº j«Ð_ Ð ÒLßÐfÞL aÔajÐ¯ \ÞmÐ cÐR
cÐeÞ, cÊYÞ bÐSÞ aÞLÞaÐ Ð Òj\ÞeÊ ÒdDÜ jéÁ A¯ kÊH, [Ð'
D`Òe _Þbàe LeÞ `eÞaÐeVÞ LÒ½cÒ½ Qf«Þ Ð hÞlÐ mÐb
jLÐÒh NÐAÜ Òe @ahÔ ÒNÐVÞH `ÍÐ\cÞL aÞ]ÔÐf¯ \ÞmÐ;
cÐ[Í [[çLÐfÑ_ hÞlL cÐ_*e cÐ[ÍÐ[ÞeÞ¦ cÐX b¯Òe
Òj aÞ]ÔÐf¯LÊ ÒcÐÒV dÐB_\ÞÒm Ð aÞ]ÔÐmÐb DÒ~hÔÒe
Òj aÞ]ÔÐf¯e ]éÐe jÊwÐ cÐXÞ _\ÞÒm Ð [Ð*e aÐ`Ð J
aXbÐB OÒe [Ð*Ê aÀàcÐfÐ, cÐ[ÍÐ, $fÐ, dÊ¦Ðle [L
hÞMÐB Ò]B\ÞÒm Ð hÞlÐmÐb ÒaÐBÒm [Ð*e Òj[ÞLÞ cÐ[Í
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Ð
`ÐW `YÞaÐLÊ Òj ÒLÒa aÞ]ÔÐf¯LÊ jÞ_Ð NÒm
_ÐkÞÜ, LÞ«Ê `ÐW `YÞaÐLÊ J sÐ_ @Sà_ LeÞaÐLÊ [Ð*e
ANÍk \ÞmÐ @[Þ `Íaf Ð Ò[ZÊ aÀà`eÞQ¯ ÒkaÐ `Òe`Òe
Òj jÐ=jÐ\Ñ `ÞmÐ* WÐeÊ akÞ cÐNÞÒ_B `YÞ ajÞÒm Ð
OÒe aÐ`Ð*WÐÒe dÐkÐjaÊ akÞ `ÊªL \ÞmÐ, Òj jaÊ
`YÞaÐÒe c_ Ò]Òm Ð dÐkÐ aÊTÞ `ÐeÊ_\ÞÒm, aÞbÞ_ð
ÒmÐL*Ê `QÐeÞ aÊTÞ Ò_D\ÞÒm Ð [Ð*e SÞsÐjÐ `ÍaórÞ \ÞmÐ
Òd`eÞ `ÍMe, ÒaÐ^h¦Þ J jêeZh¦Þ c^Ô \ÞmÐ Òj`eÞ
`Íaf Ð @]cÔ sÐ_ÐSà_ ¸ókÐ J jéÐ^ÔÐ¯ h¦Þ afÒe Òj
LÍÒc LÍÒc @`eÞcÞ[ sÐ_e @^ÞLÐeÑ ÒkÐB`ÐeÞÒm Ð
]ÐeÞ]ÍÔ e D`úÑX_ aÐ `ÍQfÞ[ aÞ]ÔÐf¯ hÞlÐe @bÐa
[Ð* ÒcßÐfÞL `ÍsÐh¦ÞLÊ ]aÐB `ÐeÞ_\ÞmÐ, ÒdÒk[Ê hÍc,
jÐ^_Ð, m¯, `Íd[ð J `Í¯Ðj \ÞmÐ [Ð*e HL_Þº J
_Þe«e Ð
[Ð*e `Þ[Ð \ÞÒm `ÍÐQÑ_ RÐtNÍxe @[Þ `ÍÞ¯
`ÐWL J NÐ¯L Ð jÊmfÞ[ L¶jéeÒe D`dÊ¦
eÐNeÐNÞZÑÒe Òj ÒaßÒ]kÑh aÞfÐj, ej LÒmÐâf,
c\ÊeÐc=f A]Þ RÐtNÍxNÊXÞL NÐ_LeÞ ÒmÐL*Ê [ÐkÐe
bÐaÐ\à aÊTÐB Ò]B`ÐeÊ\ÞÒm Ð aÞbÞ_ð RÐt `ÍÒ¯ÐN LeÞ
Òj jÐ^ÐeZ bÐaÒe `]Ô eQ_Ð c^Ô LeÞ`ÐeÊ\ÞÒm Ð
aÐmÔLÐfeÊ MÒNhée* D`Òe `Þ[Ð*e ÒjkÞ eQ_Ðh¦Þe
afÞº `ÍbÐa `XÞ\ÞmÐ Ð Ò[ZÊ _@ ]h aià a¯jeÊ Òj
LaÞ[Ð eQ_Ð @bÔÐj Aec÷ LeÞ\ÞÒm Ð NÍÐce dÊaÒNÐºÑ
_ÐVL @bÞ_¯ LeÊ\ÞÒm HaÕ H\Þ`ÐBÜ AahÔL ÒLÒ[L
NÑ[ ÒmMÞÒ]aÐ`ÐBÜ ÒjcÐÒ_ MÒNhée*Ê @_ÊÒeÐ^
LeÊ\ÞÒm Ð [Ð*e aÐ`Ð*WÐeÊ J NÐAÜe dÊaÒNÐºÑWÐeÊ
Ò`ÍeZÐ `ÐB Òj LaÞ[Ð eQ_Ð LeÞaÐÒe `Íaór J DjÐúkÞ[
ÒkÐB\ÞÒm Ð
HkÞ`eÞ bÐaÒe [Ð*e jÐkÞ[Ô jÐ^_Ð Aec÷
ÒkÐB\ÞmÐ HaÕ [ÐkÐeÞ cÐ^ÔcÒe [Ð*e LaÞ`Í[ÞbÐ
LÍchÓ aÞLhÞ[ ÒkaÐLÊ mÐNÞmÐ Ð _Þe«e @^Ô¯_,

@_ÊhÑf_ J @_Ê^ÔÐ_`ÍaórÞ _ÞºÐe jkÞ[ QeÞ[Ð\à
LeÞaÐÒe mÐNÞ`XÞaÐ $fÒe H ]ÞNÒe Òj Ló[Þ[é J
jÐ$mÔ mÐb LeÞQÐmÞÒm Ð _ÐQ]f jkÞ[ cÞhÞ aÞbÞ_ð
bËcÞLÐÒe @bÞ_¯ LeÞc^Ô S_c_ ALiàZ LeÞ`ÐeÊ\ÞÒm
Ð H\ÞeÊ LÐfLÍÒc _ÐVL NÍx eQ_Ð LeÞaÐe HaÕ
_ÐVÔNÊeÊ eËÒ` _ÐVÔ_ÞÒ~àh_Ð Ò]aÐe @jÐ^ÐeZ ]l[Ð
[Ð*e AjÞdÐB\ÞmÐ Ð `earÑà LÐfÒe Òj aÞbÞ_ð NÍÐcÒe
dÊaL cÐ_*Ê j=WÞ[ LeÞ _ÐQ]f NW_ LeÞ _ÐVNÊeÊ
eËÒ` hÞlÐ c^Ô Ò]B QÐmÞÒm Ð
LaÞjcÍÐV DÒ`tÍb&, LaÞjËdÔà afÒ]a e\,
b¦LaÞ ]Ñ_Ló» ]Ðj, b¦QeZ ]Ðj A]Þ`ÍÐQÑ_ LaÞ
ÒmML *`ÍZÑ[ NÍxeÐSÞ @^Ô¯_ LeÞÒj `ÍÐQÑ_
eÑ[ÞÒe RÐtLaÞ[Ð eQ_Ð LeÞ\ÞÒm Ð LÞ«Ê `Òe Òj
LaÞae eÐ^Ð_Ð\ eÐ¯, b¦ LaÞ c^ÊjË]_ eÐJ, `mâÑLaÞ
_tLÞÒhÐe af, LaÞae QÞ«ÐcZÞ ckÐ«Þ, aÔÐjLaÞ $LÑe
ÒcÐk_ Òj_Ð`[Þ [\Ð jébÐaLaÞ N=Ð^e ÒcÒke `ÍcÊM
A^Ê_ÞL dÊNe LaÞcÐ_* eQ_ÐeÐSÞ @^Ô¯_ LeÞaÐ]éÐeÐ
[Ð*e eQ_Ðh¦Þ J bÐiÐsÐ_ AkÊeÞ cÐSÞà[ ÒkÐB`ÐeÞmÐ Ð
ÒLaf Òj[ÞLÞ _ÊÒkÜ, ckiÞà ]¯Ð_t jejé[Ñ* j[ÔÐ\à
`ÍLÐh, FNçÒa]Ð]Þ bÐiÔbËcÞLÐ, aÔakÐebÐ_Ê,
jÕ²ÐeaÞ^ú`Íbó[Þ Òaß]ÞL NÍxeÐSÞ @^Ô¯_ LeÞaÐ]éÐeÐ Òj
Òa]Ð]Þ ^càhÐ± jÕ`LÑà¯ DnÒLÐVÑe cÐSÞà[ sÐ_mÐb
LeÞ`ÐeÞ\ÞÒm HaÕ AdàÔ bÐaÐ`_ð QÞ«Ð^ÐeÐ jcéfÞ[
ÒLÒ[L LaÞ[Ð eQ_ÐLeÞ "AdàÔ" `[ÍÞLÐe jÕ`Ð]L
hÍÑdÊ¦ hÍÑajú `¨Ð* WÐLÊ `WÐB\ÞÒm Ð hÕjÞ[ `¨Ð
ckÐh¯ LaÞ MÒNhée ÒhW* LaÞ[ÐeÐSÞÒe jÐkÞ[Ô`ÍÐZ[Ð
D`m•Þ LeÞ [Ð*Ê "jÐkÞ[Ô`ÍÐZ" D`Ð^úÒe bËiÞ[
LeÞ\ÞÒm Ð AdàÔ jÐcÐSÞL jÕ²ÐeaÐ]Ñ bÐa^ÐeÐ ]éÐeÐ
@_Ê`ÍÐZÞ[ ÒkaÐ$fÒe LaÞ MÒNhée* eQ_ÐeÐSÞÒe
jÕ²ÐeaÐ]Ñ QÞ«Ð^ÐeÐe `Í[Þ$f_ Ò]MÐdÐH Ð jcÐSÒe
Ò]MÐdÐD\ÞaÐ @uaÞhéÐj, LÊjÕ²Ðe, bÍÐ«^ÐeZÐe
cËÒfÐ`úÐV_ LeÞaÐ mlÔÒe [Ð*e jÕ²ÐeaÐ]Ñ bÐa^ÐeÐ
[Ð*e @^úLÐÕh eQ_ÐÒe `Í[Þ$fÞ[ ÒkÐB@RÞ Ð
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jÐkÞ[Ô jÐ^_Ð Òl[ÍÒe LaÞMÒNhée *
eQ_ÐeÐSÞÒe ÒNÐVÞH aÞÒhi[é `eÞmlÞ[ kÊH Òd Òj sÐ_
AkeZ J eQ_Ðh¦Þ aówÞ ]ó½ÞeÊ `ËaàjÊeÑcÐ_* NÍxeÐSÞ
aÔÐ`L J NbÑe bÐaÒe @^Ô¯_ LeÞ\ÞÒm c^Ô _ÞS
eQ_ÐeÐSÞÒe LÐkÐeÞ @_ÊLeZ aÐ @_ÊjeZ LeÞ_ÐkÐ«ÞÐ
[Ð*e LÐaÔLaÞ[Ð cÐ_*Òe jaà[Í Òj jéLÑ¯ ÒcßÐfÞL[Ð
`Í]hà_ LeÞaÐLÊ ÒQ½Ð LeÞR«Þ;H`eÞLÞ @Ò_L[Í Òj jÑé¯
DLúià `Í[Þ`Ð]_ LeÞaÐ `ÐBÜ `Í[ÞÒdÐNÞ[Ð LeÞaÐLÊ j[[
^ÔÐ_hÑf \úaÐe mlÔ LeÐdÐH Ð DÒ`tÍb&, afÒ]a
e\, $LÑe ÒcÐk_, N=Ð^e ÒcÒke `Íbó[Þ LaÞcÐ_*e
eQ_ÐeÐSÞ jkÞ[ LaÞ MÒNhée* [rÊmÔ eQ_ÐeÐSÞe
[Êf_ÐcúL AÒmÐQ_Ð LÒm HkÐe j[Ô[Ð D`m• kÊH Ð

ÒkÐBdÐB\úmÐ Òd LaÞ MÒNhée HB ÒNÐVÞH cÐ[Í
jcém`ÊeÑ bÐiÐÒe ÒmMúdÐBR«Þ Ð cÐ[Í HB M¨ÞL aÔ[Ñ[
jcém`ÊeÑ bÐiÐ Òe AD 5/6 M¨ LÐaÔ ÒmMú\úÒm Ð
Ò[ZÊ [Ð*eÞ _ÐcÒe _ÐcÞ[ 'MÒNhée jÐkÞ[Ô- jcÞ[Þ'
`leÊ jcém`ÊeÑbÐiÐÒe mÞMú[ LaÞ* jc]Ð¯
eQ_ÐafÑLÊ HL[Í LeÞ J `Í\cbÐNÒe \úaÐ HB
'`HoÐàj[Ñ'LÊ H\úÒe cÞhÐB HL jé[§ `ÊªL eËÒ`
"MÒNhée NÍxÐafÑ -[ó[Ñ¯ bÐN' _ÐcÒe `ÍLÐh
LeÐdÐBRÞÐ HkÐ ÒkDRÞ jcém`ÊeÑ bÐiÐ Òe `ÍLÐhÞ[
jaà`Í\c NÍxÐafÑ ÐH\úÒe `HoàÐj[Ñ, WÐ=çeÊ aÐaÐ,
ÒbÐVçaÞQÐeç, ]ÒmB `XÐeç jcçÒmB, Hbeç NÊÒV _ËA
OVç_Ð, ÒLÒ[VÐ ÒRÐVç LaÞ[Ð- HkÞ R@M¨ LÐaÔLaÞ[Ð
yÐ_ `ÐBRÞÐ
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1906 cjÞkÐ H`ÍÞm cÐj 26 [eÞMÒe S_êNÍkZ
LeÞ 1986 Ò$aó¯ÐeÑ 18 [ÐeÞMÒe BkmÑfÐ jÐ=
LeÞ\úaÐ HaÕ `ÍÐ¯ 81aiàLÐf ^eÐalÒe @ayÐ_
LeÞ\úaÐ hÕjÞ[ ÒhW LaÞ cÐ[óbÐiÐ J jÐkÞ[ÔLÊ akÊ
DnÒLÐVÑe LÐaÔLaÞ[Ð eQ_Ð ]éÐeÐ jców LeÞdÐBR«ÞÐ
HL_Þº J @__ÔQÞr bÐaÒe Òj jÐeÐSÑa_
jÐkÞ[ÔjÐ^_ÐÒe kÞÜ Acú_ÞÒ¯ÐN LeÞdÐBR«Þ Ð
SÑa_aÔÐ`Ñ jÐkÞ[ÔjÐ^_Ðe $fjéeË` Òj ÒdDÜ jaÊ
LÐaÔLaÞ[Ð NÍx jó½ÞLeÞdÐBR«Þ ÒjjaÊLÊ QÐeÞbÐNÒe
aÞb¦ LeÞ QÐeÞM¨ NÍxÐafÑ eË`Òe `ÍLÐh LeÞaÐLÊ Òj
`eÞLÁ_Ð LeÞ\úÒm Ð MÒNhée-NÍxÐafÑ `Í\c bÐNÒe
QD[ÞhÐ-QtÍLfÐ ,LÐ__dÐ[ÍÐ, aÞiÐ]_ÞhÐ, jÊe=Ñ,
@hÍÊ[`àZ, `ÍZ¯_ÞTàe, `ÍZ¯`[ÍÞLÐ, LÊjÊcjÊteÑ, cÐ[Ð
ck«, jcÐS, jË¦Þ-cÊ¦ÐafÑ, `HoÐàj[Ñ, jejeÐ,
WLWÐLÊe, QB[ @cÐjÔÐ, _ójÞÕk_Ð\, ckÐ`ÍbÊ, ^_Ô
LfÞLÐf, AÒc NeÞa LÐkÞÜLÞ, jÐÒ*[ÞLÐ, bÐ[óaÞfÐ` J
DLúf LaÞ[Ð _ÐcL 22M¨ LÐaÔ LaÞ[Ð NÍx `ÍLÐh
`ÐBRÞ Ð HkÞ `Í\c bÐN NÍxÐafÑ c^ÔÒe "`HoÐ j[Ñ"
_ÐcL LÐaÔ M¨ÞL ÒkDRÞ AqfÞL jcém`ÊeÑ bÐiÐe
HLcÐ[Í eQ_Ð Ð Ò[ZÊ `ÐWLcÐ_*e ÒNÐVÞH ^ÐeZÐ

"MÒNhée NÍxÐafÑ ]Þé[Ñ¯ bÐN' Òe `ÍLÐh
`ÐBaÐLÊ\úaÐ LÐaÔLaÞ[Ð NÊXÞL ÒkDRÞ-LfÐLÊ&, jÊb]ÍÐ,
c&Êc&ÊiÐ, @NðÞLÐ¨, AÒc LZ @RÊAÜ, SÐ_LÑ SaÐa,
hÍÑ`Ò] `Ê¹, `Ê¹Ð&fÞ, `QÐeÞ\Ð«Þ `Ò], jéÐ^ú_ QÞ«Ð,
LÞÒhÐeÑcÐ[Ð, QÞLúÐe, DLúf LaÞ[Ð (]Þé[Ñ¯ bÐN),
ÒcÒke cÒkÐ¦Þ, @NðÞhÞMÐ, Acú `eÞQ¯ J cÐ Ð ÒjkÞ`eÞ
MÒNhée-NÍxÐafÑ-Q[Ê\à bÐNÒe N]Ô eQ_ÐafÑ, eQL
J jcÐÒmÐQL, WLWÐLÊe bÐaÐ\à, [réÒaÐ^ú_Ñ,
^cà`eÑlÐ, j[ÑjÐaÞ[ÍÑ J Ò]aÑ]Ð_aÑ _ÐcL 7M¨ N]Ô
eQ_Ð J _ÐVLÐafÑ `ÍLÐh LeÐdÞaÐ `eÞLÁ_Ð ekÞRÞ Ð
HkÞ`eÞ `Í\c bÐNÒe 22M¨ , ]Þé[Ñ¯ bÐNÒe 16M¨ ,
[ó[Ñ¯ bÐNÒe 6M¨ J Q[Ê\à bÐNÒe 7M¨ - jaàÒcÐV
51M¨ LÐaÔLaÞ[ÐNÍx cÐ[óbÐiÐLÊ ]Ð_LeÞ LaÞMÒNhée
JXÞA jÐkÞ[ÔLÊ jców LeÞdÐBR«Þ Ð
LaÞ*e H aÞ`Êf jÐejé[ jÕ`] ÒLaf jÕMÔÐ
]ó½ÞeÊ NeÞº _ÊÒkÜ, H\úÒe `eÞÒahÞ[ bÐajÕ`] @[Ô«
DnÒLÐVÑe D`ÐÒ]¯[Ð Òe ckÞcÐc¯ ÒkÐBDWÞRÞ Ð LÞ
DncÐSÞà[ bÐiÐ aÔakÐeÒe, LÞ DnÒLÐVÑe bÐajÕ`]
`eÞÒaiZÒe, h~ `ÍÒ¯ÐNe eQ_ÐÒhßfÑÒe, RÐt

\¨Ð SÒf `Òh `ÍÐZÑ DrÐ` _ jkÞ,
\Òe `ÊZÞ hÑÒ[ [kÞÜ lÒZ NÒm ekÞ Ð
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`ÍÒ¯ÐNÒe, bÐa`ÍLÐhe b=ÑÒe, ej aÞ_ÔÐjÒe, @f*Ðe
aÞ_ÔÐjÒe `Í[ÔL ]ÞNÒe jcNÍ jó½Þ [Ð*e @_ÞtÔ
@_aÞ]Ô, jÊeÊQÞjÕ`_ð, jÊM`ÐWÔ, D`ÒbÐNÔ J D`ÐÒ]¯
ÒkÐB`ÐeÞ@RÞ Ð Ò[ZÊ jcNÍ JXÞA
bÐiÐbÐiÑ
S_jÐ^ÐeZ* _ÞLVÒe HkÞ jÐejé[ Ló[ÞeÐSÞ `kqÞaÐ
_Þ[Ð« AahÔL Ð jaàÒ[ÐbÐÒa jcÐSe jcËk LmÔÐZ
jÐ^_ ]ó½ÞeÊ LaÞ HkÞ jaÊ LÐaÔLaÞ[Ð jó½Þ LeÞdÐBR«ÞÐ
Ò[ZÊ HjaÊe akÊf `ÍQÐe `ÍjÐe J c__, QÞ«_
@^Ô¯_ J @_ÊhÑf_ LeÞaÐ jcÐSe kÞÜ LràaÔ J ]Ð¯Þ[é
Ð LaÞ JXÞA SÐ[Þ `Í[Þ [Ð*e LràaÔ LeÞdÐBR«Þ; JXÞA
SÐ[Þ H ]ÞNÒe [Ðe LràaÔ ÒLÒa, LÞ`eÞ bÐaÒe J
ÒLÒ[ `eÞcÐZÒe LeÞa , [ÐkÐkÞÜ Ò]MúaÐe L\Ð Ð

QÞejêeZÑ¯ ÒkÐBekÞaÐ Lcç ÒNßÐeae L\Ð_ÊÒkÜ Ð JXÞA
jÐkÞ[Ô HLÐÒXcÑ c^Ô LaÞ*e SÑa_aÔÐ`Ñ jejé[
jÐ^_Ðe bË¯jÑ `ÍhÕjÐ LeÞ D`Ð¯_ cÐ_`[Í `Í]Ð_
`ËaàL [Ð*e LaÞ`Í[ÞbÐ `Í[Þ baÔ jcéwà_Ð Ò]B j®Ð_Þ[
LeÞaÐ ]éÐeÐ `ËSÔ`ËSÐe `eÕ`eÐ elÐ LeÞR«Þ Ð

]Ëe]ó½Þ

JXÞÏAÞ jcÐSe cÊM`[õ

HÒX aÞeÐV LaÞ`Í[ÞbÐe @^úLÐeÑ LaÞ MÒNhée*
aÔ¦ÞN[ J jÐcÐSÞL, `ÐeÞaÐeÞL SÑa_ \úmÐ @[Ô«
ÒhÐQ_Ñ¯ ]¯_Ñ¯ Ð ]ÐeÞ]ÍÔ [ \úmÐ [Ð*e QÞe jkQe
Ð ÒLßÐZjÞ NÍÐcÒe jÐeÐ SÑa_ Òj yÐ¯Ñ aÐjÞtÐ bÐaÒe
ajaÐj LeÞ`ÐeÞ_\úÒm Ð jejeÐ eÊ jÊ=Þà`ÐmÞ, `ÐZÞÒcÐeÐ,
[Ðf`]e, aÊÒeÐcÐm, jNÞàaÐkÐm, `mj]Ð, `¨LÞ`ÐmÞ J
ÒT=_ÐXÞkÞ A]Þ aÞbÞ_ð NÍÐcÒe Òj LÞRÞ LÞRÞ aià
@[ÞaÐkÞ[ LeÞ dÐdÐae SÑa_ dÐ`_ LeÞ\úÒm ÒLaf
SÑaÞLÐSà_e jÊaÞ^Ð @Ò_êiZ `ÐBÜÐ jcÐSÒe [Ð* `eÞaÐe
\úmÐ jaà[Í jaà]Ð @aÒkfÞ[, @asÐ[ J _ÞÒ¹iÞ[ Ð @\Q
[Ðe aÞ_Þc¯Òe Òj jcÐSLÊ Ò]BdÐBR«Þ HL aÞ`Êf
D`ÐÒ]¯ jÐejé[ @l¯ jÕ`] Ð [Ð*e H QÞe bÐjé[
@l¯ @le LÑrÞàeÐSÞ ÒdÐNÊÜ Òj dÒhÐÒ]kÒe QÞe @ce
ÒkÐB ekÞÒa Ð
aÞ]ÔÐ hÞlÐ LeÞaÐLÊ ÒdDÜ aÔ¦Þ `ÍÐ\cÞL aÞ]ÔÐf¯
e ]éÐe jÊwÐ SÑa_Òe cÐXÞ_\úmÐ, ÒjkÞ aÔ¦Þ jÕ`ËÀà
AcúÒQ½Ð J jÐé^ÔÐ¯ afÒe HÒX aX LaÞ`Í[ÞbÐ e
@^úLÐeÑ ÒkÐB ÒhiÒe jcém`Êe aÞhéaÞ]ÔÐf¯ Òe
aÒeZÔ @[Þ\ú eËÒ` j®Ð_Þ[ ÒkaÐ HaÕ aÞhéaÞ]ÔÐf¯ e
_Ðc 'ÒSÐ[ÞaÞkÐe' Ò]B aÞhéaÞ]ÔÐf¯ B[ÞkÐj Òe

Circumference
Chinmaya Nayak
#204(B), H12
IIT Bombay, Powai
e-mail: chinmaya@phy.iitb.ac.in

Miss Smita...
A beauty beyond comprehension, endowed with
a luring and enchanting voice, expressive doeeyes, a slim and nice figure. She is talented, she
is gifted, and she is unparallel. That’s the way
the beauty queen of my college had occupied
space in every odd man’s heart.
Smita didi was one class senior to me in my
school. I was the most obstinate guy of my class.
I used to do those work particularly proscribed to
me by the class teacher or by my parent. Defying
the commands, and to act against the will of my
superior’s was the most joyous experience I had
had ever with me. Unreasonable and unrestricted
freedom is synonymous to indiscipline. Hardly a
day, I reached home before dusk, I was really a
trouble-creating and arrogant child to my parent.
After the school hours, I forgot myself for
moment, felt like the responsibilities of my life
were over, I was free of bondage. I could not
think of encountering yet another last bell of the
school. The short memory and the ignorance of a
child make its days blissful. I wondered to meet
the vastness of sky, to roll down on the grassy
field, to dance and sing, to jump up and down,
and to do anything as I pleased. I became the real

\úe LÞ @RÞ IkÞL-QÞe jÊM ]ÊÓM,
Ò\ÐBRÞ dÐ" bÐÒN aÞ^Þ _kÊ@ aÞcÊM Ð
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king. I put my small black cycle by the side of
the road which straight runs to the muddy road
of my village and played with some of the local
non-school going friends on the way itself. To
tease people and to put them into trouble was
another of my business, then. We placed a big
log or cactus thorn on the road and hid ourselves
to enjoy the humors, how the poor passers-by
were suffering. Being a single child, I was never
questioned of my undisciplined behavior; rather
the persons who used to complain to my parent
got a hard blow from them.

naughty and poor student of my class, a bull to
be punished for others misdeed. My honorable
head sir detained me almost everyday for fifteen
minutes more after the class hour, for alleging
me like not doing homework, a breach of
discipline in the class room, bringing discomfort
to the fellow student and I believed, sometime,
even apparently without any cause. The school
last bell was the much exulted moment of my
life. If I delayed sometimes, Smita didi would be
still there under the mango tree.

]Ëe]ó½Þ
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Smita didi came late in my school life. The chap
unpleasant to everybody got a place in her life.
She came as a harbinger bringing lots change in
me, now I turned out to be a sober and descent
fella, started putting part of my time in studies,
developing obligation to my seniors, teachers
and parent. I had left the wicked friends and
siphoned off of my time from the dirty work to
spend with Smita didi, sharing the stories of my
family, about the angry class teachers, the
classmates how they were kidding me, working
out the difficulties in my studies.
The long, big, foliaged mango tree in front of the
schools main gate was the mute spectator of all
of our pleasurable moments. Beside the mango
tree, there was the biscuitwala Ramu Chacha’s
cabin. He was there to pass any sorts of my
message to Smita didi. He accompanied us till
we came back home. I could not remember even
a single day when he had closed his cabin before.
I returned back home late in the evening daily
with utter satisfaction, almost finishing all my
homework. Smita didi had brought a new
sensation in my life, a new direction, which was
inexplicable. I got really impatient for the school
last bell. I drowned with vengeance on the sports
teacher or on the egg-bald headed head sir who
took sports and debating class in the last period. I
lost zeal to be in the class. I was assumed to be a

The only person, Smita Didi used to understand
the underlying grievance, the real innocence o f a
stammerer, and a shy child who feared to express
its inner melancholy. She was versatile; she was
the topper of her class as well, a perfect standout,
well equipped in the entire field ranging from
studies to sports. I had heard her appealing to the
head sir to be lenient for me in punishing.
Gone were the beautiful days, Smita didi had
left the school one year before. Her father was
transferred to Bhubaneswer. We bade her really
a bemoaning farewell. My life again turned into
agony. I got a serious shock in my life; I literally
wasted the last year of my school life in her
pleasant memory. Somehow, I managed to cross
the boundary of my school; I had not seen Smita
didi right from those days of her farewell. Her
father shifted to Bhubaneswar, I was in a village
school.
Now, I was in hostel, in college. I had forgotten
slowly all the happenings of my school days, the
pleasant moments and experiences had slowly
withered away with time in the memory lane.
Many changes had been taken place in between.
By now, I had made several girl friends, had
broken many promises. All the emotional
wounds and scars that I incurred by loosing
Smita didi had been healed progressively. I had
neither felt the significance of Smita didi in my

Ò]MÞ NÍkeÐS-@ªLÐf [ÐeÐNZ,
]Ñ© ÒkÐB\Ð«Þ c¨Þ NN_ `ÍÐ=Z Ð
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life anymore nor the requirement of the mango
tree, the ultimate token of my sweet memory
which had been cut down two years back in the
wake of Panchayat election by the ruling
government to make the muddy village road
pucca and wider. The biscuitwala had also died
during my school days. The head sir, or the
sports sir was no longer in the same school
.Apparently, I missed a person giving her back
all it had offered to me.

even with a two wheeler. We were all in a
jubilant mood, I was in plan to purchase a good
gift for Miss Smita, Miss Smita had already
occupied a place in my mind and heart. Heart is
ever thirsty and possessive of another heart,
somebody’s complete acceptance; even at the
cost of ones own life sometimes. “With this gift,
I can talk to her about my own Smita didi; I may
regain my missing jewel though in another
form.” I was immersed in a wonderland, the
rushing crowd pushed me aside, I got transfixed,
the mike was annonouncing, “Miss Smita of
Bhubaneswar has drowned in the river, any
relative or acquaintance of her, please, come to
the control office”, I could not think of anything
for moment, we all rushed into the spot. This
place was immured by a huge crowd; the police
men were busy in dispersing the multitude. I
glimpsed from an arm distance, a girl shrouded
with white clothes, with disheveled and wet hair
covering her face is lying on the bank of the
river, pale and still. I dared not to come near her.
I got all the description of her from the mob,
from my associates; it was no longer confusion
for me to perceive, I had missed my missing
jewel for ever. This college beauty was none, but
my own loving Smita didi. I rolled down on the
ground on the bank of the river, cried irresistibly
like a child. I lost the lost for ever. The soul had
given me a life, but I could not repay her
anything. I felt like the whole earth was
crumbling down, none of my friend was with me
any more, I was alone yelling on the sand beach
desperately asking the onlookers to give me back
my Smita didi.

]Ëe]ó½Þ
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The much discussed name Miss Smita again
aroused stimulation in me. The name
reverberated in each of my thoughts, “Is this
college queen, my own Smita didi?” I became
crazy. My inner awfully searched for her. My
heart palpitated thunderously. I morbidly sought
to meet her. The very name bridged a missing
link in me.
It was the famous festive occasion of Baliyatra in
Cuttack. Baliyatra is the reminiscent of pristine
maritime glory of the Oriya people who
embraced upon their business and sailed to the
distant land in the turbulent seas. People sail
their hand made paper boat placing candles,
flowers and beetles over it on the sandy bank of
river Mahanadi where follows a weeklong
commercial fair. The whole city celebrates it
with much pompous and grandeurs.
Our classes had been postponed for a long days.
My college was an half an hour stroll from the
fair. The fair extends up to two km from Barabati
fort. We used to stay in the hostel for the only
purpose of enjoying the fair. All the corner and
nook of Cuttack get jammed up, We almost
twenty friends set out for the fair, almost daily,
preferably on foot. In winter chilly wind, we
considered it as a good evening exercise. It was
of course very difficult to rush into the crowd

I controlled the gushing anguish. Life is a cycle,
it is an unabated flow, fool... can it ever be
interrupted, it is like a meandering stream, takes
multiple turn on its way to the vast ocean. Where
was your Smita didi for last five year after you
left the school? Where was she before you come
in contact with her?? Poor craven, your

]ÊbàÐNÔ LÐÒf aÞÒaL ]ÊaàfÞÒm [\Ð
]Ê½ BtÍÞ¯ jLf ÒVLÞ\Ð«Þ c\Ð Ð
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ephemeral relation can never describe her
existence. Attachment with a person is a weird
delusion, a distraction. I gazed at the endless sky
that was already mid night; a star was shining
resplendently in the eastern sky.
I came back to hostel in a broken heart, the mood
of fiesta ends in a perilous experience. I latched
the door from inside. “Smita didi is no more on
the earth”, I could not believe it. My head was
reeling, my body was quivering. I was struggling
a lot to retire to bed, I could not. Next morning,
unexpectedly papa had come to my hostel to visit
me. I was feeling restless. Papa explained me,
“you have profusely grown up to have a control
over your emotion, and at least not to react so
passionately to a situation, behave in steadfast
manner. Be balanced, my child. Your worrying
over the incident can never bring her back; rather
you are hampering your study.” Papa stayed with
me for a week long, and then I was engrossed in
my studies, as usual.
My final exam was over, I came back home.
Those days, I was horribly busy for my career
planning. It was a fine sunny morning. I had
taken an appointment to meet one of my
professors, and was expecting a friend to
accompany me. I was hurriedly packing up my
bags. My Maa shouted from verandah, “Hurry
up! Somebody is waiting for you outside.” I
came out from home in a jet speed with my lace
half tied and to my utter stupefaction found a
known, charming and smiling face that had been
missing for last six years, mumbling...

aÞfcÞé[ @hÊÍ

@_Ñf LÊcÐe `ÐZÞNÍÐkÑ
¯ÊVÐkç aÞhéaÞ]ÔÐf¯, jmçVç ÒmLç jÞVÞ
aów `eÞÒ[Ði ÒjÐ$ÐVÞ D`Òe @wàmcécÐ_ kÊ@Ò«
_Þ]ÍÐNÒm Ð
Ò^XÞ LÊ[ÞVÞH ^ÒLBaÐ hvÒe aów * ÒQ[Ð Ò$eÞmÐ Ð
jÐcðÐLÊ @Ò_BÒm Òj - LÐxOÃÐe Ò]ÐfL [\Ð`Þ
Ò]ÐfÐ¯cÐ_ Ð [kÞÜ jËQÞ[ jc¯ D`Òe [Ð*e jÒtk SÐ[
ÒkmÐ Ð ASÞLÐmÞLÐe LÐxOÃÐ cÐ_*e LÐdàÔ]l[Ð Ò_B
Òj MÊaç jtÞkÐ_ Ð HÒa Òj _ÞÒeMúÒm, [Ð*Ê mÐNÞmÐ H
HL bÞ_ð OÃÐ Ð j_Ð[_ [Ð' ÒkÒm [Ð* LkÞaÐ cÊ[ÐaL
OÃÐVÞH Ò_B AjÞRÞ! AD Òj `ÊeÊZÐ? aów QÞ«ÐcNð
ÒkÒm Ð ]ÑOà jc¯ `Òe Òj MúAm LeÞ `ÐeÞÒm Òd H
Ò_B j_Ð[_ LÊ `QÐeÞaÐ DQÞ[ Ð j_Ð[_ [Ð" ÒkÒm HL
cªaX WLÐcÞe hÞLÐe ÒkÐBRÞ Ð H _ËA OÃÐVÞe
LÐdÔàLfÐ` VÞLÞH aÞ aÞhéÐjS_L _ÊÒkÜ Ð `ÍÒ]Ði AjÞÒm
[ÐLÊ LkÞ j_Ð[_e RÊVÞ LeÞÒ]aÐ ÒLcÞ[Þ Òka, bÐaÞÒm Ð
ASÞLÐmÞ H j_Ð[_ aÞ WLÞaÐ @Ðec÷ LmÐZÞ ÒaÐ^kÊH Ð
H\e Òj `ÐVÞLÒm,"j_Ð"
j_Ð AjÞaÐeÊ L¶ @Á có]Ê LeÞ aów `QÐeÞÒm,"OÃÐ
LÞZÞaÐ ANeÊ Ò[Ð' ÒMÐ`XÞe QÐaÞ Ò]B\úmÊ [ ?"
j_Ð LÊ H biÐ ]ÊÒaÐà^Ô mÐNÞmÐ Ð

"Hey kid, could you recognize me ???

"AÒe aÐaÊ, LÞZÞaÐ jc¯ Òe OÃÐ WÞLç QÐmÊ\úmÐ LÞ _ÐkÞÜ
?" aów _ÞS L¶ e [ÑaÍ[Ð aówÞ LÒm Ð
"jÐeç, H OÃÐ [ A`Z aÐaÊ * `BÜ 6 cÐj [Òf `ÒWB
Ò]B\úÒm", j_Ð ÒR` ÒYÐLÞmÐ Ð

www.OdiaSamaja.Org

^cà^ÐeZÐ Aae Chée b¦ÞÒe,
^e«Þ @Ò_ÒL ÒVL [eL-dÊ¦ÞÒe Ð
^ÐcÞàL Ò`ÍcÞL [kÞÜ eÒk cËL bfÞ,
^tÞ _ kÊH NÊ&Ò_ c^Ê QÊcÞé @fÞ Ð
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aów `eÞÒ[Ði H\e @`Í[Þb ]ÞhÞÒm Ð @Ò`lÐLó[ _Þcð
L¶Òe `QÐeÞÒm, " cÊÜ LkÞaÐ cÊ[ÐaL LÐmÞ _ËA OÃÐVÞH
AZÞ_Ê LÐkÞÜLÞ ?"
"jÐeç, A`Z ÒcÐÒ[ LÞRÞ LkÞ _ÐkÐ«Þ Ð" j_Ð jéNÒ[Ð¦Þ
LmÐbfÞ hÊbÞmÐ Ð aów kÐ[OÃÐ jk LÐxOÃÐ VÞLÊ
cÞfÐBÒm Ð jc¯ WÞLç @RÞ Ð H\e Òj mÐSeÐ ]ÞÞhÞÒm Ð
6cÐj [Òf kWÐ[ç [Ð*e cÒ_ `XÞmÐ Òd `ÍÒ]Ði `ÐBÜ
HL bm SÐ`Ð_Ñ LÐxOÃÐ LÞZÞ Ò]aÐ`ÐBÜ Òj aQ_aw
\úÒm Ð OÃÐ LÞZÞ `ÒWBaÐ `Òe [Ð*e cÒ_ `XÞ\úmÐ Òd
`ÍÒ]Ði HÒa AD OÒe ekÊ_ÐkÞÜ Ð ÒLÒa ÒLcÞ[Þ AjÊRÞ
]Þ"QÐeÞ ]Þ_ `ÐBÜ Ð
aów H\e $ÐVL AXLÊ cÊÒkÜBÒm Ð ]ÊBVÞ ]Ê~àÐ«
hÐ~àÊfa[ç WÞA ÒkÐBR«Þ aDf NR ]ÊBVÞ Ð aÐ`Ð _ÞS
kÐ[Òe ÒjcÐ_*Ê aYÐB\úÒm Ð aów dÐB ÒNÐVÞLÊ LÊÒ¬B
`LÐBÒm Ð [Ð*e kWÐ[ç cÒ_ `XÞmÐ aÐ`Ð ÒLcÞ[Þ
@^úLÐÕh jc¯ NR cÐ_* jk aÞ[ÐD\úÒm Ð [Ð*e BoÐ
ÒkmÐ, aÐ`Ð*Ê HÒa HBcÞ[Þ LÊ¬ÐB ^eÒ« Ð [Ð* AMú
]ÊB jSf ÒkÒm Ð TÐ`çjÐ ]ÞhÊ\úaÐ ]Ëee jkLÐe, AcXÐ
J Le& NR jaÊ - [Ð*e BoÐ ÒkmÐ, HcÐ_* NkZÒe
ÒXBÜ ÒXBÜ aÐ`Ð*Ê XÐLÒ« Ð mÊk`ËÀà AMúÒe NRjaÊLÊ
Ò]MúaÐÒe Òj ÒeÐcÐqú[ ÒkÒm Ð cÒ_ `ÒLBaÐLÊ ÒQ½Ð
LÒm ÒLÒ[ ]Þ_ [Òf LÐtÞ\úÒm Òj Ð ÒaÐ^kÊH aÐ`Ð*
@«Þc jc¯Òe D`yÞ[ ÒkÐB `ÐeÞ_\úaÐ [Ð*Ê MÊaç
aÐ^ú\úmÐ Ð Ò[Òa HÒ[ ]Þ_ _ LÐtÞ Òj ÒLcÞ[Þ aqú\úÒm ?
H\e aDf NRe `ÐheÊ Òj ^ÑÒe cÊLÊfÞÒm Ð aÐ`Ð*
kÐ[ mNÐ NR jaÊLÊ Òj ÒNÐVÞ ÒNÐVÞ LeÞ RÊBÜ NÒm Ð
aów H\e AMú Ò`ÐRÞÒm Ð juÔÐ AN[`ÍÐ¯ Ð Òj H\e
ajÞaÐ DQÞ[ Ð j_Ð[_ ÒaÐ^kÊH QÐ LeÞjÐeÞ\úa Ð [Ð*e
HL bÞ_ð eÊQÞ - ÒNÐmceÞQ NÊ¨ cÞhÐ mÐm QÐ" Ð ASÞLÐmÞ

www.OdiaSamaja.Org
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[Ð* QÐ" `Ð_e Ò`ßÐ_Ó`Ê_ÞL[Ð MÊaç aYÞdÐBRÞ Ð HÒa Òj
ANWÊÜ Òahç @^úL ÒNÐmceÞQ ]eLÐe LeÊR«Þ Ð
N[ `te ]Þ_ ÒkmÐ `ÍÒ]Ði [Ð* `MLÊ ÒmMú_Þ LÞ Ò$Ð_ç
aÞ LeÞ_Þ Ð aów QÞ«Þ[ ÒkÒm J j_Ð LÊ `QÐeÞ Ahéª
ÒkÒm, ]Þ" ]Þ_ [Òf aów HWÞ `kqúaÐ WÞLç `Òe `Òe
`ÍÒ]Ði [*Ê Ò$Ð_ç LeÞ @aje SÑa_ `ÐBÜ jcª hÊb
LÐc_Ð SZÐB\úmÐ Ð HÒa aów cÒ_ `ÒLB\úÒm, `Ðq ]Þ_
[Òf - ÒdDÜ ]Þ_ Òj @aje NÍkZ LÒm - Òj]Þ_
`ÍÒ]Ði kÐB]ÍÐaÐ] `kqú\úmÐ Ð aÐLà eÊ jÞ.jÞ.Hcç.aÞ Ð _ÞS
jkLcÑà, @_Ô NÒaiL [\Ð NÒaiL-RÐ[ÍcÐ_*Ê RÐXÞ
Òj Ò]ßÐXÞ\úÒm `ÍÒ]ÐiLÊ LÊÒ¬B ^eÞaÐ `ÐBÜ Ð Òj
ÒjÒ[ÒaÒf MÊaç `Í$ÊmâÞ[ Ð `ÍÒ]Ði LÞ«Ê QÞ«Þ[ Ð `QÐeÞ\úmÐ
HÒa NÐÜ Òe [Ð*e jc¯ ÒLcÞ[Þ LVÞa ÒaÐmÞ Ð @Ò_L
LkÞmÐ, aÐLà Òe [Ð `ÐMÒe ekÞaÐLÊ Ð aów `eÞÒ[Ði LÞ«Ê
_ÞaÞàLÐe Ð
Ò[Òa ÒaÒf ÒaÒf Òj LÞRÞ LÞRÞ L\Ð bÊmÞ dÐDR«Þ LÞ?
"_Ð", jéNÒ[Ð¦Þ LÒm Òj; Òj [ HÒ[ ]Þ_ ÒkmÐ jÊL_ÔÐLÊ
bÊmÞ _ÐkÐ«Þ!
eÞÒVÐÍÒ`ÐSÞj_Ðmç ÒL_çjeç B¨Lçj_ç eÞjnà Nó`çe jcÒª
AMú Rf Rf LeÞ\úÒm `ÍÒ$jeç `eÞÒ[Ði* @aje NÍkZ
S_Þ[ ]ÊÓMÒe Ð H NÍÊ`çe S_ê]Ð[Ð Òj _ÞÒS Ð ]ÑOà]Þ_
^eÞ jÞ.jÞ.Hcç.aÞ. e H eÞjnà ¯Ê_ÞVç [Ð*e HLcÐ[Í ]Ê_ÞAÜ
\úmÐ Ð [Ð*e LÞ«Ê VÞLÞH aÞ ]ÊÓM _ \úmÐ Ð HÒa aÞ _ÐkÞÜ Ð
[Ð* ANÒe HÒa [Ð* SÑa_e jaÊWÊ aXLÐc ...Ð Òj
DWÞ WÞA ÒkÒm Ð `ÐM OeLÊ dÐB aÐµVÞLÊ ADÜjÞÒm,
QÊcÞÒm Ð [Ð* QlÊ ]ÊB HÒa `Ê_Ó @hÍÊc¯ Ð kÐB]ÍÐaÐ]
RÐXÞaÐ `ËaàeÊ Òj _ÞS LÐdàÔ`xÐ yÞe LeÞ\úÒm - AjÞ
3/4]Þ_ Òj AeÐcÒe OÒe ekÞÒa Ð [Ð"`Òe dÐkÐ LÞRÞ
Ð `ÍÒ]Ði aÞ cÐÒj [Òf RÊVÞ Ò_B AjÞ\úmÐ - [Ð* `ÐBÜ
Oe ÒLcÞ[Þ jSÐ Òka, Òj L'Z ÒLcÞ[Þ MÐBÒa - jaÊ
j_Ð[_ LÊ aÊTÐB Ò]aÐ `ÐBÜ Ð

_ÐeÑSÐ[Þ `Í[Þ _ÔÐ¯]ó½Þ `XÊ bÐB,
_ÞaàÐ^ jéÐ^ú_[Ð LÞ c_Ð [ÐkÐ `ÐBÜ Ð
_Ñe-jcÑe-AÒmÐL `ÍÐ©Þ @^úLÐe,
_Þ¾¯ @RÞ [" [eÊ `eÞ m[ÞLÐe Ð
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$ÐVL `ÐMÒe ÒQßÐLÑVÞH Òe ajÞ `eÞÒ[Ði eÐªÐ AXLÊ
@Ò_B\úÒm Ð NÐÜ LÊkÐdÞa_Þ AD ¯ÐLÊ Ð ÒYeç aX ÒkmÐZÞ
Ð LÞRÞ ]ËeÒe ÒLÒaWÊÜ ÒNÐVÞH Ò`ÒVÐÍmç `cç`ç ÒkmÐZÞ Ð
QÐi ScÞe `eÞcÐZ ÒYeç LcÞNmÐZÞ Ð MÐmÞ Oe AD Oe,
aów QÞ«Þ[ ÒkÒm Ð `RLÊ @Ò_BÒm Ð Oe AYÊAfÒe
`ÐkÐX VÞ mÊQÞdÐBRÞ Ð H\e $ÐVL ÒXBÜ eÐªÐÒe
QÐmÞaÐLÊ mÐNÞÒm Òj Ð `ÐkÐXÒe AD ÒNÐVÞH aÞ OÐj
_ÐkÞÜ Ð [Ð*e cÒ_ `XÞmÐ [Ð* ¯Ê_ÞbejÞàVÞ SÑa_e L\Ð
Ð ÒjWÞ ÒLcç`jçe @_[Þ ]ËeÒe `ÐkÐX - Sf ¡¨Ðee
LÒX LÒX mcÞédÐBRÞ LÐkÞÜ ÒLÒ[ ]Ëe; ÒNÐVÞH aÞ aX
NR _ÐkÞÜ Ð dÐkÐ LÞRÞ aÊ]Ð Ð ÒLcç`jç jÕuÔÐ jaÊ [Ð*e
`ÐkÐX LÒX LVÊ\úmÐ Ð jÐ=Òe @hÞé_Ñ Ò]ÐLÐ_e cÞLç¾eç
Ð LÞ `¨Ð jÞH- Òj ÒdDÜ ÒNXÐ ÒmÐLVÞ, _Ð"VÞ cÒ_ `XÊ_Þ
[Ð*e Ð [Ð'`ÐBÜ jÐeÐ ]Ê_ÞAVÐ LaÞ[Ð AD LaÞ[Ð Ð
ÒmÐLVÞ `Í[Þ `eÞÒ[Ði*e ÒjÒ[ÒaÒf `ÍÐÒZ ¡¯ Ð Òj
ÒdDÜWÞ Òd ÒLßÐZjÞ cÊkËràÒe ÒbVÞÒm aÞ ÒkD, LaÞ[Ð
L\Ð `ÒLBa Ð AaórÞ LeÞa j]Ô eQÞ[ NÊXÐH LaÞ[ÐÕh Ð
LaÞ[Ð [Ð' `ÐBÜ HL @`eÞkÐdàÔ SÑa_ÐÕh Ð
ÒLÕ`jç kÞÜ SÑa_e [cÐcç ÒeÐcÐq Ð jaÊ ÒeÐcÐq, [cÐcç
Òa`\Ê ÒLc`jç eÊ kÞÜ S_ê Ò_B\Ð«Þ- H Ò_B Òj
_ÞÓjÒtk ÒkÒm Ð H m¨Ð `ÐkÐX- H\úÒe MÊtÞ ÒkÐB\úa
@Ò_L jÊ© ÒeÐcÐq Ð Òj hË_ÔLÊ RÐ[ÞÒe SXÐB ^eÞÒm Ð
H hË_Ô[Ð [Ð* `ÐBÜ `ÍÐ¯ jaÊ LÞRÞ Ð [Ð*e MÊaç BoÐ
ÒkmÐ Òj QÞLúÐe LeÒ« Ð
ÒNÐVÞH VÍLçe aÞLVÐf kÀàç [Ð*Ê kWÐ[ç `ÍLó[Þy LeÞÒ]mÐ
Ð
aów OeLÊ Ò$eÞÒm Ð `Ëaà]Þ_ jÕuÔÐÒe j_Ð[_ [Ð*
LkÞaÐ cÊ[ÐaL jÊteNX SÞmâÐe cÐ_QÞ[ÍVÞH LÞZÞAZÞRÞ Ð
aów* `ÐBÜ jÊL_ÔÐe jêó[ÞkÞÜ jaÊLÞRÞ Ð @\Q Òj jaÊÒaÒf
[Ð' NÐÜ _ÐAÜVÞ bÊm«Þ Ð aów MÊaç ]eÐ¨Þ ÒkÒm XÐHeÑVÞ

`ÐBÜ Ð `ÐBÒm, ÒMÐSÞ jÊL_ÔÐe NÐÜ _Ð' VÞ aÞ `ÐBÒm Ð
H\e NÐÜVÞ ÒMÐSÞÒm jÊteNX cÐ_QÞ[ÍÒe Ð aÑecÞ[Í`Êe
`ÐMÒe LÞ«Ê JXÞhÐ bÞ[Òe Òj NÐÜVÞ Ð
AMú aÊSÞ aów `Ê_Ó @wàmcécÐ_ ÒkÒm Ð HcÞ[Þ
jc¯Ðjc¯Òe AcúaÞjêó[ ÒkaÐ [Ð*e ASÞLÐmÞLÐe HL
Qec aÞfÐj Ð j_Ð[_LÊ [ÐNÞ]Ð, H @ayÐ [Ð*Ê aÞe¦ _
LeÞaÐLÊ Ð
aów kWÐ[ç AMú ÒMÐmÞÒm Ð TeLÐ `ÐMLÊ NÒm Ð aÐkÐeLÊ
@Ò_BÒm Ð eÐ[Þ ]ÊB`kee ÒSÔÐjúðÐjðÐ[Ð aóleÐSÞ Ð Òj
`ÊmLÞ[ ÒkÒm Ð HcÞ[Þ ÒLÒ[ SkðeÐ[Þ Òj _ aÞÒ[BR«Þ
ÒN½ kÐDjç _ÞLV `ÐkÐX D`Òe! _Þ~Þà½HL ^fÐ `\e
D`Òe Òj ajÊ\úÒm Ð HcÞ[Þ [Þ_ÞVÞ ^fÐ `\e \úmÐ ÒjWÞ
- Òj _Ð' Ò]B\úÒm cÐeçamç `Þmjçà Ð ÒN½ç kÐDjç
`R`ÒV Skð mÞbÞdÞaÐ `dàÔ« Òj jÊL_ÔÐe jêó[ÞÒe
kSÞdÐD\úÒm Ð Òj ]Þ_ Aj«Ð _ÐBÜ AD ? Ò$eÞ AjÞ Òj
]Ò¨ WÞA ÒkD\úÒm Hmç.HQç. jÐcç_ÐÒe Ð ÒjWÊ Ò$eÞAjÞ
mÐBÒaÍeÑ [f jaÐ D`e `ÐkÐQÒe ajÊ\úÒm Ð jÐcðÐ
ALÐh ÒdÒ[ÒaÒf e¦Þc ÒkaÐ Aec÷ LeÊ\úmÐ, Òj `ÊZÞ
jÊL_ÔÐe jêó[Þ LÊ Ò_B eÊcç bÞ[eLÊ `hÊ\úÒm Ð
HÒa [Ð*Ê MÊaç aÞaÍ[ mÐNÞmÐ Ð ^ÐBÜ dÐAÒ« LÞ HÒa
ÒLÕ`jç ? c_ BoÐ Ò]MÒ« jÊL_ÔÐLÊ ! ]Ëee,Ê _Ð [Ð'
`ÐMLÊ dÐAÒ« ? ÒLSÐZÞ Ð Òj LZ LeÒ« _ÞÒS WÞLç
LeÞ`ÐeÊ_ÐkÐ«Þ !
j_Ð[_ OÊ=ÊXÞ cÐeÊRÞ Ð Òj ÒeÐÒiB Oe ¡Þ[eLÊ `hÞÒm
Ð MÐBaÐ SÞ_Þi jaÊ ÒjcÞ[Þ `XÞRÞ Ð j_Ð[_ _ÞÒSaÞ MÐB_Þ
[Ð'ÒkÒm Ð LÐmÞ jLÐfÊ aÐkÐeÞaÐLÊ `XÞa jÊL_ÔÐe NÐÜ
DÒ~hÔÒe Ð Òj j_ÐLÊ DÒWBÒm Ð
*****
ÒVÍ_ç dÐ[ÍÐ [Ð*Ê MÊaç aÞe¦ÞLe mÐÒN Ð aÒeÐ]ÐÒe ÒVÍ_ç
`kqÞa `e]Þ_ jLÐÒf Ð N[ ]ÊB]Þ_ Òj ÒLÒ[ kBeÐZ

`Êo-hó=^ÐeÑ `hÊ _ÊkB ÒLaf,
`hÊWÐeÊ `hÊ dÐe _ÐkÞÜ sÐ_af Ð
www.OdiaSamaja.Org
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_ ÒkÐBR«Þ ! @bÞcÐ_Òe Òj JW LÐcÊXÞÒm Ð Òhi
jc¯Òe jÊL_ÔÐ HcÞ[Þ NÐÜeÊ _ÞÒMÐS ÒkÐBdÐB LÞRÞ WÞLç
LeÞ_ÐkÞÜ Ð ÒLcÞ[Þ NÐÜ ÒjBVÐ ÒLSÐZÞ Ð ÒLkÞ LÐkÐLÊ SÐZÞ
_Ðk«Þ Ð Òj ÒmÐLVÐ ÒLcÞ[Þ cÒ_ `ÒLB LkÞmÐ ÒaÐmÞ
jÞ_Ð Ð

Òj ÒLÐVç `ÒLVçeÊ LÐNSVÞ aÐkÐe LÒm Ð `YÞÒm "jÊL_ÔÐ, ]ÑOà R[Þh aià [Òf [ÊcLÊ ÒSÐeç LeÞ ÒcÐ RÐ[Þ
bÞ[Òe `ËÒeBRÞ Òd `ËÒeBRÞ; [ÊcLÊ LkÞ_Þ Ð H
`l`Ð[Þ[Ð `ÐBÜ cÊÜ lcÐ`ÍÐ\àÑ Ð H R[Þh aià bÞ[Òe [Êc
`ÐBÜ ÒcÐe jcª D`kÐe H aÐµÒe Ò_BdÐDRÞ Ð kÊH[
A_tÐ[ÞhdÔÒe LÞRÞ LkÞ`ÐeÞaÞ_Þ - H QÞWÞ jaÊ LkÞa Ð'

]Ëe]ó½Þ
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jÊL_ÔÐe NÐÜÒe `kqú aów `eÞÒ[Ði ÒLßÐZjÞ ÒmÐLLÊ
`ÐBÒm_Þ dÞH LÞ jÊL_ÔÐLÊ SÐZÞ\úa Ð MÊaç ]ÊÓM mÐNÞ\úmÐ
[Ð*Ê Ð jÊL_ÔÐLÊ _ SÐZÞaÐLÊ H ÒmÐLcÐÒ_ jÐkÐj ÒLcÞ[Þ
LeÞ`ÐeÞÒm ? aów*Ê MÊaç eÐN aÞ mÐNÞmÐ Ð eÊcÐmç aÐkÐe
LeÞ aÐLçjVÞLÊ Ò`ÐRÞÒm Ð [Ð*Ê mÐNÊRÞ, ^ËfÞLZÐ jaÊ MÊaç
a]çcÐjç Ð jaÊdÐL MÐmÞ H aÐLçj D`Òe ajÊR«Þ Ð Òj
aÐLçjVÞLÊ QÊcÞÒm Ð
aów HÒa TeLÐ aÐkÐeLÊ @Ò_BÒm Ð Qf«Ð ÒVÍ_çeÊ NR
cÐ_*e `¾ÐwÐa_ MÊaç QcLúÐe Ð kWÐ[ç [Ð*e
cÒ_ÒkmÐ NR cÐÒ_ ÒjcÞ[Þ Ò]ßÐXÊ\úaÐ @ayÐÒe _ÞS
QÐeÞ`ÒV aÞ OÊeÊR«Þ - ÒdcÞ[Þ jËdàÔ QÐeÞ`ÒV Ò]ßÐXÞaÐ
jÒ= jÒ= `ó\úaÑ _ÞS QÐeÞ`ÒV aÞ OËeÊRÞ ! [Ð*e MÊaç
BoÐ ÒkmÐ jÊL_ÔÐe QÐeÞ`ÒV Òj HcÞ[Þ `Í]lÞZ LeÒ«
J jÊL_ÔÐ aÞ H NR cÐ_* bfÞ _ÞS QÐeÞ`ÒV OËe«Ð jaÊÒaÒf OËÀàÐ¯cÐ_ [Ð* `VLÊ cÊkÜ LeÞ Ð
H\e aów cÒ_ `ÒLBÒm , ÒjWÞ- Òj NÐÜÒe ajÞ\úaÐ
ÒaÒf - SÒ_ßL b]ÍaÔ¦Þ* ANc_ Ð Òj jÊL_ÔÐ L\Ð
hÊZÞ LkÞÒm,'ÒdÐiÑ `eÞaÐeLÊ SÐZÞRÞ, SÐZÞ_Þ cÐ[Í jÊL_ÔÐ
LÞH Ð [\Ð`Þ Òj `eÞaÐeÒe A`Z* a¯je SÒZ TÞ@
\úÒm, Òj aÒeÐ]ÐÒe [Ð* `Ê@ `ÐMÒe ek«Þ; `Ê@ ÒcÐe
QÞkðÐ Ð'
aów* BoÐ, ÒVÍ_ç AkÊeÞ ^ÑÒe ^ÑÒe QÐm«Ð LÞ ? Òj
OÊÀàÐ¯cÐ_ `¾ÐwÐacÐ_ NRcÐ_*Ê Ò]Mú HcÞ[Þ jÊL_ÔÐe
jêó[ÞÒe AcúaÞjêó[ ÒkD\ÐÒ« Ð

HcÞ[Þ ÒmMúaÐVÐ WÞLç ÒkÐBRÞ ? aów QÞ«ÐÒe `XÞNÒm Ð
L"Z AD ÒmMúaÐ DQÞ[ ? Òj SÑa_VÐLÊ hË_Ô[Ðe
cÐ`LÐWÞÒe cÐ`ÞR«Þ Ð [cÐcç hË_Ô[Ð [Ð* `ÐBÜ jÊL_ÔÐe
Qec jÐ_ðÞ^Ô Ð H hÊ_Ô[ÐeÊ AD LÞ bÐiÐ Òj `ÐAÒ« ?
aów `ÊmLÞ[ ÒkÒm Ð bÐaÞÒm, dÐkÐ ÒmMúR«Þ WÞLç kÞÜ
ÒmMúR«Þ Ð
*****
aÒeÐ]Ð Ð
NÐÜeÊ ÒmÐLVÞWÐeÊ `ÐB\úaÐ jc÷ÐaÔ WÞLZÐ D`Òe AMú
aÊÒmBÒm `ÍÒ$jeç `eÞÒ[Ði Ð Òj OeVÞ [ MÊjÞÒe
`ÐBdÞÒa - H Acú`Í[Ô¯ [Ð* `ÐMÒe \ÞmÐ _Þ¾¯ Ð
$ÐVLÒe ]Ê~àÐ« LÊLÊe - QÞLúÐe LeÞaÐ jk m> Ò]DRÞ Ð
^ËfÞA Ò`ÐiÐL, _ÊMÊeÐ aÐfdÊ¦ H aów; kÐ[Òe HL ÒRÐV
aÐµ Ð ÒLÐVçVÐ XÐkÐZ kÐ[Òe ^eÞR«Þ Òj Ð H[Ð]óh
aówVÞHLÊ LÊLÊeVÞ A[êÞ¯ sÐ_ LeÞaÐe LÐeZ _ÐkÞÜ _ÞSLÊ LkÞÒm Òj Ð
OeÊ SÒZ jÊ]hà_ dÊaL aÐkÐeÞÒm, LÊLÊeLÊ ALV LÒm Ð
aów @NZÐe ÒQßÐLÑÒe ajÞ`XÞÒm Ð LkÞÒm, 'cÊÜ....cÊÜ
jÊL_ÔÐe SÒZ....' AD LÞRÞ LkÞaÐLÊ Òj hv `ÐB`ÐeÞÒm
_ÐkÞÜ Ð
dÊaL kÐ[ ÒdÐXÞÒm; LkÞÒm ,"J A`Z [Ð'ÒkÒm cÐ'*
`eÞQÞ[ Ð cÐ' LÞ«Ê [Þ_Þaià ÒkmÐ...Ð"

`e`ÍÐZ QÞkðÞ keÞaÐe `e aÔ\Ð,
`ec ^cà HkÐkÞÜ sÐ_ cÐ_a[Ð Ð
www.OdiaSamaja.Org
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If I wanted … … …

dÊaL kÊH[ AD LÞRÞ LkÞ`ÐeÞ_\ÐÒ« Ð aów LÞRÞ jc¯
yÐZÊ ÒkÐBNÒm Ð ÒLÐVç `ÒLVçeÊ LÐNSVÞ aÐkÐe LÒm Ð
AMú aÊSÞÒm J AcúaÞjêó[ ÒkÒm Ð
*****
aów `ÍÒ$je* aÞi¯Òe Òhi jcéÐ]:
ÒQßÐLÑ D`Òe ADSÞaÐ `Òe aów AcúaÞjêó[ÞeÊ `RLÊ
Ò$eÞ_\úÒm Ð `ÊmÞj AjÞÒm Ð dÊaL* jkÐ¯[ÐÒe LÐNS
`YÞÒm Ð aÐµ ÒMÐmÞÒm Ð AaÞ´Ðe LÒm NÊXÐH m$Ð$Ð AWhk `@ÜiWÞVÞ m$$Ð Ð `Í[ÞVÞ D`Òe [ÞÒ_ÐVÞ @le "jÊL_ÔÐ" Ð aów [Ð*e RÐ[ÍÐayÐÒe jÊL_ÔÐ _ÐcðÑ SÒ_ßLÐ
RÐ[ÍÑ*Ê bm `ÐBajÞÒm - HLÐ« ÒNÐ`_ Ò`Íc Ð `Í[Þ 15
]Þ_Òe Òj ÒmMúajÞÒm Ò`Íc`[Í Ð jÐB[Þ eMúÒm jaÊdÐL
Ð QÞeLÊcÐe H aów H `[ÍÐafÑ jÊL_ÔÐ*Ê jc`ÞàaÐ jc¯LÊ
jÊL_ÔÐ AD _ÐkÐ«Þ Ð
I Was Visited by The Moon, Last Night
Anukta Jena Philip
anuj_Philip@hotmail.com
Toronto, Canada

It was early morning
and I was in a deep, disturbed sleep
Sleep like Awake is disturbed these days
When I felt the calm blue light
of the Moon through the window
having forced the shear curtains aside to
Reach me.
It was so overwhelming by Calm
that I reached back for her
And in turn Reached back to the
Carefree days of childhood.
She had come to give me the glimpse
of what I could have again

_ËA $NÊZ
X: `]êÐf¯Ð NeÐaXÊ
Prantiya Convener
National Group Song Competition,

bÐe[ aÞLÐh `eÞi], JXÞhÐ `ÍÐ«
bÊaÒ_hée, JXÞÏhÐ, bÐe[

jc¯e `ÍaÐkÒe
aj«e ANc_Ñ jËQÐB,
AjÞmLÞ [ÊÒc _ËA $NÊZ!
Ò]kÒe ÒcÐ `ÍÑ[Þe `ÊmL SNÐB
hÑ[e SXÏ[Ð ]ËÒeB,
cÊÜ @_ÊbÒa [ÊcLÊ Ð
`Ò[Í `Ò[Í $ÊÒm $ÊÒm
ÒLÐBmÞe LÊkÊÒe,
]lÞZÐ `a_Òe,
aZ `ÐkÐXÏe jaÊSÞcÐÒe,
HB bËa_LÊ Le [ÊÒc `ÍÑ[Þe
@aÞeÒe mÐÒmmÐmç Ð
]ËÒeBdÐH OóZÐ CiÐàe LfÐ, LÐfÞcÐ Ð
jc¯ akÞdÐH!
]Þ_, cÐj,
aià `Òe aià, h[ÐvÑ `Òe h[ÐvÑ,
LÞ«Ê [ÊÒc Aj `Í[Þ $ÐmçNÊ_Òe
HB `ó\úaÑLÊ,
_ËA `ÍÑ[Þ, @_ÊeÐNe aÐrÐà Ò_B,
_ÊkÜ [ÊÒc LìÐ«, @aj_ð,
jÒe_Þ[!
[Êc `ÞÍ[Þe _ÐmÞ @aÞe
[ÊÒc `ËÀàNbÐà,
Ò`Íc, `ÞÍ[Þ, _Ë[_[Ðe
jaÊÒaÒf [ÊÒc _ËA AD _ËA,

$ÊÒm $ÊÒm d\Ð bÞ_ð bÞ_ð NÊZ aÐj,
$eL _ÊÒkÜ Òj`eÞ ^ecaÞhéÐj Ð
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Òk _ËA $NÊZ Ð

_ËA aeie QÞWÞ

_ËA $NÊZ (BÕeÐSÑ @_ÊaÐ])
With turn of time, you the new spring
Have set in the new month of Phalgun,
Setting a sweet shiver in me,
Driving off the chill that stills,
Kindling the stub with young leaf.
The south breeze
Cooing of the Cuckoo
Together weaving the web
In foliage green,
They whisper the arrival of thee.
The season-king, the Spring,
You spread the message of Love, Priti,
That dispels hatred, jealousy,
Fills my heart with red of play-dust,
Fills this land with red of spring.
Time flows,
Flow the months, years,
You flow off with them
To comeback again
Carrying the powder of love
To spread and sprinkle the land red.
The centuries, millennia,
Never exhaust you!
Spring,
The symbol of all that is new
The signature of love and Priti
The synonym of all that is full
Yet ever new.

Niranjana Mishra
Sudbury, Canada

(HL)
_ËA aià AjÊ\Þa, dÐD\úa,
ALÐhÒe ÒN¨ÐfÞA `e TXÐ `eÞ,
AÒc jaÊ kjÊ\ÞaÊ, LÐtÊ\ÞaÊ, _ÐQÊÊ\ÞaÊ,
_ÐVLÒe _ÞS_ÞS @bÞ_¯ jÐeÞ Ð
WÞLZÐ MÐ[ÐLÊ ÒMÐmÞ, LÐVÊ\úaÊ `ÊeÊZÐLÊÊ,
ÒdÐXÊ\úaÊ _Ê@Ð jÐ= jÐ\ú* Mae
_ÐmÞL_Ð auÐ Ò`Ð\Þ, ]Þ_Ê]Þ_ ÒcÐVÐ kD\Þa,
LcÊ\Þa ^ÑÒe ^ÑÒe @ÒmMÐ `[e Ð
(]ÊC)
Amacçe `óºÐ JmVÐB
Ò]MÊ\ÞmÞ jÐ= jÐ\ú, `eÞS_, jcª* RÐB
ÒjB RÐB bÞ[eÊ `ÐDRÞ, LÞH @RÞ, LÞH NmÐ
LÞH @aÐ `ÐÒM \ÐB ]ÊeÒe ekÞmÐ Ð
ÒMÐSÊ ÒMÐSÊ kSÞNmÐ LÞH ?
_ ÒMÐSÊZÊ cÞfÞ dÐH LÞH ?
]eÞAÒe mÒl ÒYD AjÞ\úmÐ, Ò$eÞ N÷mÞNmÐ
LÁ_Ðe aÐmÞOÒe `ÐZÞ`hÞ jaÊ Ò^ÐBÒ_mÐ
kSÞNm [ÊÒc, kSÞNmÞ cÊÜkÞ,
jêÊ[ÞLÞ«Ê ScÐ kSÞ _ÐkÞÜ,
kóÒ] ÒcÐe $jÞmç a_ÞRÞ, [c [_ RÐB Ð
([Þ_Þ)
"" SÐZÞ_Þ cÊÜ [Êce WÞLZÐ, ajaÐj, ÒLcÞ[Þ jÕjÐe ,
SÐZÞÞ_Þ cÊÜ [ÊÒc HÒa LZ Le, jÕjÐe LÊ ÒLcÞ[Þ jÕbÐf?
[\Ð`Þ ÒmMÊRÞ QÞWÞ _ËAaià [Êc mÐNÞ hÊb*e ÒkD
`Ð@ aÐ _`Ð@ QÞWÞ, [ÊcmÐNÞ QmÐ`\ _Þ´ÃL ekÊ ""Ð

$ÊmsÐÒ_ hÞhÊ d]Þ ]Ñ© ]Ñ` ^Òe,
$Êm SéÐfÐ _ ]ÞH LÞH ^cà hÞhÊLÒe Ð
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44

44
Journal of Odiya Samaja
January 2005, vol.3, Issue 1

]Ëe]ó½Þ

- -4545

JXÞÏAÞ jcÐSe cÊM`[õ

_ËA aeie QÞWÞ (BÕeÐSÑ @_ÊaÐ])
(One)
New Year comes and goes by,
as, the Canada goose drops off its feathers from
the sky,
we all laugh and cry, dance with joy
acting in our life’s drama again and again.
Holding the address book, canceling names of
the lost and gone,
adding new names of those whom we never
knew
the book of addresses turns thick, and slowly
gets full,
we count, how many pages are there to fill…
(Two)
As I open the pages of my album of life
look at those, friends and with family ties
survey in fading memories, who are gone;
who have left no trace,
and who could be very near but still too far.
In search for those, I lose them so quick,
I find some as strangers, but abide by them
with love and affection,
as if imperishable.
We sat on the sands of time,
we built castles of imagination,
So easily those were washed away.
That couldn’t stand the test of time and tide!
We lost each other,
you and me,
but how can I lose your loving memories?
Indelibly printed on the screen of my mind.
(Three)
I know not your address, nor your whereabouts,

www.OdiaSamaja.Org

45

I don’t know: what you do?
How is your family?
But with my best love and caring thoughts,
(whether you get this letter or not)
I tempt to write this letter:
“My best wishes are with you
for your happiness and joy
that everything goes well with you
for success in all walks of life”.

jcÑlÐ - _ÞS SÑa_e
hÍÑc[Þ aÞS¯Ð cÞhÍ
bÊaÒ_hée, JXÞÏhÐ, bÐe[

ÒdDÜWÐLÊ dÐ@ [ÊÒc
ÒdDÜ jé`ð Ò]M [ÊÒc,
jaÊWÐÒe ÒNÐVÞH SÞsÐjÐ
"ÒLcÞ[Þ aqúaÐ AÒc,
kÐ¯ - ! ]Ðc aYÞÏNmÐ
Ò[m, mÊZ jÕjÐee
jaÊLÞRÞ, kÐ¯ - !
ÒaLÐeÑ aYÞmÐ" Ð
SÑa_e cËmÔÒaÐ^
aYÞÏRÞLÞ _ÐkÞÜ
ÒLkÞ[Ðe jcÑlÐ LÒe_Ð 'AkÐ', 'QÊ', 'QÊ' `ÍhðaÐZ @aÐ LÞRÞ - jé`Íhy NÐ_ LeÞ,
@_Ô ]ó½Þ ALiàZ LeÞaÐe BoÐ ;
LÞ«Ê kÐ¯ - ! ÒeÐN, ÒhÐL, lÊ^Ð, d«ÍZÐÒe SSéàeÑ[ ÒkD\úaÐ Ak[ cZÞi
ÒjBcÞ[Þ RV`V kÊH,
[ÐLÊ ÒLkÞ,

aÐkÔh[ÍÊ[Ð-hÐÒ*ÐfÞ kÊH d]Þ RÞ_ð,
aÞQÐeÞ\Ð«Þ @Ò_ÒL ÒkmÞ cÊÜ jéÐ^Ñ_ Ð
aÐªa jéÐ^Ñ_ jÞ_Ð ÒjkÞ ckÐc[Þ,
aÞeÐN dÐ" S_êÞ@RÞ iXeÞ`Ê `Í[Þ Ð
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ÒLÒa DWÐH_Ð Ð

Crowns, and they were directly administered
then in close collaboration with the CID at
Calcutta.

'aÞÒlÐb', 'AÒtÐf_', 'aÞ`ìa'

The Headquarters of the Proof Establishment
was established on the Station Road in front of
the Judicial officers’ Bunglows and they were
the only electrified accommodation in Balasore.
Even the British Collector and Superintendent of
Police of Balasore used to have petromax and
often kerosene lamps, with the punkhA and its
puller.

HBcÞ[Þ LÞRÞ hv ÒdÐlÞ (????)
ÒLÒa LÞRÞ LeÞ[ kÊH_Ð Ð
_ÞSLÊ Ò]MúÒm AÒc
_ÞÒeMú, _ÞÒeMú Ò]MÊÜ MÐmÞ @«ajÐe hË_Ô
HL e¦ cÐÕje heÑe,
dÐkÐ ]Ðc LcÞNmÐ @[Þ LcÞNmÐ - ÐÐ
BALASORE & CHANDIPUR
Lt. Col. (Retd.) B. K. Das
Adviser, Union Public Service Commission
New Delhi, India

Born in Balasore in 1913, I used to hear from my
mother and an aunt of ours that my grand father,
whom I had never seen and as a matter of fac,
my father, the youngest son had lost his father
when he was seven years old, and had been an
owner of seven cargo ships, which used to ply
between Balasore and Calcutta. I was told by
my father who had been then posted with
Criminal Investigation Department at Writers
Building at Calcutta under Sir Charles Tregart
who later became the Director of Scotland Yard,
that the Britishers under the then East India
Company hand landed in India for the first time
at Balasore in 1803 before spreading their
ramifications to other parts of the country mainly
for business purposes., Later they established
the Proof Establishment at Balasore for their
maritime reconnaissance at Chandipore.
Chandipur, as I was told by my father, was a
secret rendezvous of the British under the

I am reminded of an awkward incident while
studying in Balasore ZillA School established in
year 1853 (Now housing the F. M. College).
One day when the School hours were over, we
the students had been walking on the Road,
suddenly a motor bike with an Englishman
passed by. The School prefect, the senior most
student, Sri Braja Kishore Das shouted out “Red
Monkey” on which the English man stopped his
vehicle, and sapped him. As a result all of us
about forty or fifty boys surrounded the
Englishman and wanted to get hold of him when
he sped away on his motor bike at terrific speed.
At that time during the twenties, we had so much
of courage particularly to fight against an
Englishman, who was considered by every one,
high or low, as God incarnate. The entire school
lodged a protest to the Proof Establishment. A
few days later, suddenly one day, a young
Englishman on his motor bike landed in the
school, met the Headmaster and apologized to
him and whole school and distributed a huge
basket of toffees and chocolates (made by
Cadburys at that time what to speak of such
delicacies, even a pin was not manufactured in
India). He later became a great friend of ours.

bÊA, cÊ]ÍÞ[Ò_Ò[ÍdÐ" MÐ]Ô-Ò`¯NÍÐkÑ,
bÐa_ÐÒe [Ð" jLÐÒf R]êbÐa _ÐkÞÜ Ð
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He was Lt. Muir of the British Army posted in
Proof Establishment at Balasore.

Narendra Nath Sircar, who became the Chairman
of the Municipality. The two elite families of
Balasore were the Samant family of Sunahat to
which we belonged and the other was Raja
family of Barabati, who used to compete with
each other to display their wealth. If one bought
a horse carriage, the other would have two or
three of them. If one owned a Ford or Chevrolet
Car, the other owned an elephant, which was tied
up at a place of display. I remember, Dr.
Harekrushna Mahatab, who later became Chief
Minister of Orissa had owned a Whippet Car and
my father after his Police Service bought a sixcylinder German car “Mane Bhon” after toying
with the idea of going in for a Frech Citroen
Car. Aziz was our driver, who remained with us
till my father left for Kupari, forty miles from
Balasore to be a Zamindar and be treated by all
and sundry there as a Raja, like Harkhrushna
Mahatab as the Raja of Agarpara about three
miles away from Kupari. My father, even
though a police officer had never learnt driving,
as those days riding and owning a horse were
compulsory for all police officers. One could
count the number of cars in Balasore on one’s
finger tips those days.

]Ëe]ó½Þ
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Much later, when I joined Army as King’s
Commissioned Officer in 1943, among all
British Officers, I realized how a young Army
officer in the rank of Lieutenant could be
aggressive. I now recollect in 1944, when once I
had been traveling by train from Howrah Station
as a young Lieutenant, I threatened an Anglo
Indian Guard of the train with my revolver.
Egoism and fanfare of aggression used to be a
part of a young Military Officer’s character
particularly when even an Indian Officer having
the King’s Commission use to think that he was
probably a part and parcel of the king.
Coming to Balsore & Chandipur in the twenties
when I used to be a student at the Balasore Zilla
School, I must say, the Town of Balasore was
like small village with Motigan Bazar with the
shopkeepers selling their goods on the two sides
of the street leading up to the Police Station and
it was a sight to see the tiny tin kerosene lamps
dimly burning at night and a few hwkers selling
Roti and Aloo Dum and if one wanted to have a
meal outside hoem, he could have some of the
Roti and Aloo Dum from the hawkers to be
content with a full meal. There were hardly shop
buildings any where except one or two sprinkled
here and there like “Barjorni”. One could
hardly find decent houses like a few in Sunahat,
Barbati Manikham, Gopalgaon or the Govt.
Bungalows for the District Collector and other
officials like the Supdt. Of Police, Civil Surgeon,
Deputy Magistrates, Judicial Officers and the
like, besides the Court, School and other office
buildings. Gradually a few private houses
sprang up near the Railway Station like “Margaet
Villa” and afterwards decent buildings belonging
to some Bengalis of Calcutta who preferred to
settle down in the nearest town of Balasore. One
of the them, I remember belonged to Mr.

This was Balasore in anutshell, where there were
hardly any buildings with a few exceptions
named about. With no electricity, dimly burning
lanterns were in vogue in one or two houses. I
remember, my father was then the first one to
own a Patromax lantern purchased from Barjorji
and one servant was appointed for lighting and
cleaning of the lamps on Rs. 2/- per month. We
had had about 4 or 5 servants, one cook, one for
carrying water and the head servant was one
named ‘bidA’, who was drawing R. 5/- per
month. Once I remember my father was so
pleased with his cook for parparation of one
dish, “Dahi-kaDhi” that he had raised his salary
by eight annas to be Rupees three and annas
eight. By todays’s standard, I would say,

bÍÐ« _e jÞ_Ð `Ð` @ÒSà eMÞ Rt,
bÒah @«dàÔÐcÑ*Ê cZÞ JmÊ @u Ð
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Balasore town was like a small undeveloped
village with a few sprinkling insgnias of urbanity
which could bestow township on any locality.
This was the Balasore Town from 1920 to 1930
when we all left for a real village, Kupari forty
miles away, unapproachable by roads,
particularly during the rains to breath unpolluted
air besides the greed for being over lord of the
place, where we were greeted by every one, rich,
poor, old , young, man and woman with bent
heads from morning till night. I fremebr the first
time I came home from the college during Durga
Puja holidays, I had to travel in a palanquin
carried by men for twenty miles and on nearing
our home being greeted with the sounding of
drums cymbals etc. and presenting me with coins
by men, women, and children to welcome me,
the ‘Yuvraj’ (prince). - The “Prince of Kumpari”
like “Prince of Wales. – My foot!
My
embarrassments knew
no bounds and my
temporary amusements too turned sour when I
reflected in my lone moments on the evils of a
feudal structure of our country. I had been even
those days dead against all these feudal systems
reigning supreme in our habita and had openly
pronounced the downfall of the Zamindari
system which was termed by many members at
home as rebellious overtures of a college student.

“Prajatantra” was not allowed the use of the
place except when he became the Chairman of
the the District Board. My father with his police
background was allowed to use of the Bungalow
and I remember, my father, sister (mother of
Minu, Sanu, Lilu and Meera) had once stayed
there one night without sleep due to excessive
fright with whizzing sound of the waves, fearful
calls of jackals and other animals and birds and
we all declared that it as haunted house with the
screeching sounds of the doors and windows.
This was our first and last stay at Chandipur
though we had several visits to Chandipur at
about 4 or 5 P.M. on a sunny day to walk across
on the sands for about two or three miles during
the ebb of tide, when we were once warned by
someone that there were quick sands which
could take us down to the bottom for extinction.
Once, my brother with our youngest sister
Jhampo in the arms lost his omega wrist watch,
which slipped down from wrist while walking on
the sand with no water in the evening.

]Ëe]ó½Þ
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Now coming to Chandipur, which was and is a
part and parcel of Balasore town, it was just like
a forlorn sea shore with a tiny inspection
bungalw with two rooms and bathrooms and a
small verandah in front with a tiny cook house
which operated only on arrival of a person, like
District Magistrate or Supdt. Of Police. The
Proof Establishment had a small cottage wich
two rooms and a toilet for the exclusive use of
the Military Officers of the Proof Establishment.
I remember, the small PWD inspection
Bungalow remained always vacant except for
use of the high ranking Officials, Dr.
Harekrushna
Mahatab,
then
editor
of

The present establishments at Chandipur with
Hotels, restaurants, offices, buildings, the bird
sanctuary se up by Col Sunny Pillai of the
Interim Test Range (ITR for firing missiles)
make us think for a moment that it must be some
other place than Chandipur, which was just a
forlorn seashore just to watch the flow and ebb
of tides. Till 1930, Chandipur was just seashore.
It was called Chandipur, probably because
people thought it was the abode of the Coddess
“Chandi”, who is worshipped in every home in
Orissa and Bengal. After we had left Balasore
Town in 1930 for Kupari, there was no occasion
to visit Chandipur till 1969, when we just passed
through Balsore spending half an hour at
Chandipurt, with my son, Admiral Das (Then Lt.
Das, his wife and two small children), but in
1974, I had on a visit to Basta to attend the
wedding of sister’s son, N. K. Mohanty now
with the UNO. I had visited Chandipur two or

dÐ jÐ^_Ð ÒdDÜ`eÞ $f ÒjkÞ`eÞ,
dÊVÐB\Ð«Þ [Ð" bÐÒNÔ $f]Ð[Ð keÞ Ð
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three times and I must admit I could not
recognize the place, which was buzzing with
activities of the Proof Establishment and then in
1991, when my son-in-law, Gp. Catp. G. C.
Mohanty, later with the Birla Tyres, Balasore
had been the Chief Administrative Officer of I.
T. R. at Chandipur. Now Chandipur is almost a
populous town on its own with buildings, Hotels,
and all sorts of habitats and I cannot imagine I
used to visit in the twenties just for a few hours
on the seashore. I feel amused to read in papers
“Chandipur-on-Sea” without any mention of
Balasore. Who knows after many years, this
place may be a Union Territory with all the
advancements in various fields, totally
unconnected with its parent Balasore, except
perhaps the entry to the place would be via –
Balasore, unless some other entry points are
introduced. Till then, Balasore should be always
proud that Chandipur had one day belonged to
Balasore. What a hope, but hopes many times
turn into realities or end in dupes !!! I, however,
now in 2004 at my age 92 feel fully convinced in
my view that when the East India Company
entered Balasore for the first time in 1803 at
Balsore, they must have named it as Chandipur
after seeing the worship of Goddess Chandi
(Durga & Kali) in the region. It may be my
imagination as I am a worshipper of Chandi
(Durga & Kali), which I consider the most
supreme as Jesus Christ is to the Christian
Community of the world, Mahmmed to the
Muslims and Guru Nanak to the Sardars (Sikhs).

years Mr. S. Ray, B.A. (OXON) was at my back,
who got hold of me and dragged me to his office,
for punishment. He fined me R. 5/- quite a big
amount. I was waiting for an opportunity to steal
the money from father’s Almirah which I did
once in haste to take one heap of R. 20/- in coints
after paying the fine of R. 5/- in the office I
purchased a 5 shelled torch light for Rs. 15/from Barjorjis which I used in school hostel to
see how far the light would go. The light flashed
on the families on the Civil Surgeion having a
walk in the permit field. I was found guilty and
punished at home by my strict Police father and
the Headmaster for such stupid action of mine,
which I always narrate to all youngsters not to
resort to such stupid things in life.

]Ëe]ó½Þ
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It tickles me to mention here my Sanskrit Pandit
in the school who had hailed from some place
near Chandipur while asking us to prepare for
the ensuing examination was in deep sleep on the
chair with his mouth wide open. I even as the
Monitor of the class could not resist the
temptation of putting a Rasogola costing one
anna from the canteen into his wide open mouth,
and while doing so, my young Headmaste of 28

LÐfÞA Ò[ÐÒ[ ÒcÐ eÐZ
cÒ_ÐeÕS_ h[`\Ñ
ÒeXÞ=, BÕm¨

BÕm¨ _ÞaÐjÑ cÒ_Ðe&_ h[`\Ñ @Ò_L LaÞ[Ð
ÒmMÞ aÞhéaÔÐ`Ñ JXÞA LaÞ-Ò`ÍcÑcÐ_*Ê cÒ_Ðe&Þ[
LeÞR«Þ Ð `ËeZÊ Ð ]Ëe]ó½Þ `ÐWL cÐ_*Ê cÒ_Ðe&_ aÐaÊ
MÊaç `eÞQÞ[ [Ð* LaÞ[Ð cÐ^ÔcÒe Ð [Ð* LaÞ[Ð
NÊXÞL jÐ^ÐeZ[Ó cÞ[ÍÐle `ÍZÐfÑÒe mÞMÞ[ J aÀà_Ð
NÊXÞL akÊ[ @_ÊeÐN J aÐjúmÔ `ËÀà Ð

LÐfÞAÒe Ò[ÐÒ[ ÒcÐ eÐZ
Le_Ð [Ê AD @bÞcÐ_
AX LeÞ VÞÒL _Se YÐfÞÒm
LÞ aÊXÞa Ò[Ðe j_cÐ_
he^Ð aÐmÞeÊ he^Ð jeÞmÐ
_ÑfhCfÊLÞ _ÑfÞcÐ kSÞmÐ
aXÒ]Dfe Nc÷ÑeÐ bÞ[Òe
@aÐ [Ê LeÞmÊ @_h_
HÒX aX aÐ_Ð DXÊ@RÞ

d[Ñ-@[Þ\ú mbB bL[Þ LeÊZÐ,
dÊaL dÐQL `ÐH [Þe²Ðe OóZÐ Ð
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aX ]Þ@Ü XLÐ `XÊ@RÞ
aX aX jaÊ \ÐD \ÐD Ò]M
ÒkÐBmÞ cÊÜ ÒLÒX kÞ_ÞcÐ_
aX ]ÐÒ¨ ÒkmÞ aÐVaZÐ
jkÞmÞ cÊÜ ÒLÒX N&ZÐ
@aÐ SÐZÞhÊZÞ aÐVkÊXÐ Le
LÐÒf ÒkÐBdÞa ]eh_
LÐfÞAÒe Ò[ÐÒ[ ÒcÐ eÐZ
Le_Ð [Ê AD @bÞcÐ_
My Sunday’s Tour
Sri Batakrishna Tripathy, I.P.S.
Sahid Nagar, Bhubaneswar, Orissa
Sri Batakrishna Tripathy has served as the
Superintendent of Police, Bhubaneswar; DIG
Central, and Inspector General of Police of Orissa.
The video made by him for the 1997 OSA
Convention on the History of Oriya Films was a big
hit among the Oriyas in U.S.A. and Canada. He
had been the recipient of the presidential award for
being the most honest and brave police officers of
India. Many of his articles are published in Indian
news papers such as Eastern Times, Sunday Sun
Times, and his Oriya articles are published in
several books in Orissa.

That was a Sunday. I had fixed up a
public enquiry inside the temple of Ardha
Kapileswar Temple, located about 50 kilometers
away from the District Headquarters by the side
of Niali-Madhaba road. Sunday being a holiday,
the Government servants of the locality who had
earlier requested me to affect a compromise to
the chronic dispute between two villages, in
which, they being the educated villagers from
both sides wanted to participate. I had agreed to
their request being a neighboring villager and the
time was fixed at 11.30 in the morning.
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Lord Siva temple of the Ardha
Kapileswar is known in Prachi civilization, from
the time immemorial. The present river Prachi,
is so to say, is of non existence to-day. It is now
nothing more than a drainage canal of Irrigation
Department. But once upon a time this mighty
river, said to be older than the river Mahanadi,
carried huge stones for the construction of
Konark Temple.
Inland navigation was
flourishing during those older days making the
rive valley civilization a rich and affluent. A
culturally affluent civilization had sprung on its
long bank before the Christian era.
The
remnants of such Civilization including old
ports, Budhist Stupas, Shrines and temples are a
few to mention. Till now 12 Siva temples are
standing on its bank including eight Madhaba
temples constructed in-between six century to
14th century A.D. Ardha Kapileswar Siva temple
is one of such temples, famous both for its
architectural value and religious faith of local
people. In my child-hood days, I remember, I
had walked down a distance of seven kilometers
alongside my grand mother to have sacred water
of this temple to be cured from certain eye
disease.
It was the faith of the people, that a
blind can be cured using sacred water of this
Siva temple. Folk tales of Prachi Civilization
tells that the sage Kapila of the Vedic time, once
resided near the spot having an Ashram and the
name was known by his name. The Lord Siva
was installed by him and the temple
subsequently bore his name. Whatever that may
be the local people has a faith till now and they
fear to tell lie inside the premises of this temple
when such compromises take place. That’s why
the place was selected to affect a compromise
between the two villages.
The Govt. order, banning the use of
vehicles on Sunday as a token of conservation of
petrol was not received when the date was fixed.
On that Sunday I left Circuit House, where I was

cÐ" ÒaÐmÞ ÒMfÐfÑ hÞhÊ LÐtÞaÒj d]Þ,
cÐA aÞ" ÒjÒ_Òk [ÐLÊ `ÍÒaÐÒ^ Sm]Þ Ð
cÒ_ aÔÐLÊf[Ð eMÞ `ÍbÊ*Ê XÐLÞÒm,
cÐ¯Ð QÞ«Ð_f NÒbà hÐ«Þ c^Ô cÞÒf Ð
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staying, to Bus stand by a rickshaw to avail a
local bus from Badambari Bus-stand. When a
rickshaw came and I boarded the rickshaw, some
employees of the Circuit House gave a staring
look with giggles. I did not mark it and
proceeded. Near to a traffic stand, the traffic
constable on the stand did not recognize till I
was very close to the stand. When he realized
that S.P. was coming in a rickshaw, he gave a
signal to other traffic constable who was
standing at a distance and engaged himself, in
talking with some passersby. Other traffic cop
did not respond to his hissing sounds and signals.
But when my rickshaw crossed the traffic stand
and took a turn, the traffic cop in stand opened
his mouth with abusive words at his partner for
not responding to his calls when I was passing.
To this, the other traffic cop hurled slang words
to his friend cop as well as to the S.P. I could
hear those words faintly and till my departure the
other cop was not sure that his friend was telling
the truth.
After ten minutes, I was at the Bus-stand.
When I got into the bus, another Havildar was on
duty at the Bus-stand took a little time to realize
that it was I who was entering into a private bus.
This private bus was standing to move towards
Bhubaneswar. I found the bus was fully loaded
and there was hardly any seat to sit. I had to
travel up to Phulnakhara from where I had to
avail another vehicle on Niali-Madhaba road.
While I was squeezed in the bus and making a
place for myself to stand, suddenly I found the
conductor of the bus who gave me push while I
was boarding, was active in making
arrangements for me to sit. He was acting in
such a manner that the entire passenger inside
the bus had to realize that some body had
entered. Immediately there was a bomb scare.
People started talking perhaps a terrorist might
have kept a bomb inside the bus or had entered,
till they realized that the conductor was
arranging a seat for me and I am a fellow

traveler. The bus was about to move. I
requested the conductor to give me ticket.
Hearing this conductor behaved in such a manner
it had again drawn the eyes of most of the
passengers on me.
The conductor was not
prepared to accept fare from me. I talked to him
for some time to convince him that that he had to
accept my ticket charge as I had no other
alternative to get down.
After getting down at Phulnakhara, I
went near to the local Bus-stand to avail a
vehicle to Niali side. At that time there was no
vehicle and it was bit sultry and hot. I took
shelter on a bench in front of a pan cabin. Like
me there fore about forty-fifty people including
me and women standing, some were sitting to
avail transport towards Niali. After settled down
on a bench I was calmly brooding over my
college days, the scenario of the place which has
been completely changed during these years. I
saw a scooter with khadi clad people going on
the road. I could recognize the man driving the
scoter, as the young political leader of the
locality. Before I think about the other, I saw the
same scooter took a turn, come back and stopped
in front of me. In its pillion, a veteran politician
of the locality was sitting. Seeing me on the
bench, the young man asked me to take a lift to
Niali on his scooter. When we were discussing
the elderly khadi clad man spoke something into
the ear of the young man and before we end our
discussion both disappeared.
After about an hour or so, a matador
having no fitness certificate or a license to carry
passengers appeared. Within twinkling of an
eye, the entire matador was loaded with people
giving no scope put a leg. However, somebody
could speak to the ears of the driver and I could
get a seat in its front. During the entire journey,
I had no opportunity to look back and each
moment I was thinking when my journey would
come to an end. However I reached village Salei
safely. From this road point I had to go to the
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eÐc keÞ dÐkÐ ÒaÐm MÐmÞ hÊ´ _ÐceV_Ð _ÞÈf, Le _ÐÒcÐQÞ[ LÐc Ð
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premises of Siva temple which is about a
kilometer. One Grama Rakhi was waiting with a
cycle and I took the cycle for the temple
premises. It was 12.30 when I reached. About
hundred villagers from the both the villages
including some known Panchayat members were
present.
Discussion started over the chronic
dispute. For two hours there were arguments
and counter arguments from both sides for which
no decision could be arrived at. Both sides made
the discussion so disgusting, I felt that both sides
were telling and alleging falsehood against each
other. Inspite of our best efforts no compromise
could be effected and I had to leave the place to
catch the last bus coming to Cuttack. With
fatigue and disgust, when I left the temple
premises, I heard some villagers were remarking
that “He was not the real S.P.”, these city touts
of our village brought an imposter of S.P. just to
hoodwink us. How could a S.P. come in a
cycle? These city people thought we are fools in
villages.” While walking through the paddy
fields, I was realizing how far the litigation
entered in the village life and how religious
faiths of the people have eroded?

A Small Family
Painting by
Pradeep Kumar Panigrahi
Lab d’ Ecologie des Sols Tropicaux
IRD, University of Paris, Bondy, Cedex, France

2004e JXÞhÐ -- HL bÍcZ LÐkÐZÑ
j[Ô e&_ ]Ðh
VÒeÐÒÃÐ, XÞÒjcée 2004

`Ðq aià`Òe ÒmML XÞÒjcée 2004Òe JXÞhÐ bÍcZ
LeÊ\ÞÒm Ð ÒjkÞ aÔa^Ð_ bÞ[Òe JXÞhÐ jcÐSe
NbÑe HaÕ N[ÞhÑf `eÞarà_ D`Òe [Ð*e HkÞ
`Í[Ôl]hàÑ jcÐÒmÐQ_Ð[êL aÞaeZÑ Ð

""AsÐ LaÐVVÞLÊ at eM«Ê Ð""
""HB at LmÞ ÒNÐÒV cÞ_ÞVÒe Ð ""
""AsÐ LaÐVVÞ at ÒkmÐ_Þ Ð VÞÒL `ÊeÐ`ÊeÞ at LeÞÒa
Ð""
""LeÊQÞ, HkÞlZÞ LeÊQÞ Ð AÒe aÐaÊ aÔª kÊ@_Þ Ð""
HkÞ jÕfÐ` c^ÔÒe aÐZÑaÞkÐe RLÒe @ayÞ[, cÊÜ Òj
cxe internet connectionÒe QÞ«ÐcNð LÞ`eÞ ÒcÐe
yahoo e-mail accountÒe j$fbÐaÒe login
LeÞaÞ Ð

eMÐdÐD j®ÊMÒe c^ËbÐ¨ ÒMÐmÞ,
ej_Ð LÞ c^ËeÞa "c^Ë"-"c^Ë" ÒaÐmÞ ?
www.OdiaSamaja.Org
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`Ê_aàÐe cybercafee `eÞQÐfL VÞLÞH eÊl L¶Òe
@_ÊÒeÐ^ LÒm ""AsÐ LaÐVVÞLÊ `ÊeÐ at eM«Ê Ð""

LÐ_ÐXÐÒe phone booth NÊXÞL jaÊ jéo, Ò[ZÊ,
ÒdDÜWÞ ajÞÒm cZÞi @Z_ÞjÓhéÐjÑ @_Êba LÒe, lÊ]Í
ÒLÐWeÑÒe Aaw ÒkÐB ekÞaÐe @bÔÐj [ÊVÞ dÐB \ÞmÐ Ð

]Ëe]ó½Þ
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HkÞ`eÞ aÐecéÐe LaÐVVÞLÊ at eMÞaÐLÊ _ÞÒ]àh_Ð
Ò]D\ÞaÐ `eÞQÐfL HkÐ bÞ[Òe ÒcÐe yahoo mail
check LeÞaÐe @bÑ¿ÐVÞLÊ HLç]cç b= LeÞÒ]B\ÞÒm Ð
]ÑOà `Ðq aià `Òe OeLÊ Ò$eÞ bÊaÒ_héeÒe
cybercafe aÔakÐe LeÞaÐ ÒcÐe `Í\c @bÞs[Ð Ð
jc¯ jLÐf jÐÒY AWVÐ Ð ÒaÐ^kÊH cybercafeÒe
ÒjÒ[ÒaÒf AD @_Ô ÒLkÞ NÍÐkL _ \ÞÒm Ð d]ÞJ aÐµ
ÒLÐWeÑ LaÐV NÊXÞL at \ÞmÐ Ð
Òj dÐkÐ ÒkD _Ð LÐkÞÜLÞ ÒLßÐZjÞ LÐeZeÊ ÒcÐe LaÐVVÞ
ÒMÐmÐ eÞkÞmÐ, J cybercafee cÐmÞL aÐecéÐe LìÐ«
ÒkÐB cÒ[ @_ÊÒeÐ^ LeÞaÐeÊ _Þaór ÒkÒm Ð ÒNÐVÞH aX
cSÐ L\Ð ÒkmÐ Òd aràcÐ_ `dàÔ« cÊÜ _Þ¾Þ[ _ÊÒkÜ Òd
LaÐV at LeÞaÐ @_Ô* privacy mÊ£Ð¯Þ[ eMÞaÐ `ÐBÜ
LÞcéÐ @_Ô ÒLkÞ Òd`eÞ aÐµ AbÔ«eLÊ dÞaÐ dÐ[ÍÑ (aÐ
`ÍyÐ_LÐeÑ dÐ[ÍÑ) cÐ_*Ê _ Ò]MÞaÐ `ÐBÜ HL ÒLßÐhf
\ÞmÐ, Òj aÞi¯Òe cÊÜ H `dàÔ« ÒLßÐZjÞ jÞwÐ«Òe
`kqÞ`ÐeÞ _ÐkÞÜ Ð

aÐZÑaÞkÐe RLÒe @Ò_L cybercafe @ayÞ[ Ð
ÒdÒk[Ê ÒjWÐÒe Db¯ DLúf aÞhéaÞ]ÔÐf¯ J ecÐÒ]aÑ
ckÞfÐ LÒmS @ayÞ[, dÊaL-dÊa[Ñ*e @bÞjÐe `ÐBÜ
Òj'VÐ bÊaÒ_héee HL @]éÞ[Ñ¯ yÐ_ Ð
SÞsÐjÊ `ÐWL cÐ_* `ÐBÜ cÊÜ HÒaLÐe aÐZÑaÞkÐe RLe
]ÊBVÞ $ÒVÐ `eÞÒah LeÊRÞ Ð jÊ^Ñ `ÐWLNZ $ÒVÐÒe
]hÞà[ cybercafe J H LÐkÐZÑÒe DÒmâM cybercafe
jcÐ_ kaÐe ÒLßÐZjÞ jÞwÐ«Òe _ `kqÞaÐ `ÐBÜ aÞ_Ñ[
@_ÊÒeÐ^ Ð

CybercafeVÞ WÞLç aÐZÑaÞkÐe RLe cÊ¨Òe D[e
]ÞNLÊ cÊM LeÞ, basementÒe @ayÞ[ Ð bÞ[Òe 8-

10VÞ LÐº ÒLÐWeÞ Ð aÐµ NÊXÞL `ÍÐ¯ [Þ_Þ $ÊV QDXÐ,
@ÒYB $ÊVe NbÑe, J bËcÞWÐeÊ Aec÷ LeÞ `ÍÐ¯ RÐ[
`dàÔ« mcÞé\ÞmÐ Ð LaÐVVÞ at _ LÞeaÐÒe ÒcÐe ÒNÐÒV
NÊeÊ[e aÔ¦ÞN[ AahÔL[Ð \ÞmÐ Ð
ÒjBVÞ ÒkmÐ @Ò_L aià LÐ_ÐXÐÒe ekÞaÐ`Òe SÑa_e
jaÊ activity NÊXÞL akÊ[ ÒMÐmÐÒMÐmÞ LeÐdÐH Ð
HkÞ`eÞ HL ÒRÐV ÒLÐWeÑe aÔakÐe ÒaÐ^kÊH ÒLaf
public phone booth bÞ[Òe OÒV Ð ÒkÒm

aÞ_¯ _ÞÓjéÐ\à ÒjaÐ jÐemÔ j[Ô[Ð,
aÞhé^càÐe HkÐkÞÜ NÊZ ^ÐcÞàL[Ð Ð
www.OdiaSamaja.Org
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HL ALjêÞL OVZÐe j®ÊMÑ_ ÒkaÐe Ah*Ð ÒLÒaÒkÒm
_ \ÞmÐ Ð

LÞRÞ jc¯e aÔa^Ð_ `Òe ÒcÐe LÐdàÔ jÕ`ËÀà LeÞ
kÞjÐa QÊÒLBmÐ ÒaÒf HL dÊa[Ñ NÍÐkL AjÞ `kqÞÒm Ð
dÊa[Ñ NÍÐkL HL ÒLÐWeÑÒe HZÊ Ò[ZÊ LZ LeÞaÐe
Rf_Ð LeÞ HL aÐµ bÞ[Òe @]óhÔ ÒkÐBNÒm Ð
AkÊeÞ LÞRÞ jc¯ @[ÞaÐkÞ[ ÒkaÐ `Òe `Òe HL dÊaL
AjÞ `kqÞÒm Ð AD LÞRÞ jc¯ `Òe ]ÊÒkÜ LZ ÒMÐSÞaÐe
Rf_Ð LeÞ, ÒjB ÒLÐWeÑÒe @aeÊw ÒkÐB ÒLÐm`VÞLÊ
mNÐBÒ]Òm Ð AD LÞRÞ lZ @[ÞaÐkÞ[ ÒkaÐ `Òe LÞRÞ
@¸½ hv ÒLÐWeÑeÊ c^Ô-c^ÔÒe _ÞNà[ ÒkaÐF `ÍÐec÷
ÒkmÐ Ð
HkÞ`eÞ ÒRÐV ÒLÐWeÑÒe, ÒdDÜWÞLÞ cÒ[ HLÐLÑ ajÞaÐLÊ
@jÊaÞ^Ð ÒkD\ÞmÐ, ÒjkÞ`eÞ dÐNÐÒe dÊNf dÊaL-dÊa[Ñ
ÒLaf ÒNÐVÞH LÐdàÔ LeÞ`ÐeÞÒa Ð d]Þ aÞ LÞRÞ jÒtk
\Ð«Ð, ÒdDÜ @¸½ hv cTÞÒe cTÞÒe ÒjB aÐµeÊ _ÞNà[
ÒkD\ÞmÐ, Òj ÒjkÞ jÒtk jÕ`ËÀà bÐaÒe ]Ëe
LeÞÒ]B\ÞmÐ Ð HkÞ OVZÐVÞ ÒcÐe bÊaÒ_héeÒe
`kqÞaÐe `e]Þ_e @_ÊbË[Þ Ð
HkÐ `ËaàeÊ LÐ_ÐXÐÒe ekÞaÐ bÞ[Òe AÒc ÒjWÐLÐe
JXÞA _ÞaÐjÑ HkÐ hÊZÞaÐLÊ `ÐB\ÞmÊ Òd `Ð¾Ð[Ô jbÔ[Ð
bÐe[Òe jaàÐ]ó[ ÒkÐBNmÐZÞ Ð Òj dÐkÐ ÒkD HkÞ`eÞ

www.OdiaSamaja.Org

ÒcÐ SÑa_Òe cÊÜ dÐkÐ aÞ LeÞRÞ cÊÜ bÐaÊRÞ ÒcÐe `Í^Ð_
LórÑ[é, IBMÒe QÐLÞeÑ LeÞaÐ _ÊkÜ, LÞ«Ê ÒcÐe
kÑ_cÐ_Ô[ÐLÊ ]Ëe LeÞaÐ Ð kÑ_cÐ_Ô[Ð HL akÊ[ SVÞf
SÞ_Þi Ð H`eÞLÞ cÊÜ ÒcÐe 16 aiàe TÞ@ XÐmÞàLÊ
aÊÒTBaÐe @Ò_L `ÍÒQ½Ð `Òe c^Ô ASÞ `dàÔ« jÕ`ËÀà
bÐaÒe jc\à ÒkÐB `ÐeÞ_Þ Ð `Ð¾Ð[Ô jbÔ[Ðe @_ÊjeZ
LeÞ dÊaL-dÊa[Ñ HL 1 aNà $ÊV ÒLÐWeÑÒe RtÞÒkaÐ
H`eÞ LÞRÞ @jÐ^ÐeZ L\Ð _ÊÒkÜ Ð HkÐ `ËaàeÊ ÒkD\ÞmÐ,
HÒa aÞ ÒkDRÞ, ANLÊ aÞ ka, ÒaÐ^kÊH HkÐ SÐ[Þe
`ÍN[Þ `ÐBÜ `ÍÒ¯ÐS_Ñ¯ Ð
aªÊ[Ó Ac jcÐSÒe HkÞ `eÞ @Á a¯jÒe Ò]ßkÞL
jÕ`Là yÐ`_Ð LeÞaÐ kÊH[ _Ë[_ ÒkB\Þa, LÞ«Ê `Ð¾Ð[Ô
jcÐSÒe `Ëaà elZhÑf QÞ«Ð^ÐeÐeÊ HkÞ`eÞ HL Nc÷Ñe
ÒcÐX OVÞ\ÞmÐ 1960 cjÞkÐÒe Ð HBVÐ @ahÔ j[ Òd
B[ÞkÐje jaÊÒaÒf `Ê_eÐaórÞ kÊH, LÞ«Ê HkÐ aÞ _ÞeÐV
j[Ô Òd B[ÞkÐje ]ÊBVÞ `Ê_eÐaórÞ ÒLÒa jÕ`ËÀà eË`Òe
jceË`Ñ _ÊÒkÜ Ð
[\Ð`Þ oral contraceptivee AaÞ´Ðe J jcÐSÒe
[ÐkÐe ]ÊÍ[ N[ÞÒe aÔÐ`L `ÍÒ¯ÐN HL sexual LÍÐ«Þe
LÐeZ ÒkÐB ajÞ\ÞmÐ Ð cZÞi aÔakÐee intutitive
`Í[ÞLÞÍ¯Ð HkÐ Òd `Í\c ALiàZe h¦ÞVÞ Ò`¨Êmcç `eÞ
longterm `ÍbÐaWÐeÊÜ akÊ[ D`eLÊ QÐmÞdÐH Ð `Ð¾Ð[Ô
SN[e 1960e sexual LÍÐ«Þe longterm jqÐeÞ[
h¦Þ aÊTÐ `XÞmÐÒafLÊ 1980 ]juÞ ÒkÐBdÐB\ÞmÐ Ð
cËf[Ó ÒdDÜcÐÒ_ LÍÐ«Þ ]éÐeÐ jaà`Í\Òc ALó½ ÒkÐB\ÞÒm,
Òj jc¯e [eÊZ-[eÊZÑ cÐÒ_, ÒjcÐÒ_ ÒdÒ[aÒf
c^Ôa¯²Ð ÒkÒm, ÒjBcÐ_ Òj LÍÐ«Þe `ÍbÐaLÊ _ÞNËY
bÐaÒe aÞÒhìiZ LeÞaÐÒe jc\à ÒkÒm Ð HkÞ OVZÐe

ml ml `Ðx ASÞ ^ec cÐNàÒe,
mÐNÞR«Þ TÞ*ÐTÞ*Þ Ò_aÐLÊ j=Òe Ð
mÐb ÒjcÐ_* MÐmÞ VZÐVZÞ ÒVL,
mlÔ aªÊ QÞkðÞ _ÐkÞÜ [Ð*eÞ aÞÒaL Ð

54
Journal of Odiya Samaja
January 2005, vol.3, Issue 1

- -5555

55

ckré @_Ô jcÐSe aÞ mÐNÊ LÐeZ HkÐ cZÞie
QÞeÐQeÞ[ jébÐa D`Òe A^ÐeÞ[ Ð

MÐmÞ Òj cybercafe @_ÊbË[Þ _ÊÒkÜ, @_Ô `ÐeÞ`Ðhàé
@_ÊbË[Þ c^Ô ÒcÐÒ[ LkÊRÞ Òd aràcÐ_e JXÞA jcÐS
ÒLaf `Ð¾Ð[Ô SN[e aÐkÔ mlZ _Lm LeÞaÐÒe kÞ
mÐNÞ `XÞRÞ Ð HkÐe @_Ô HL eË`Ð«e ÒkmÐ Òd ÒLßÐZjÞ
kids Ò]ÐLÐ_ j®ÊMÒe `kqÞaÐ, Ò[Òa aÐkÐÒe ÒdDÜ
poster NÊXÞL mÐNÞRÞ, Òj\ÞÒe ÒdDÜ aÐfL-aÐfÞLÐ
cÐ_* QÞ[Í ÒjNÊXÞL jaÊ ÒNÐeÐ aÐfL-aÐfÞLÐ cÐÒ_ Ð cÊÜ
H ÒNÐeÐ RÊA cÐ_*e aÞsÐ`_Òe QÞ[ÍZe @\à Ac
jcÐSÒe aÊTÞ`ÐeÊ_Þ, _[ÊaÐ HkÐ Òd [Ð*e _Lm LeÞaÐ
kÞÜ jÐ\àL ÒkaÐe HLcÐ[Í cÐNà Ð
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LÞ«Ê QÞ«Ðe aÞi¯ ÒkmÐ HkÐ Òd cÊÜ bÐaÊRÞ ASÞLÐe JXÞhÐ
aÐjÞtÐcÐÒ_ `Ð¾Ð[Ô jÕ²ó[Þe @_ÊjeZ LeÊR«Þ LÐeZ
ÒjcÐÒ_ bÐaÊR«Þ Òd HkÐ ]éÐe ÒjcÐÒ_ `Ð¾Ð[Ô ÒmÐL*
bfÞ Acú-`Í[Ô¯`ËÀà ÒkÐBdÞÒa Ð HkÐ `ÍÐ¯ jc÷a[Ó HL
cóN[ó»Ð cÐ[Í Ð
ÒcÐe dÐkÐ HkÞ `eÞ]hà_Òe kó]¯=c ÒkmÐ, jaÊ
ªeÒe, LÞ«Ê MÐjçLeÞ dÊaL-dÊa[Ñ cÐ_* AQeZeÊ,
ÒcÐe ^ÐeZÐ ÒjcÐÒ_ ÒaÐ^kÊH bÐaÊR«Þ Òd `Ð¾Ð[Ô
ÒahbËiÐ, aÐkÔ«e @_ÊLeZ LeÞ ÒjcÐÒ_ [Ð*e
kÑ_cÐ_Ô[ÐLÊ Ò$Ð`ÐXÞ Ò]Òa Ð HkÐ @jc÷a Ð `Ð¾Ð[Ô
jbÔ[Ð AcWÊ ANÒe @RÞ ÒLaf [Ð*e kÑ_cÐ_Ô[Ðe
@bÐa Òk[Ê Ð
ÒcÐÒ[ ÒdÒ[ÒaÒf 35 aià ÒkB\ÞmÐ ÒjÒ[ÒaÒf ]ÊBVÞ
aÞi¯ kó]¯=c LeÞ`ÐeÞ\ÞmÞ cÊÜ Ð `Í\c SÞ_Þi HkÐ Òd
Ac cÊ_Þ-FiÞ cÐÒ_ dÐkÐLÊ LkÞ\ÞÒm AÒcúÐ`m•Þ (selfrealization) ÒjBVÐ kÞÜ cZÞi SÑa_e `ÍÐ\cÞL mlÔ Ð
`Ð¾Ð[Ô SN[ [Ð* ÒmÐL*Ê HkÐ jÕ`_ð LeÞaÐ `ÐBÜ `ÍªÊ[
LeÊRÞ [Ð* jÕ²ó[Þe cÐ^ÔcÒe Ð AÒc LÞ«Ê [ÐkÐ _
aÊTÞ`ÐeÞ MÐmÞ [Ð*e aÐkÔ @f*Ðe @_ÊjeZ LeÞaÐ `ÐBÜ
`ÐNf Ð
]Þé[Ñ¯ aÞi¯ `ÍLó[Òe Òd ÒLßÐZjÞ aÔ¦Þ aÞsÐ_ `YÞRÞ bm
bÐaÒe SÐZÞ\ÞÒa Ð [ÐkÐ ÒkmÐ LÐeZ (cause) J mlZ
(symptom) bÞ[Òe `Ð\àLÔ SÐZÞaÐ Ð d]Þ [ÐkÐ bÞ[Òe
`ÍÒb] AÒc SÐZÞ`ÐeÞaÐ_Þ, [ÐkÐÒkÒm AÒc MÐmÞ aÐkÔ
@f*Ðe @uaÞhéÐj bÐaÒe @_ÊLeZ LeÞaÐ Ð

]ÊÓMe L\Ð HkÐ Òd AÒc `ÍLó[Òe @_Ôe bÊmeÊ DQÞ[
@_Ê`Ð[Òe hÞlÐ NÍkZ LeÞ_ÐkÊÜ Ð `Ð¾Ð[Ô SN[ jaÊÒaÒf
AcWÊ 25 aià ANÒe Ð ÒjcÐÒ_ dÐkÐ LeÊ\ÞÒm AÒc
[ÐLÊ @_ÊLeZÑ¯ bÐaÞ, [ÐkÐe dÊ¦Þ-@dÊ¦Þ _ bÐaÞ @u
aÐaÒe [ÐkÐe _Lm LeÞQÐmÞRÊ Ð
1980 cjÞkÐÒe ÒdÒ[ÒaÒf giant petrochemical
LÐeMÐ_Ð jaÊ bÐe[Òe NYÐ ÒkmÐ, AÒc Naà LeÊ\ÞmÊ
Òd `eÞÒhiÒe bÐe[e A^Ê_ÞLLeZ ]ÊÍ[ N[ÞÒe
[éeÐ_Þé[ ÒkmÐ Ð aÐªaÞL [\Ô HkÐ Òd ÒjÒ[ÒafLÊ
`Ð¾Ð[Ô jcÐS HkÐ dÐZÞ `ÐeÞ\ÞmÐ Òd HkÐ _ÞeÐV j[Ô,
Òd petrochemical LÐeMÐ_Ð ]éÐeÐ jÐcÐSÞL l[Þ
mÐbWÐeÊ @Ò_L NÊZÐ @^ÞL Ð Pollution J
aÐ[ÐaeZe AOÐ[, _ÐNeÞL cÐ_*Ê HkÞ LÐeMÐ_Ð
`ÒeÐlÒe DÒrSÞ[ LeÞ\ÞmÐ Ð `Ð¾Ð[Ô jÐcÍÐSÔ aÐ^Ô
ÒkÐB HkÞ jaÊ LÐeMÐ_Ð @_Ô @ÒQ[ Ò]h cÐ_*Ê aÞLÞÍ
LeÞÒ]Òm, HkÞ`eÞ Ò]h ÒdDÜWÞ ÒmÐLc[ aÐ[ÐaeZ
]ËiÞ[LeZe `ÒeÐlÒe Òj `dàÔ« DÒrSÞ[ ÒkÐB _
\ÞmÐ Ð
ÒjkÞ LÐkÐZÑe `Ê_eÐaórÞ OVÞmÐ software industry
jkÞ[ aià 2000Òe Ð Software industry akÊ[

aÒk d\Ð QtÍ aÞhéÒmÐb_Ñ¯ LÐ«Þ,
aÞ[Òe [Ð" NÊZ [\Ð hÑ[f[Ð-hÐ«Þ Ð
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]Þ_ `dàÔ« HL `ÍN[ÞaÐ[Ñ hÞÁ bÐaÒe NÍkZ
LeÐdÐD\ÞmÐ Ð ÒdDÜcÐÒ_ HkÞ hÞÁÒe LÐdàÔe[ \ÞÒm
ÒjcÐ_*Ê jcÐ S akÊ[ A]e @`àZ LeÊ\ÞmÐ Ð
ÒdÒ[ÒaÒf HkÞ hÞÁe `ÍN[ÞhÑf[Ð hÞ\Ñf ÒkaÐLÊ
mÐNÞmÐ ÒjÒ[ÒaÒf `Ð¾Ð[Ô jÐcÍÐSÔcÐÒ_ [Ð* `Ëaà
@\à_Ñ[Þe `Ê_ÐeÐaórÞ LÒm, HkÞ hÞÁNÊXÞLÊ bÐe[LÊ
yÐ_Ð«eÞ[ LeÞÒ]B Ð @\àÐ[ç AÒc÷cÐÒZ `ÊZÞ hÞLÐe ÒkmÊ
Ð AÒc `ÍLó[Òe j$f ÒkaÊ ÒdÒa AÒccÐÒ_ hÞLÐeeÊ
hÞLÐeÑ `ÐmçVÞaÊ Ð

[Ð'ÒkÒm Òj cybercafee jÕ`ËÀà private J jÊelÞ[
ÒLÐWeÑ Ac bfÞ densely populated Ò]hÒe,
jaÊWÊÜ D`dÊ¦ yÐ_ Ð

]Ëe]ó½Þ

JXÞÏAÞ jcÐSe cÊM`[õ

@jc÷a[ÐVÞ AjÊRÞ ÒLaf dÊaL-dÊa[Ñ* _Þbà¯[Ð Òk[Ê
_ÊÒkÜ Ð HkÐe @_Ô HL cËf LÐeZ ÒkmÐ Òd aràcÐ_e
`Þ[Ð-cÐ[Ð (AÒc÷cÐÒ_) ^ÑÒe-^ÑÒe _adÊNe @aÞaÐkÞ[
`ÊeÊi-_ÐeÑ* O_Þº jÕ`Là yÐ`Þ[ kaÐ Ac AbÔ«eÒe
jéÑLÐe LeÞjÐeÞÒmZÞ Ð Òj jéÑLÐee `Í[Þ$f_ AcLÊ Ac
`ÞmÐ-RÊAcÐ_*e @_Ô mÞ= `Í[Þ hÐeÑeÞL ALiàZ `Í[Þ
[ef LeÞÒ]DRÞ Ð

ÒcÐeÞ ekZÞ bÞ[Òe ‘jcÐS’Òe ÒNÐVÞH `Íau
aÐkeÞ\ÞmÐ, ÒdDÜ\ÞÒe LÞ @Ò_L aÞhÞ½ aÔLÞ, aÞÒhh[Ó
cÒ_ÐS ]Ðj, HL jbÐÒe jÐcÞm \ÞÒm Ð Òj jbÐe cËMÔ
AÒmÐQ_Ð aÞi¯ \ÞmÐ Òd ASÞ-LÐmÞe hÞlÐÒe JXÞA
bÐiÐ `ÍÐ¯ ÒmÐ` `ÐBNmÐZÞ LkÞÒm LÞRÞ cÞ\ÔÐ _ÊÒkÜ Ð
ÒLßÐ[Êkfe aÞi¯ HkÐ Òd jcª AÒmÐQL HLc[
ÒkÐB\ÞÒm Òd H\Þ`ÐBÜ `Þ[-cÐ[Ð kÞÜ jÕ`ËÀà bÐaÒe ]Ð¯Ñ
Ð cÊÜ aÞ ÒjB d\Ðd\ jÞwÐ«Òe `kqÞ\ÞmÞ ]ÊB-[Þ_Þ aià
[Òf (j[Ô ]Ðh, 2003) Ð

d]Þ HkÐ j[Ô Òd `Ðe¸ÐeÞL ALiàZe h¦ÞÒe (aÐ
LÐeZÒe) SÐ[Þ-ÒNÐ[Í aÞmçLÊm @«bÊà¦ _ÊÒkÜ, [ÐkÐÒkÒm
akÊ[ hÑOÍ, @^ÞLÐÕh _Ë[_ ]Õ`[Þ NÊXÞL cÞhÍ SÐ[Þe
kaÐe jc÷a_Ð @[Ô^ÞL Ð HkÐ $fÒe SÐ[Þ`Í\Ð ÒmÐ`
`ÐBa Ð

HkÐ ANeÊ cÊÜ LkÞ\ÞmÞ `Ð¾Ð[Ô jbÔ[Ðe @_ÊjeZ LeÞ
dÊaL-dÊa[Ñ HL 1 aNà $ÊV ÒLÐWeÑÒe RtÞÒkaÐ kÊH[
`ÍÒ¯ÐS_Ñ¯ Ð HkÐe LÐeZ ÒkmÐ Òd jcNÍ bÐe[,
SÐ[Þ`Í\Ðe LÊ`ÍbÐaÒe akÊ l[-aÞl[ Ð ÒdÒ[hÑOÍ jc÷a
HkÞ LÊ`Í\Ðe @aÒmÐ`_ Òka ÒjÒ[ hÍÑOÍ HkÐ bÐe[
(HaÕ JXÞhÐ) `ÐBÜ HL hÊb jcÐQÐe Ð

Beauty and Ugliness

dÊaL-dÊa[Ñ*e `Ðe¸eÞL ALiàZ Ò]ßkÞL, HkÐe cËf
LÐeZ @sÐ[ Ð LÞ«Ê Òj LÐeZ dÐkÐ aÞ ÒkD, ALiàZ
ÒkaÐ jc¯Òe ÒLÐZjÞ `ÊeÊi aÐ ±Ñ ÒLÒaÒkÒm _ÞS
SÐ[Þ L\Ð bÐaÞÒa_ÐkÞÜ Ð kÊH[ `ËaàÊÜ `ÐeÞaÐeÞL cÐ_jÞL
QÐ` b¯Òe dÊaL-dÊa[Ñ `ROÊqÐ Ò]D\ÞÒm Ð aràc_e
A^Ê_ÞL jc¯Òe HkÞ`eÞ `ROÊqÐ OVÞaÐ AD jc÷a _ÊÒkÜ
Ð [Ð' RXÐ cÊÜ aÞ d]Þ Òj dÊaL LÞ dÊa[Ñ* yÐ_Òe \Ð«Þ,
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Sruti Mohapatra
Bhubaneswar, Orissa
Once arguing about something with Manoj our
conversation drifted in another direction. From
flaring temper we reached the bounds of beauty
and ugliness.
‘Why do you do this? Turn around the ugliest to
look the most beautiful’. I asked him.
‘There is no ugliest ever. Beauty is all around.
Just one needs to look intently’ was his quick
and pragmatic reply.

hÐ± ÒdZÊ jÐé\à`e bÍÐ« _eLó[,
h[^Ð ^càjÐeZÑ _ÊÒk ¸½ÑLó[ Ð
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That set me thinking. Is there an underlying
reason why some things are beautiful and some
are not? Is it all just cultural conditioning? Is
there any such a thing as a sense of beauty?

we each has our own set of guidelines to define
things. A beautiful flower may be ugly for
another as the person looking at it defines a
beautiful flower as one with fragrance not
vibrant petals! And the ugliest child is the
world’s most beautiful for its mother.

]Ëe]ó½Þ

JXÞÏAÞ jcÐSe cÊM`[õ

I find Bhubaneswar hot, humid, and dirty. I crib
over the rickshaws, congested roads, swarming
crowds. American tourists delight in the bright
sun filled days, joyously ride the colorful
rickshaws and enjoy the tropical climate. Thus
beauty of Bhubaneswar reaches out to us
differently. There is beauty in all. There are no
limits to the perception of it, except for the limits
imposed by the self and/or cultural upbringing.
What is really beautiful and what ugly? Probably
that which we judge as ‘ugly’ or ‘beautiful’ tend
to be formal notions which do not go beyond the
surface of what we see, and also tend often to be
received ideas, never our own. As we begin our
sojourn in this world we learn from people
around us. A smile is beautiful, a cry is ugly.
Light is beautiful, darkness ugly. Soft words
beautiful, yelling ugly. And thus when we make
judgments about ‘beauty’ and ‘ugliness’, we tend
to do so on the basis of what we have learnt. A
well-dressed woman is beautiful; someone fair
skinned is beautiful. The beggar on the street is
ugly and so is a pock parked or dark skinned
woman. Thus it is always the external
manifestation, the apparent beauty of what we
see in front of us, and not what is behind it
defines our concept of beauty and ugliness. So
much so, indeed, that we are always blinded by
appearances.
But now trying to discover beauty in ugliness I
find it fascinating. The elegance of ugliness or
the beauty of ugliness. It is an intrigue.
Beauty and ugliness keep changing hues as the
object passes from one frame to the other. For

Then how do we define beauty? And ugliness? I
would define beauty as that which lights up the
soul and ugliness as anything that causes pain.
There are moments in life when we see more
beauty in ugliness, which often penetrates our
soul and the ugliness reflects a sort of eagerness
of hope, though vague, of reshaping. Such a
hope itself is a virtue therefore beauty. And thus
ugliness is already redeemed of half its ugliness.
I have often heard people saying ‘How could he
marry her or how could she marry him, he/she is
so ugly and she/he so beautiful’? To say that one
is interested in ugliness is ironical, the truth is
that the person sees clearly a beauty in the other,
beauty that leads him to happiness, peace,
certainty, and eternity.
I observe the clouds, trees, stars, mountains,
birds and streams, which blend with each other
to complete a song of natural harmony. They all
know their own places, they never trespass but
respect the others, and in song and action do
their best. The crow’s cawing is harsh as is the
roar of the thunder. But the crow flies
majestically. You have to look at its flapping
wings in the backdrop of a blue sky. Thunder is
scary but the drops of rain, the fragrance of earth
and the cool breeze make us yearn for more. So
nature’s beauty is enhanced even by the ugly
notes, which mingle harmoniously in the larger
picture.
Beauty is that which is pleasurable to any
individual, whether is it visual, auditory as in
harmonious sounds, perhaps music, inner beauty
of a person's character, or an experience that

hÞlÐ-sÐ_-LÁ[eÊ `ÍLó[Þ `ÊeÐZ
hÐWÔ Ò]ÐicÊ¦ HkÐ Chée bÞAZ Ð
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would create everlasting memories of happiness.
Beauty depends perhaps on perception. My
experience with Collete is one such example. I
had met her in rehab center. She was more
deformed than any one I had ever seen. She had
shrunk into her wheelchair for all I could notice
were a pair of bright red shorts and an equally
bright T-shirt. Next were two flexed hands with
curled fingers and a pair of bent legs. And then
the face! The eyes held profound warmth and the
smile overrode all her physical anomalies.
Indeed everything is beautiful in it's own way.
One has only to see a mother kissing a severely
disfigured child, a angelic child holding on to a
severely repulsive father, a student looking up at
her unsightly teacher with reverence that one
understands that life's vitality stems from the
beauty that is refined through ugliness and then
one realizes ugliness is not ugliness at all. As
Manoj said ‘ Real beauty is FACELESS. It is
internal and from WITHIN’.

có[ÊÔLÊ

ÒMÐSÞRÞ [ceÞ jÐ_ðÞ^Ô
`ÐB_Þ [ceÞ jrÐ
có[ÊÔ Òk!!
SÐZÞRÞ ÒLaf [ceÞ S¯NÐ\Ð
Ò]MúQÞÏ cÊÜ ^eÞ[õÑe _Ñf `Z[Òe mÐNÞRÞ e¦e RÞVÐ
cÞ\ÔÐe AYÊAÒf j[Ôe _ÐkÞÜ jrÐ dÊw-aÞbÑiÞLÐe eÐSÒ[é
hÐ«Þ LÒ`Ð[ QÞÏLúÐe LÒe Òd,
bõÐ« cjÑe AÒN
@jkÐ¯ ÒkÐB Ð
Ò[ZÊ cÊÜ ÒMÐSÞRÞ [ÊceÞ jÐ_ðÞ^Ô
LÞ«Ê `ÐB_Þ [ceÞ jrÐ
ÒdZÊ jbÔ[Ðe e\QÏLõ [Òf [ceÞ ¸eh `ÐBÜ
`ÐB_ÐkÞÜ cÊÜ jéÐ^Ñ_[Ð
có[ÊÔ Òk!! HZÊ
[a _ÞaÞXÏ AÒhìi ]Þ@
Òk có[ÊÔ!! ÒcÐ SÑa_-]óhÔe Òhi da_ÞLÐ VÐZÞ ]Þ@ ÐÐ
Why Paradigm Shift is so difficult for the

PROF. SANJOY MOHANTY
Dept. of English, Khalikot College
Berhampur, India

February 19, 1956

có[ÊÔ!!
SÑa_-]óhÔe Òhi da_ÞLÐ [Òc ...
S_êÒ_mÐ `Òe HB ^eÐ^ÐÒc,
[ceÞ jÐ_ðÞ^Ô cÊÜ ÒMÐSÞRÞ akÊaÐe
_ÐkÞÜ [Ðe B¯rÐ
LÞ«Ê `ÐB_Þ [ÊceÞ jrÐ
SÐZÞRÞ ÒLaf [ÊceÞ S¯NÐ\Ð
^eZÑe Lcõ [_Ê `Òe LVÐBRÞ QÏD] aei
Ò]MúRÞ ÒLaf cÞ\ÔÐe S¯dÐ[õÐ
HZÊ HB lZyÐ¯Ñ, @_Þ[Ô SÑa_ `Òe _ÐkÞÜ Ò[Òf AyÐ
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Living Human Beings (Part –II)
Biswa Ranjan Jena
Pueorto Rico

As predicted by the great Oracle, today’s
conference of the World Council of Paramatmas
did not end in a full consensus, as the chairman
God with his right dress and custom, was not in
the mood to give up with the living beings
,especially human race. When a journalists asked
why he keeps appearing in various dress &
custom like Christian God, Allah and Krishna
etc? He replied, “Why the Hell not? I still get
enormous satisfaction & enjoy from watching
my creations fight amongst them-selves, so what
would I gain by just appearing to be exactly the
same for all? The spice of life including love,

l¯ _ mbÞaÐ dÐH aÞi¯aÐj_Ð
Òlc`ÍÐ©Þ _ÐkÞÜ aó\Ð jLf jÐ^_Ð Ð
Òl[Í d]Þ RÞ]ÍdÊ¦ YÐfÞ [kÞÜ Sf
l[ÞNÍª ÒkajÞ_Ð hÍcÑ LóiÑaf Ð
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hate ,anger, frustration etc, you know, all these ,
I make them, I break them, whenever I want.
Besides, you should watch your mouths
journalists, there is plenty of rooms for you guys
in Hell, too, Specially you, Mary pin head
(pointing finger to her God murmured). Better
you shut up or I will have to take special care of
you. "Oh, no Dad - that could hurt" says Jesus
from behind. "Ooopss…" says God. The vast
majority of Paramatmas, especially the members
from the East and their cousins from West,
suggested for a simpler, single string system. But
the lack of consensus is disappointing, shouted
Saturn from the west. In support of that, Medusa
from the middle earth says, it is just too
confusing for humans beings the way it is been
for the last few thousand years. We are confident
that everything would run a lot smoother if the
Council could standardize for a single, common
and reliable protocols for manifestations,
apparition and communication, a suggestion
came out from guru Brihaspati from East. Is
there nothing that can be done to make the
chairman fall into line with the Council?
…Somebody whispered from the dark south.
Well, they are pretty much for the God to call the
shots, so we are here very dependent on his
mood. The tricky thing is that his mood is so
dependent on how living human beings interpret
his mystical messages, Says the Spook Angle
after watching God press a button for the
activation of another hurricane in the Caribbean.
In reply another Spook Angle says, we have
ordered millions of living humans to pray, stroke
crystal balls, make sacrifices and few other
millions to generally run around looking stupid
and doing foolish things like pointing their
middle fingers & showing their bottoms in our
direction, just in case any one of them clicks. But
it doesn't really seem to help, even though we've
got some excellent mediums and channelers
working for us 24 X 7 now, CEO of the Call
Centre shouted. In reply God says, the real

problem is that the sixty two billion members of
the Council have to spend too much time sorting
Karmas and selecting channelers. The Karma
Project requires quite a panel of judges, all of
whom must themselves have broken the Karma
circle, and the selection of channelers keeps our
employment angels and job consultants spirits
busy. We will just have to wait and see a few
thousand years more, until next Solar
Catastrophes, I mean Kali-Yoga. I would rather
hope the Paradigm Shift will make the eternal
lives easier for the human beings, but it has just
become more confusing, because there are so
many more questions to answers now. God
ended his speech by signing this final resolution
for the Council.

]Ëe]ó½Þ
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This live broadcast report from the Council of
Paramatmas Conference is brought to your heart,
soul & mind directly by Information Telepathy
(IT) division. So Clairvoyants, Soothsayer,
Prophets, Astrologers, Numerologists, Clergy &
Forecasters are kindly advised to forward this
message to the survived living human races who
are not yet connected through IT.

`ÍZ¯

eÐ_Ê ckÐeZÐ, bÊaÒ_hée
eÐ_Ê ckÐeZÐ 1968 cjÞkÐ Ò$aÊÍÔÐeÑ 29
[ÐeÞMÒe LVL SÞmÐe cÞSàÐe`Êe NÍÐcÒe S_ê
NÍkZ LeÞ\ÞÒm Ð `Þ[Ð cÐ[Ð ÒkÒm jÊ^ÐLe J
Òkcm[Ð ckÐeZÐ Ð ^eÞZÑ aÊLÊÒe LÊ_Þ LÊ_Þ
`Ð]Òe QÐmÞaÐ ANeÊ Ò`ÐmÞJÒe ALÍÐ« ÒkÐB
jÐeÐ SÑa_ `ÐBÜ `=Ê ÒkÐBNÒm Ð LÞ«Ê c_Òe
Òj ÒLÒa `=Ê ÒkÐB _ÐkÐ«Þ Ð jéÐcÑ aÞÒaLÐ_t
ÒcÒcÐeÞAm LÒmSç, SN[jÞÕk`ÊeeÊ jðÐrL
XÞNÍÑÒe j$f bÐaÒe DrÑÀà ÒkÐB\ÞÒm Ð
1993 cjÞkÐeÊ JXÞhÐ jeLÐe* @^Þ_Òe LóiÞ

i¬^éS QcàÐcée hÞÒe jÊ^ÐLe
iaÞ-aÞ`eÑ[-^e aÒl cÒ_Ðke Ð
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d§`Ð[Þ LÐeMÐ_Ð, j[Ô _Ne, bÊaÒ_héeÒe
(250 1660) _ÞdÊ¦ ÒkÐBR«Þ Ð aÞhéÐj Òd c_
cSaÊ[ LÒm `=Ê[é cÊkÜ mÊQÐB dÞa Ð
^Ñe jcÑÒe dcÊ_Ð [ÑÒe
aÕhÑ aÐSÊ\ÞmÐ eÐB _ÐcÒe
bÐ_Êc[Þ*e LÞ cÐ_ ÒkmÐ
aÍS_t_* aÊwÞ kSÞmÐ -[cÐf aÒ_ aÐBÒm aÕhÑ aÞhÐ] cÒ_
DoÊfÞ `XÞmÐ dcÊ_Ð `ÐZÞ
j© jéÒe aÕhÑ XÐL Ò]mÐZÞ
DW cÐ_ bÐ= Ló» ÒcÐkÞ_Ñ
ÒaZÊ `ÐZÞ aÊwÞ kSÞ NmÐZÞ Ð
eÐB LÞÒhÐeÑ `ÐeÞÒa LÞ ekÞ RÐXÞ aÞÒ_ÐeÑ
HcÞ[Þ `ÍÑ[Þ,
`eÐÒZ `eÐZ auÐ `XÞRÞ
bÐ_ÊÊ ]ÊmâÐeÑ* hÍÑcÊM QÐkÞÜ
có]Ê có]Ê kjÞ ]ÞH LkðÐB Ð
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LÊLÊXÐ QÐi

`eÐhe cÞhÍ, VÒeÐÒÃÐ, LÐ_ÐXÐ

VÒeÐÒÃÐÒe `eÐhe cÞhÍ* _ÐÜ JXÞA cÐ_* OÒe OÒe
jÊ`eÞQÞ[ Ð ]ÑOà 8 aià ÒkmÐ Òj J [Ð* jÐ\ÑcÐÒ_
JXÞA jÕ²ó[ÞLÊ aSÐ¯ eMÞR«Þ Ð `Í[Þ aià `eÐhe cÞhÍ J
[Ð* jÐ\ÑcÐÒ_ HL JXÞA _ÐVL `eÞÒaiZ Le«Þ Ð
jÐ^ÐeZ[Ó _ÐVLe _ÞÒ]àh_Ð ]Þ@«Þ `eÐhe aÐaÊ Ð ^ÑÒe
^ÑÒe N[ LÞRÞ aià ÒkmÐ `eÐhe aÐaÊ _ÐVLe _ÞÒ]àh_Ð
jkÞ[, _ÐVL eQ_Ð aÞ hÊbÐec÷ LeÞÒ]BR«Þ Ð HLÐ*ÞLÐ
'LÊLÊXÐ QÐi' 2004Òe LÐ_ÐXÑ¯ JXÞA jcÐSe aÐiÞàL
Djúa 'ÒaÐB[ atÐZ'Òe `eÞÒaiZ LeÐdÐB\ÞmÐ Ð
_ÐVLVÞ @[Ô« cÒ_Ðe&L ÒkÐB\ÞmÐ J ]hàLcÐ_*
]éÐeÐ jaàÐXó[ ÒkÐB\ÞmÐ Ð _ÐVLÒe @bÞ_¯ LeÞ\ÞÒm
hÍÑc[Ñ @`ÀàÐ ]Ðh, hÍÑc[Ñ juÔÐ `WÐ_ÞA, hÍÑ @ÒhÐL
ck«,, hÍÑ _tLÞÒhÐe cmâÞL, hÍÑ `eÐhe cÞhÍ J hÍÑ j[Ô
e&_ ]Ðh Ð

_ÐVLe QeÞ[Í QÞ[ÍZ
O_hÔÐc: LÐ_ÐXÐ Ò$e«Ð JXÞA Ò`ßÍÐY
jÊ`ÍbÐ: O_hÔÐc aÐaÊ* `_úÑ
_Vae: O_hÔÐc aÐaÊ* bÍÐ[Ð
jcÑe: JXÞhÐ Ò`ÐmÞj @$Þjeç
jÊicÐ: eÐSÒ_ß[ÞL Ò_[ÍÑ
eÐSLÞÒhÐe: Income Tax Officer

`Í\c ]óhÔ
[O_hÔÐc

aÐaÊ* Oe ÒaßWL MÐ_Ð Ð ÒVaÊm D`Òe
ÒeXÞJ, ÒVmÞÒ$Ð_, $Êm]Ð_Ñ, newspapers, SN_ðÐ\*
$ÒVÐ B[ÔÐ]Þ ... Ð O_hÔÐc aÐaÊ coat, tie, B[ÔÐ]Þ `ÞuÞ
ÒeXÞJeÊ jcéÐ] hÊZÊ\ÞÒa Ð ÒeXÞJeÊ jcéÐ] jeÞaÐ
`Òe…]

ÒiÐXÒhÐ`QÐe-hchÐ_ bjêNÍÐkÑ
iXbÞs jÐ^Ê kóÒ] Òb]bÐa _ÐkÞÜ Ð
www.OdiaSamaja.Org

60
Journal of Odiya Samaja
January 2005, vol.3, Issue 1

]Ëe]ó½Þ

- -6161

JXÞÏAÞ jcÐSe cÊM`[õ

O_hÔÐc: jÊ`ÍbÐ, jÊ`ÍbÐ, ÒcÐe `ÍÐZ`ÞÍ¯Ð jÊ`ÍbÐ Ð AÒe
Oe bÞ[eVÐÒe LZ LeÊR HÒ[ Òaf dÐHÜ? Aj HWÞLÞ
Aj Ð ÒcÐ `ÐMLÊ VÞLÞH Aj Ð
jÊ`ÍbÐ: (O_hÔÐc aÐaÊ* ±Ñ VÞLÞH eÐN eÐN LeÞ `ÍÒah
LeÞÒa Ð kÐ[Òe cBfÐ [DmÞAVÞH, eÐuÞaÐ X*Þ LÞ
LeQÊmÑ @_Ô kÐ[Òe Ð)
kBH LÐkÞÜLÞ ÒNÐÒV jLÐf `keÊ HB ÒaßWL MÐ_ÐÒe ajÞ
HcÞ[Þ kÐmâÐ LeÊR?
O_hÔÐc: (Òjðk J _ec NfÐÒe)
jÊ`ÍbÐ, H jÊ`ÍbÐ -- [cLÊ ÒjðkÒe, Ò`ÍcÒe VÞLÞH ÒcÐ
`ÐMLÊ XÐLÞÒm HcÞ[Þ ÒcÐÒ[ LÐcÊXÞ ÒNÐXDR LÐkÞÜLÞ Ð
cÞRVÐÒe ÒcÐ D`Òe jaÊÒaÒf eÐNÊR LÐkÞÜLÞ ?
jÊ`ÍbÐ: eÐNÞaÞ_Þ AD LZ $Êm Qt_ Ò]B [cLÊ `ËSÐ
LeÞaÞ? kBH jLÐfÊ jLÐfÊ NÐÒ^B `ÐÒ^ÐB Ò`ÒV
SfMÞA MÐB coat-tie `ÞuÞ mÐVjÐÒka bfÞA [ ÒaßWL
MÐ_ÐÒe Aj_ SÒcB ajÞ `XÞm ! AD Oe LÐc jaÊ LÞH
LeÞa Ð
O_hÔÐc: LeÞaÞ, LeÞaÞ, Oe LÐc, aÐkÐe LÐc jaÊ LeÞaÞ
Ð (Pause Ò]B) -- AÒe cÊÜ LÐkÞÜLÞ LeÞaÞ? [c `ÐBÜ
QÐLe, aÐLe, cÐfÑ, SNÊAfÑ jaÊ M&Þ Ò]aÞ Ð [cLÊ cÐ,
cÐ, aÐaÊAZÑ, aÐaÊAZÑ LkÞ [c LÐc, OeLÐc, aÐkÐe
LÐc jaÊ ÒjcÐÒ_ LeÞÒa Ð [Òc ÒcÐe eÐZÑVÞH ÒkÐB
ajÞ ekÞa Ð MÐmÞ ÒjcÐ_*Ê order LeÞa – order Ð AD
LÞRÞVÐ ]Þ_ aÐjç Ò^ßdàÔ ^e Ð Ò^ßdàÔ, Ò^ßdàÔ kÞÜ jaàh¦ÞcÐ_
!
jÊ`ÍbÐ: kBÒk HB aÐkÐ`ÞA L\Ð LkÞaÐLÊ ÒcÐÒ[
XÐLÊ\Þm Ð eM eM [c aÐkÐ`ÞA L\Ð Ð cÊÜ dÐHÜ Oe
bÞ[Òe ÒLÒ[ LÐc aÐLÞ `XÞRÞÐ (Oe bÞ[eLÊ `ÍyÐ_
@bÞ_¯)
O_hÔÐc: AÒe AÒe bÞ[eLÊ `fÐDR LZ? eÊk eÊk !
kBH [Òc ASÞe cÊMÔ jcéÐ]VÐ ÒeXÞJÒe hÊZÞmVÞ?

jÊ`ÍbÐ: cmÐ ÒcÐe ! kBH cÊÜ LZ LÐmÊZÑVÞH Òd
jcéÐ]VÐ hÊZÞ `ÐeÞmÞ _ÐkÞÜ? [Òc `eÐ jLÐfÊ jLÐfÊ full
volumeÒe radio mNÐB -- jÐB `XÞhÐ, jÐeÐ ]Ê_ÞALÊ
jcéÐ] hÊZÐDR?
O_hÔÐc: hÊZÞR, jcéÐ]VÐ [Òc hÊZÞR? LkÞm, LkÞm
Ò]MÞ ASÞe cÊMÔ jcéÐ]VÐ LZ \ÞmÐ?
jÊ`ÍbÐ: cmÐ ÒcÐe LÞH Ò_[Ð ÒkmÐ, LÞH c§Ñ-M.L.A.
ÒkmÐ, LÞH ÒLÒ[ ]Ê_Þà[Ñ LmÐ, `BjÐ cÐBmÐ, ÒkeÐ
Ò$eÑ LmÐ jaÊ]Þ_ [ ÒjB jcéÐ] Ð ASÞ `ÊZÞ AD _ËA
jcéÐ]VÐ LZ\ÞmÐ Òd cÊÜ hÊZÞaÞ?
O_hÔÐc: Òk[ç Ò[eÞLÑ -- HB[ [ce @MÐXÊA L\Ð Ð
[Òc ÒcÐÒV cÊMÔ jcéÐ]VÐLÊ ^ÔÐ_ Ò]B_?
jÊ`ÍbÐ: kÊ kÊ [c ^ÔÐ_ [ cÊÜ b= LeÞ_\ÞmÞ? LÊk Sm]Þ
LÊk ASÞe cÊMÔ jcéÐ] LZ \ÞmÐ?
O_hÔÐc: aÊTÞm jÊ`ÍbÐ! ALÐhaÐZÑ, ^eÞ[ÍÑ, jcÐS,
`ÍSÐ[§, jcéÐ] jaÊ\ÞÒe ASÞe cÊMÔ jcéÐ] Òd J]ÞhÐe
_Ë[_ cÊMÔc§Ñ hÍÑdÊ¦ _Ë[_ `p_Ð¯L _Ë[_ ^eZÒe
_Ë[_ JXÞhÐ NYÞaÐ `ÐBÜ aÞÒ]hÑ JXÞAcÐ_*Ê _ÞS Ò]hLÊ
Ò$eÞAjÞaÐ`ÐBÜ @_ÊÒeÐ^ AD AkéÐ_ Ò]BR«Þ Ð
jÊ`ÍbÐ: QÊfÞLÊ dÐD Òj AkéÐ_, @_ÊÒeÐ^ Ð kBH Òj\ÞeÊ
ÒcÐÒ[ LZ cÞfÞa? [c c_ [ TorontoÒe mÐNÞmÐ_Þ
ÒaÐmÞ, `Ê@-TÞ@ ]ÞVÐ*Ê ÒcÐe ÒjWÞ RÐXÞ, cÐÒj ÒkmÐ cÊÜ
HWÞ [c jÐ=Òe `XÞ ekÞRÞ Ð
O_hÔÐc: JXÞhÐ AjÞ `kqÞaÐe cÐjL b[Òe cÊÜ ÒcÐe
aÔaÐjÐ¯VÐ c^Ô HWÞ [ Aec÷ LeÞÒ]BRÞ Ð
jÊ`ÍbÐ: (\pÐÒe) eMc [ce aÔajÐ¯ Ð kHB BH LÞ
aÔajÐ¯?
O_hÔÐc: LZ ÒkmÐ? LÊLÊXÐ QÐi aÔajÐ¯ ÒcÐe! [cLÊ
LZ NuÐDRÞ?

jeÞ`ú[Þ ÒYD Ò]ÐÒf `aà[ ALÐÒe
jmÞf`ÍÐ\àÑ QÐ[L Sf^e WÐÒe Ð
www.OdiaSamaja.Org

61

61
Journal of Odiya Samaja
January 2005, vol.3, Issue 1

- -6262

62

jÊ`ÍbÐ: LÐkÞÜLÞ ÒNÐÒV cÐÒj ÒkmÐ LÊLÊXÐ QÐi, LÊLÊXÐ
QÐi ÒaÐmÞ kÐmâÐ LeÊR? kBH poultry farm LZ [c
`ÐVÞÒe `hÊ_Þ?

ekÞ LÊLÊXÐ QÐi LeÞ R cÐjÒe ÒLÐVÞ`[Þ ÒkaÐe
Ò`ÍeZÐ, DjúÐk ÒcÐÒ[ Ò]mÐ LÞH?
jÊ`ÍbÐ: (eÐNÒe) LZ cÊÜ Ò]mÞ?
O_hÔÐc: Òk[Ò[eÞLÞ, [cLÊ Am LkÞÒm LÐm hÊbÊRÞ Ð
kBH cÊÜ LZ LkÞmÞ [ÊÒc ÒcÐÒ[ H Ò`ÍeZÐ Ò]m _Ð AhÐ
Ò]m? _Ð _Ð [ÊÒc _ÊÒkÜ Ð _Vae, ÒjB _V ÒcÐe bÐB,
ÒcÐÒ[ jÐkj, DjúÐk, J Ò`ÍeZÐ Ò]mÐ Ð
jÊ`ÍbÐ: cmÐ ÒcÐe Ð ÒLÒ[ Òjðk, ÒLÒ[ hÍwÐ [ce aÐaÊ
_Vae* `ÐBÜ? J^ jÐ=Òe bËAÜ aÞÒmB aZÐ Ð
O_hÔÐc: \pÐ-cSÐ ScÐ Le_Þ jÊ`ÍbÐ Ð _VLÊ cÊÜ
`ÞmÐ]Þ_eÊ SÐÒZ Ð ÒcÐe ÒRÐV bÐBWÐeÊ ÒahÑ Òjðk [ÐLÊ
LÒe Ð QÐkÐ-`Ð_ aÞLÐeÊ SÑa_ Aec÷ LeÞ ASÞ H
JXÞhÐÒe ÒLÒ[aX contractor ÒkmÐZÞ? ]Þ-]ÞVÐ jÞÒ_cÐ
Oe, ]Þ-]ÞVÐ hotel [ MÐmÞ [Ðe HB jkeÒe Ð
jÊ`ÍbÐ: kD kD Ò]MÞaÐ, LÊLÊXÐ QÐieÊ LÐc Aec÷ LeÞ
[Òc ÒLÒ[ aÐV dÐH dÞa?
O_hÔÐc: dÞaÞ, dÞaÞ, akÊ[ ANLÊ dÞaÞ Ð LÐ_ÐXÐ Ò$e«Ð
JXÞA `Ê@ cÊÜ -- LÊLÊXÐ QÐi LeÞ JXÞhÐÒe ÒLÐVÞ`[Þ
ÒkaÞ Ð
(HkÞ jc¯Òe aÐkÐe LaÐVÒe hv)
jÊ`ÍbÐ: cmÐ ÒcÐe, jLÐfÊ jLÐfÊLÞH AjÞ LaÐV
aÐÒXBmÐZÞ (pause Ò_B) -- Aj«Ê Aj«Ê AsÐ,
bÞ[eLÊ Aj«Ê, LaÐV ÒMÐmÐ @RÞ Ð
(Income Tax officer eÐSe `ÍÒah -- kÐ[Òe
briefcase, , @_ÔkÐ[Òe file LÐNS)
O_hÔÐc: _c²Ðe AsÐ, _c²Ðe ! A`Z LÞH cÊÜ [
SÐZÞ`ÐeÞmÞ_ÐkÞÜ Ð
eÐS: SÐZÞÒa, SÐZÞÒa, bmLeÞ SÐZÞÒa ! AN A`Z
LÊk«Ê -- A`Z* _Ð O_hÔÐc ]ÐhVÞ?
O_hÔÐc: kÜ AsÐ kÜ, ÒcÐ _Ðc O_hÔÐc ]Ðh Ð aÞÒ]h
Ò$e«Ð O_hÔÐc cÊÜ Ð AD BH ÒcÐe jk^cÞàZÑ jÊ`ÍbÐ
]Ðh Ð A`Z* _Ð VÐ LZ AsÐ?

]Ëe]ó½Þ
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O_hÔÐc: HÜ -- JXÞA Oee `Ê@ cÊÜ, JXÞhÐ ÒcÐ Ò]h!
JXÞA ÒcÐ cÐ[óbÐiÐ ! cÊÜ LÐkÞÜLÞ poultry, jmúVÞÍ farm
LkÞaÞ? cÊÜ [ NaàÒe LkÞaÞ cÊÜ LÊLÊXÐ QÐi LeÊRÞ !
jÊ`ÍbÐ: ÒcÐÒ[ AD eNÐ@_Ð LkÊRÞ Ð LÞH HWÞ
DXÐSÐkÐS, aÊXÐ SÐkÐS aÔajÐ¯ LeÊRÞ [, LÞH `ÊZÞ
eÐ[ÐeÐ[Þ M.L.A, c§Ñ, contractor ÒkÐB ÒLÐVÞ`[Þ
a_ÊRÞ AD [ce LZ _Ð LÊLÊXÐ QÐi, LÊLÊXÐ QÐi, LÊLÊXÐ
QÐi Ð
O_hÔÐc: LÐkÞÜLÞ LÊLÊXÐ QÐi LZ MÊQÊeÐ QÐi? [Òc
VÞÒL Ò^ßdàÔ ^e Ð R@ cÐj bÞ[Òe Ò]MÞa AÒc aÞ
ÒLÐVÞ`[Þ a_ÞdÞaÐ Ð
jÊ`ÍbÐ: \ÐD \ÐD Òj aÐkÐ`ÞA L\Ð Ð ]Þ_Òe, eÐ[ÞÒe
ALÐhLÊ QÐkÞÜ `eÐ [ÐeÐ NZÊ\Ð@ Ð
O_hÔÐc: cÊÜ LÐkÞÜLÞ [ÐeÐ NZÞaÞ c? QtÍ, [ÐeÐ ALÐheÊ
Ò[ÐfÞ AZÞ [cLÊ Ò]aÞ ... VÞLÞH Ò^ßdàÔ ^e ! kBH jÊ`ÍbÐ
LÐ_ÐXÐÒeÒcÐe Oe]éÐe aÞLÞ, HVSÞ JXÞhÐ AjÞ bXÐOÒe

jéÐ^ú_ aÞhéÒjaL Òd Dnkó]¯
jÒaà [ÐLÊ cZÞ\Ð«Þ ck[ j]¯ Ð
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eÐS: ÒcÐ _Ð AsÐ eÐSLÞÒhÐe jÐc«eÐ¯ Ð ]ÞmâÑ Ò$e«Ð
bÐe[ jeLÐe* LcàQÐeÑVÞH Ð Income Tax officeeÊ
AjÞRÞ Ð
O_hÔÐc: ]ÞmâÑ Ò$e«Ð, aÞÒ]h Ò$e«Ð -- jaÊ HLÐ
L\Ð eÐSLÞÒhÐe aÐaÊ Ð JXÞA ÒmÐL AÒc, JXÞhÐ Ac
Ò]h Ð
jÊ`ÍbÐ: Ace ¯Ð*Ê JXÞhÐÒe aÞ JXÞA ÒmÐL Ò]MÐ
ÒkÒm bÐeÞ MÊjÞ mÐÒN Ð aÐVÒe, kÐVÒe, QÐ Ò]ÐLÐ_,
`Ð_ Ò]ÐLÐ_Òe dÞH Ò]MÐÒka `QÐeÞÒa A`Z JXÞA?
aÐ` _ÐÜLZ, cÐ _ÐÜ, LZ, aÕh B[ÞkÐj jaÊ `QÐeÞ ajÞÒa
Ð
O_hÔÐc: RÐX«Ê eÐS aÐaÊ, jÊ`ÍbÐ L\Ð RÐX«Ê Ð A`Z
LÊk«Ê A`Z*Ê LZ _Vae Ac reference Ò]mÐ LÞ?
A`Z LZ HWÞ QÐLÞeÑ-aÐLÞeÑ RÐXÞ, Oe-]éÐe aÞLÞ
LÐ_ÐXÐ dÞaÐ `ÐBÜ `ÍªÊ[ ÒkÒmZÞ LÞ?
eÐS: (aÞe¦ ÒkÐB) Òj LÐ_ÐXÐ $Ð_ÐXÐ L\Ð cÊÜ SÐZÞ_Þ
AsÐ Ð N[ LÐmÞ officeÒe A`Z* file ÒcÐÒ[ ÒcÐ
supervisor Ò]Òm Ð FileVÞ `YÞ, fileeÊ WÞLZÐ Ò_B ASÞ
A`Z* OÒe `kqÞmÞ Ð
O_hÔÐc: LÐkÞÜLÞ AsÐ? cÊÜ [ ÒcÐ resume B[ÔÐ]Þ LÐkÐLÊ
HWÞ `ÒWB _ÐkÞÜ? ÒcÐ _ÐÜÒe `ÊZÞ LÞ file, _ÐkÞÜ AsÐ _ÐkÞÜ
-- ÒcÐe HWÞ JXÞhÐÒe QÐLÞeÑ-aÐLÞeÑ ]eLÐe _ÐkÞÜ Ð
ÒcÐ aÔajÐ¯ bm [ cÊÜ bm Ð
jÊ`ÍbÐ: aÔajÐ¯, aÔajÐ¯ ÒNÐÒV LZ LkÊR c Ð
Business LeÊR ÒaÐmÞ LkÊ_?
eÐS: HLÐ L\Ð, HLÐ L\Ð business , aÔajÐ¯ jaÊ HLÐ
L\Ð Ð A`Z* poultry farm business ÒLcÞ[Þ QÐmÞRÞ?
O_hÔÐc: QÐmÞ_Þ AsÐ! ]DXÞRÞ, ]DXÞRÞ Ð bÐeÞ MÊjÞ cÊÜ
ÒcÐe LÊLÊXÐ QÐi aÔajÐ¯ `ÐBÜ Ð bm LÐc VÞH
SN_ðÐ\* bejÐ LeÞ Aec÷ LeÞRÞ Ð SN_ðÐÒ\ kÞÜ ÒcÐe
jÐkÐ-bejÐ Ð

eÐS: Drc, @[Þ Drc ! ARÐ A`Z* farmÒe LÊLÊXÐ
cÐ_*Ê LZ jaÊ MÐBaÐLÊ Ò]DR«Þ LkÞÒm?
jÊ`ÍbÐ: BH LÞ `Íhð c? LÊLÊXÐ*Ê MÐBaÐLÊ _ Ò]B AÒc
LZ cÐeÞ Ò]DRÊ?
O_hÔÐc: ÒjcÞ[Þ ÒNÐÒV AÒS-aÐÒS L\Ð LÐkÞÜLÞ LeÊR?
(eÐS*Ê) _ÐBÜ AsÐ L\Ð LZLÞ LÐ_ÐXÐÒe 10 aià ekÞ - QÐLÞeÑ LeÞ dÐkÐ LÞRÞ `Ê&Þ HLÐWÞ LeÞ\ÞmÞ jaÊ [ HBWÞ
ÒcÐ QÐiÒe mÒNBÒ]mÞ Ð
eÐS: AkÐ -- foreign currency, dollar complication
c^Ô H businessÒe @RÞ?
O_hÔÐc: Complication LÞRÞ _ÐkÞÜ AsÐ Ð dÐkÐjaÊ
Canadian dollar ÒjWÞ CanadaÒe save LeÞ\ÞmÊ -- jaÊ
bÐe[Ñ¯ V*ÐÒe convert LeÞ -- bÐe[Ñ¯ V*ÐÒe -JXÞhÐÒe aÔajÐ¯ Aec÷ LeÞRÞ Ð
eÐS: kD Òj dollar L\Ð `Òe aÊTÞaÐ Ð AN ÒcÐÒ[
j$Ð j$Ð LÊk«Ê, A`Z* farmÒe A`Z LÊLÊXÐ*Ê LZ
jaÊ MÐBaÐLÊ Ò]DR«Þ?
O_hÔÐc: LkÊRÞ, AsÐ LkÊRÞ Ð VÞLÞH Ò^ßdàÔ ^e«Ê !
jLÐÒf, juÔÐÒe AD eÐ[ÞÒe -- 3 ÒafÐ AÒc LÊLÊXÐ*Ê
LÐSÊ, LÞjcÞj AD aÐ]Ðc MÐBaÐLÊ Ò]DRÞ Ð
jÊ`ÍbÐ: j=Òe `ÊZÞ `ÐZÞ _cÞhÐ MÐÃÞ ]Ê^ LÊLÊXÐ*Ê
`ÞBaÐLÞ Ò]DRÊ Ð
eÐS: bm L\Ð, Òahç bm L\Ð Ð ÒjB\Þ `ÐBÜ [ income
tax officeÒe A`Z* file ]Þ_LÊ ]Þ_ ÒcÐVÐ ÒkB QÐmÞRÞ
Ð
jÊ`ÍbÐ: BH LÞ L\Ð? AÒc [ LÞRÞ aÊTÞ `ÐeÊ_Ê?
eÐS: aÒÊTBaÞ, aÊÒTBaÞ, jaÊ aÊÒTBaÞ Ð A`Z ]ÊB SZ
LÐmÞ jLÐÒf 10VÐ `ËaàeÊ income tax officeÒe AjÞ
`kÜQ«Ê Ð
O_hÔÐc: Income [ ScÐeÊ _ÐkÞÜ AsÐ Ace Ð `ÊZÞ
income tax office LÐkÞÜLÞ dÞaÊ?
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eÐS: Income _ÐkÞ _Ð income Ò]MÐD _ÐkÐ«Þ? AÒe
ÒcÐÒ[ LZ ÒaÐmÞ bÐaÞÒm LÞ? A`Z XÐÒf XÐÒf NÒm
AÒc `Ò[Í `Ò[Í dÞaÐ ÒmÐL Ð cÊÜ `eÐ bÐe[ jeLÐe*
income tax officer Ð
O_hÔÐc: eÐN«Ê _ÐkÞÜ eÐS aÐaÊ Ð eÐN«Ê _ÐkÞÜ Ð L\ÐVÐ
AcLÊ VÞLÞH ÒMÐmÞ LeÞ LÊk«Ê Ð
eÐS: (aÞe¦ ÒkÐB eÐNÒe) ÒMÐmÞ LeÞ AD at LeÞ
LZ LkÞaÞ? AÒe aÐaÊ -- H Ò]hÒe Ace ml ml
ÒmÐL aNXÐ bÐ[ cÊWÐH LÊ XÐmÞ `ÐZÞ VÞLÞH _Þ¯cÞ[
MÐBaÐLÊ `ÐD_ÐkÐ«Þ Ð AD A`Z LZ _Ð LÊLÊXÐ*Ê ]Þ_Òe
[Þ_Þ [Þ_Þ \e LÐSÊ, Ò`ªÐ, aÐ]Ðc MÊAB MÐÃÞ ]Ê^
`ÞADR«Þ?
jÊ`ÍbÐ: HB ÒRÐV L\ÐÒe A`Z HÒ[ eÐNÊR«Þ LÐkÞÜLÞ?
A`Z [ H Ò]he _Þ¯c-LÐ_Ê_ bm LeÞ SÐZÞR«Þ Ð
A`Z LkÞÒm AÒc LÐmÞWÊÜ LÊLÊXÐ*Ê aNXÐ bÐ[-XÐmÞ
MÐBaÐLÊ Ò]aÐ Aec÷ LeÞÒ]aÐ Ð
eÐS: \pÐ LeÊR«Þ ÒcÐ jÐ=Òe Ð SÐZÞR«Þ cÊÜ LÞH?
O_hÔÐc: SÐZÞmÊ `eÐ AsÐ Ð A`Z* _ÐÜ eÐSLÞÒhÐe
jÐc«eÐ¯ Ð A`Z bÐe[ jeLÐe* SÒZ jÒnÐV
income tax officer Ð
eÐS: (NaàÒe) ÒjB L\Ð, ÒjB L\Ð Ð Income, income
ÒLÒ[ A`Z*e? ÒNÐÒV Sae]ª LeÞaÐLÊ `XÞa LÐmÞ Ð
A`Z LÐmÞ Aj«Ê Ð OfficeÒe ajÞ jaÊ ÒMÐmÐ-ÒMÐmÞ
L\ÐaÐràÐ ÒkaÐ Ð
O_hÔÐc: `ÊZÞ A`Z eÐNÞÒm AsÐ Ð
eÐS: eNÐ-eNÞ L\Ð _ÊÒkÜ Ð H income tax rules,
regulations, act L\Ð Ð Office AjÞÒm jaÊ L\Ð ÒkaÐ,
asessment LeÞaÐ Ð H _Þ@«Ê Ac office address Ð LÐmÞ
Ò]MÐ Òka Ð cÊÜ QÐmÞmÞ Ð (eÐNÒe `ÍyÐ_ LeÞmÐ ÒafLÊ)
O_hÔÐc: AsÐ hÊZ«Ê Ð QÐ jea[ LÞRÞ VÞLÞH `ÞBLeÞ [
dÐA«Ê Ð
[eÐS LÞRÞ _ hÊZÞ aÐkÐeLÊ QÐmÞdÞÒa Ð ]

[eÐSe

`ÍyÐ_ `Òe O_hÔÐc aÐaÊ aÔª ÒkÐB, cÊ¨Òe
kÐ[ Ò]B LkÞÒa Ð ]
O_hÔÐc: kBH jÊ`ÍbÐ Ð HBÒm LeÞaÐ LZ? Income [
ScÐeÊ Aec÷ ÒkÐB _ÐkÞÜ -- LÞ«Ê Ò]MÞmÐ ÒafLÊ LZ _Ð
OÒe income tax aÐmÐ `hÞÒmZÞ Ð ckeNeÊ AjÞ cZÞi
HWÞ[ LÐ«ÐeÒe `XÞmÐ Ð Òk SN_ðÐ\ [Òc kÞÜ jÐkÐ
bejÐ Ð
jÊ`ÍbÐ: (eÐNÞLeÞ) LÐkÞÜLÞ ÒNÐÒV cÞRÒe SN_ðÐ\*Ê
XÐLÊR? SN_ðÐ\ ckÐ`ÍbÊ [cLÊ jé`ðÒe LkÞ\ÞÒm HWÞ AjÞ
poultry farm ÒMÐmÞaÐLÊ? XÐL, XÐL, ÒjB _VaeLÊ XÐL
Ð (Pause Ò_B) kBH [cLÊ LÞH HB c§ZÐ Ò]B\ÞmÐ Òd
[Òc LkÞa LÊLÊXÐ*Ê AÒc LÐSÊ, LÞjcÞj, aÐ]Ðc MÐBaÐLÊ
Ò]DRÊ ÒaÐmÞ? _V H `eÐchà Ò]B\ÞmÐ VÞ?
O_hÔÐc: LÐkÞÜLÞ ÒcÐ _VVÐ D`Òe jaÊÒaÒf eÐNÊR
LkÞm? Òj LZ Ace ÒLÒa ct `ÐqÞa? jaÊÒaÒf [
jÐ= jÐ\ÞZ'LÊ LkÊRÞ [Ð bÐB_Ð-bÐDS LÐ_ÐXÐ Ò$e«Ð
aÞÒ]hÑ JXÞA Ð ÒLÒ[ Naà LeÊRÞ Ac `ÐBÜ Ð jaÊÒaÒf
ÒcÐÒ[ aÊTÐDRÞ -- bÐB_Ð, LÐ_ÐXÐeÊ Ò$eÞ HWÞ coat-tie
_ `ÞuÞÒm, LÐSÊ, aÐ]Ðc, LÞjcÞj L\Ð _ LkÞÒm, _ÞS
gravity maintain _ LÒm -- HWÞ JXÞhÐÒe AcLÊ ÒLkÞ
`QÐeÞÒa _ÐkÞÜ Ð
jÊ`ÍbÐ: kBH _V dÐkÐ LkÞa, [Òc LZ ÒjBA LkÞa?
NRÒe QYÞdÐ LkÞÒm -- NRÒe QYÞdÞa? _CÒe ÒXBÜ
`X LkÞÒm _CÒe ÒXBÜ`XÞa?
O_hÔÐc: LÐkÞÜ jÊ`ÍbÐ, LÐkÞÜ ÒNÐÒV cÞRÒe HÒ[ RÐ_ÞA
ÒkDR? _C _ Ò]MÊZÊ m=fÐ Ð Ò^ßdàÔ, VÞLÞH Ò^ßdàÔ ^e Ð
jÊ`ÍbÐ: kD cÊÜ Ò^ßdàÔ ^eÞ bÞ[eÒe ÒcÐe S`-[`
Aec÷ LeÊRÞ Ð [Òc income tax L\Ð LZ LeÞa Le Ð
O_hÔÐc: LeÞaÞ AD LZ? ]Þ@ Ò$Ð_ VÐ ]Þ@ Ð cÊÜ AÒN
_[aeLÊ ÒcÐe Ò$Ð_ LÒe Ð jÞH LÞRÞ D`Ð¯ aÒ[Ba Ð
(jÊ`ÍbÐ Ò$Ð_ Ò]a -- O_hÔÐc _VLÊ Ò$Ð_ LeÞaÐe
@bÞ_¯ LmÐÒafLÊ `~àÐ `XÞa Ð)

l¯ _ mbÞaÐ dÐH aÞi¯ aÐj_Ð
Òlc `Ð©Þ _ÐkÞÜ, aó\Ð jLf jÐ^_Ð
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]éÞ[Ñ¯ ]óhÔ
[ O_hÔÐc

aÐaÊ* ÒaßWL MÐ_Ð Ð jÊ`ÍbÐ, O_hÔÐc TXÐTXÞ
Oe j$Ð LeÊ\ÞÒa Ð LaÐVÒe hv -- bÐB_Ð @RVÞ,
bÐDS

OÒe @R Ð ]
O_hÔÐc: AÒj, bÞ[eLÊ AÒj _V, LaÐV ÒMÐmÐ @RÞ Ð
_V: (`ÍÒah) bÐB_Ð Ð _c²Ðe Ð L\Ð LZ? HÒ[ RÐ_ÞA
ÒkÐB, Ò$Ð_ LeÞ ÒcÐÒ[ ]Þ_ ]Þ`ke ÒafVÐÒe OeLÊ
LÐkÞÜLÞ XÒLBm? LÐmÞ `eÐ jÐeÐ eÐ[Þ [c OÒe `hÞ NÊmÞ
MVÞ LeÊ\ÞÒm, [Ðj ÒMfÊ\ÞÒm Ð eÐ[ÐeÐ[Þ `ÊZÞ LZ HcÞ[Þ
emergency `XÞNmÐ?
O_hÔÐc: Emergency MÐmÞ _ÊkÜÒe, super-emergency Ð
ÒNÐawà_ `aà[VÐ ÒcÐeÞ cÊ¨ D`Òe MjÞ`XÞmÐZÞ Ð
Tension, akÊ[ tensionÒe _V Ð
_V: bÐB_Ð RÐX Òj, tension-Ò$_j_ L\Ð, jaÊÒaÒf
[ce tension Ð AN ÒcÐÒ[ LÊk Ð AÒe bÐDS [Òc
LkÞm LZ L\Ð Ð
jÊ`ÍbÐ: [cLÊ AD LZ LkÞaÞ _Vae Ð [Òc [ Ac Oe
ÒmÐL Ð (eÐNÞLeÞ to O_hÔÐc) kBH eÐ[ÐeÐ[Þ ÒLÐVÞ`[Þ
ÒkaÐe jé`ð Ò]MÊ\Þm AD ÒjB jé`ðLÊ jÐLÐe LeÞaÐ `ÐBÜ
JXÞhÐ Ò$eÞR Ð AD `ÊZÞ [cLÊ tension LÐkÞÜLÞ? LkÊ_
ÒMÐmÞLeÞ _Vae*Ê jaÊ LÊk !
O_hÔÐc: LkÊRÞ, LkÊRÞ jÊ`ÍbÐ Ð HÒ[ @Ò^ßdàÔ LÐkÞÜLÞ?
(to _V) aÊTÞmÊÒe _V, aeaÐ] ÒkÐBdÞaÞ Ð JXÞhÐ Ò$eÞ
eÐ[Ð eÐ[Þ ÒLÐVÞ`[Þ ÒkaÐe jé`ð ÒcÐe jé`ðÒe kÞÜ ekÞdÞa
Òe _V !
_V: k[ç bÐB_Ð Ð [Òc AD L\Ð aÊÒmB-aÒ*B LkÞÒm
AD QfÞa_Þ Ð AN LkÞm LZ ÒkmÐ ? L\Ð LZ?

O_hÔÐc: LkÊRÞ, LkÊRÞÒe _V Ð [Ò[ _ LkÞ AD LÐkÐLÊ
LkÞaÞ? aÊTÞmÊ ASÞ jLÐfÊ TX, Ò[Ð$Ð_, aiàÐ, aÐ[ÔÐ
ÒcÐe Oe RÐ[ DÒXB Ò_Òm Ð cÊÜ HÒa LeÞaÞ LZ?
jÊ`ÍbÐ: TX, Ò[Ð$Ð_, MÐmÞ LÐkÞÜLÞ LkÊR? jÞ^Ð LÊk
supercyclone AjÞNmÐ !
_V: AÒe H bÐB_Ð, bÐDS -- LZ jaÊ HcÞ[Þ L\Ð
ÒkDR -- cÊÜ [ LÞRÞ aÊTÞ `ÐeÊ_Þ? JXÞhÐLÊ `ÊZÞ
supercyclone AjÊRÞ _Ð LZ? LÐkÞÜ cÊÜ [ LÞRÞ
supercyclone aÞi¯Òe `YÞ_Þ LÞ hÊZÞ_Þ?
O_hÔÐc: Supercyclone JXÞhÐLÊ AjÊ_ÞÒe _V Ð ÒcÐeÞ
OÒe ASÞ jLÐfÊ jLÐfÊ supercyclone, TX, a[Ðj AjÞ
ÒcÐ Oe RÐ[ DÒXB Ò_mÐ Ð cÊÜ aeaÐ] ÒkÐBdÞaÞÒe _V
!
jÊ`ÍbÐ: LÐkÞÜLÞ ÒNÐÒV SÞeÐeÊ-hÞeÐ LÐYÞ L\Ð ÒkDR
LkÞm? hÊZ _Vae, ASÞ jLÐfÊ jLÐfÊ Ac OeLÊ LÞH
ÒNÐVÐH income tax aÐmÐ AjÞ\ÞmÐ Ð
O_hÔÐc: Income tax aÐmÐ _ÊÒkÜÒe _V, bÐe[
jeLÐe* SÒZ jÊ]l, jÒnÐV, VÐZÊA income tax
officer AjÞ\ÞÒm Ð _ÐÜ [Ð*e eÐSLÞÒhÐe jÐc«eÐ¯ Ð
_V: (A¾dàÔ ÒkÐB) HÜ bÐB_Ð? BH income tax aÐmÐ
[c OÒe LÐkÞÜLÞ `hÞÒm Ð [ce [ income ScÐeÊ _ÐkÞÜ,
`ÊZÞ income tax LÐkÞÜLÞ ]a?
O_hÔÐc: ÒjB L\Ð [ LÐLÊ[Þ cÞ_[Þ ÒkÐB [Ð*Ê LkÞmÞ Ð
Òj LÞ«Ê hÊZÞaÐLÊ ÒcÐÒV `ÍªÊ[ _ÐkÐ«Þ Ð _ÐmÞ AMÞ
Ò]ÒMB, eÐN Ne Ne ÒkÐB LkÞR«Þ LÐfÞ jLÐfÊ [Ð*
officeÒe dÐB `kqÞaÐ `ÐBÜ Ð
_V: @jc÷a `ÊeÐ @jc÷a Ð bÐB_Ð, [Òc LÞRÞ ÒNÐVÐH
H`V-Òj`V L\Ð [Ð*Ê LkÞ\Þa LÞ aÐkÐ]ËeÑ cÐeÞ\Þa Ð
ÒjB\Þ `ÐBÜ jÞH eÐNÒe [cLÊ [Ð* officeLÊ XÐLÞ\ÞÒa
ÒaÐÒ^ !
jÊ`ÍbÐ: LÐ_ÐXÐ Ò$e«Ð Ace aX aÐaÊ LZ MÐmÞ
aÐkÐ]ËeÑ cÐe«Þ? ÒVÐ`Þ-VÐH--jÊV-aÊV `ÞuÞ, Lme ÒVLÞ

@j[Ô bÐiZ $f Le aÞÒaQ_Ð
@`cÐ_ Ò]ÐiaÊwÞ ]ËiÞ[ ej_Ð
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Òj income tax aÐmÐ jÐ=Òe _Þse poultry farm,
LÐ_ÐXÐ-AÒceÞLÐ_ç XmÐeç jaÊ L\Ð ÒMÐmÐ ÒMÐmÞ LkÞ
QÐmÞÒm -- jÒ[ Òd`eÞ jÞH A*e `ÞmÐ]Þ_e jÐ\Ñ Ð
_V: bÐDS, bÐB_Ð Ace LÐ_ÐXÐ Ò$e«Ð aÞÒ]hÑ aÐaÊ,
coat, boot, suit, tie `ÞuÞÒa_Þ [ AD LZ mÊ=Þ, NÐcÊRÐ
`ÞuÞ Vkm cÐeÞÒa Ð Òj income tax aÐmÐ AD LZ
LÐeZ Ò_B eÐNÞ\Þa _Ð?
jÊ`ÍbÐ: `ÊZÞ AD @_Ô LÐeZ hÊZ _Vae? Òj income
tax aÐmÐ `QÐeÞmÐ AÒc LÊLÊXÐ*Ê LZ MÐBaÐLÊ Ò]DRÊ
ÒaÐmÞ?
_V: AD [Òc ]ÊB SZ LZ LkÞm?
O_hÔÐc: Income tax officere _ÐmÞ AMÞ Ò]MÞ XeÒe
jÞ^Ð jÞ^Ð LkÞmÞ LÊLÊXÐ*Ê AÒc 3 ÒafÐ LÐdÊ, LÞjcÞj,
aÐ]Ðc MÐBaÐLÊ Ò]BRÊ ÒaÐmÞ Ð
jÊ`ÍbÐ: ¯Ð*Ê aÞ`]eÊ elÐ LeÞaÐ `ÐBÜ cÊÜ c^Ô ÒdÐXÞÒ]mÞ
LÐSÊ, LÞjcÞj, aÐ]Ðc jkÞ[ LÊLÊXÐ*Ê AÒc `ÐZÞ _cÞhÐ
MÐÃÞ NÐC ]Ê^ aÞ `ÞBaÐLÊ Ò]DRÊ ÒaÐmÞ Ð
_V: (eÐNÞLeÞ jÊ`ÍbÐLÊ) bÐDS MÐmÞ MÐÃÞ NÐC ]Ê^
ÒaÐmÞ LÐkÞÜLÞ LkÞm? HLÐ\Òe [ LkÞ Ò]B\Ð« 100%
jersey NÐC ]Ê^ ÒaÐmÞ Ð
O_hÔÐc: H _V ÒLcÞ[Þ ÒmÐLVÐ c [Ê? NRÒe AcLÊ
QÒYB Ò]B ÒQe LÐVÞ Ò]DRÊ? AÒe [Ê `eÐ cÒ[
jaÊÒaÒf LkÊ bÐB_Ð LÐ_ÐXÐeÊ Ò$eÞR -- LÐSÊ, Ò`ªÐ,
aÐ]Ðc [fLÊ MjÞLeÞ L\Ð LkÞa_Þ Ð mÊ=Þ Ò^Ð[Þ, NÐcÊRÐ
`ÞuÞ aÐkÐeLÊ dÞa_Þ Ð ÒmÐL* jkÞ[ \pÐ cSÐ LeÞa_Þ Ð
AD Ò[Ð L\Ð cÐ_Þ bÐDS LÐSÊ, aÐ]Ðc, Ò`ªÐ jkÞ[ MÐÃÞ
NÐC ]Ê^ cÞÒhB Ò]mÐ Òd ckÐbÐe[ @hÊwÞ ÒkÐBNmÐ?
_V: HB[ `ÊZÞ eÐNÞm bÐB_Ð Ð eÐN_Þ, eÐN_Þ ScÐ
eÐN_Þ Ð bÐDS [Òc ScÐ aÔª kÊ@_Þ Ð HBVÐ ÒNÐÒV
cÐcÊmÑ problem Ð cÊÜ jaÊ WÞLç LeÞÒ]aÞ Ð bÐDS, AN
ÒcÐÒ[ LkÞm [ce poultry farm gate LÞH ÒMÐmÞ

Ò]BRÞ? HBÒm [c OeLÊ AjÞaÐ aÐVÒe Ò]MÞmÞ farm
gate ÒMÐmÐ, LÊLÊXÐ jaÊ `]ÐÒe aÊmÞ MÐDR«Þ Ð
jÊ`ÍbÐ: Farm gate AD ÒMÐmÞa LÞH? Income tax aÐmÐ
OeÊ Ace ÒNÐX LÐYÞRÞ LÞ _ÐkÞÜ, bÐB_Ð [c[ eÐNÒe
[c[c ÒkÐB jÞ^Ð Ò]ßÐXÞÒm farmLÊ Ð cÊ¨Òe `ÊZÞ LÞ _ËA
aÊwÞ `hÞmÐ ÒLSÐZÞ gate ÒMÐmÞ ]Êeç ]Êeç LkÞ jaÊ LÊLÊXÐ*Ê
`]ÐLÊ aÐkÐe LeÞÒ]Òm Ð
O_hÔÐc: H _V RÐXç Ò[Ð bÐDS L\Ð, SÞeÐeÊ hÞeÐ
LÐYÊRÞ Ð [Ê AN ÒcÐÒ[ H income tax TÐcmÐeÊ aqÐ
aÐ`Ð, _ÒkÒm cÊÜ aeaÐ]ç, ÒkÐBdÞaÞ Ð
_V: (Lme ÒVLÞ NaàÒe) AÒe H bÐB_Ð [Òc [ce
_VLÊ LZ ÒaÐmÞ bÐaÞm LÞ? H jkeÒe 2-2VÐ jÞÒ_cÐ
km, 3-3VÐ hotel, 4-4VÐ transport company ÒcÐ
_ÐÜÒe QÐmÞRÞ Ð Collector, SP, home minister jaÊ ÒcÐ
`ÒLV bÞ[Òe Ð AD H [ÊoÐ LÞeÐ_ÑVÐ Ac OÒe AjÞ
AcLÊ _ÐmÞ AMÞ Ò]ÒMBÒ]a?
O_hÔÐc: ÒjcÞ[Þ LÞeÐ_Ñ, LÞeÐ_Ñ ÒcÐÒV Lk_ÐÒe, Òj
SÒZ jÒnÐV income tax officer, _ÐÜ [Ð*e eÐSLÞÒhÐe
jÐc«eÐ¯ Ð
_V: RÐX c bÐB_Ð Ð HBcÞ[Þ N¨Ð-N¨Ð income tax
officer ÒcÐ XÐkÐZ `ÒV, aÐÜ `ÒV aÊmÊR«Þ Ð ÒcÐ OÒe
AjÞ kÐSÞeÐ `LÐDR«Þ Ð ÒcÐe direct contact – income
tax LcÞh_e jÐÒ= Ð [Òc LÐkÞÜLÞ aÔªÒkDRÞ?
[HkÞ jc¯Òe LaÐVÒe hv Ð cÊÜ bÞ[eLÊ AjÞ`ÐÒe?]
O_hÔÐc: Aj«Ê AsÐ, bÞ[eLÊ Aj«Ê Ð LaÐV ÒMÐmÐ@RÞ
Ð
[Ò`ÐmÞj Òah Òe jcÑeee `ÍÒah Ð jcÒª Ò`ÐmÞjLÊ
Ò]MÞ XeÒe _c²Ðe, _c²Ðe LkÞÒa Ð]
Ò`ÐmÞj: (jcª*Ê Ò]MÞ) A`Z* bÞ[Òe O_hÔÐc ]Ðh
LÞH?
_V: cÊÜ _ÊÒkÜ AsÐ, cÊÜ _ÊÒkÜ Ð H Ace LÐ_ÐXÐ Ò$e«Ð
aÞÒ]hÑ aÐaÊ O_hÔÐc ]Ðh Ð
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Ò`ÐmÞj: AoÐ A`Z [ÐÒkÒm O_hÔÐc Ð \Ð_Ð AÒX [
ÒLÒa AjÞ _ÐkÐ«Þ SZÐ `XÊRÞ?
O_hÔÐc: Ò`ÐmÞj \Ð_ÐÒe ÒcÐe LÞ LÐc AsÐ? cÊÜ
ÒQÐeÑ LeÞRÞ _Ð cZÞi cÐeÞRÞ Òd \Ð_ÐLÊ dÞaÞ?
_V: RÐX«Ê Ò`ÐmÞj aÐaÊ Òj O_hÔÐc aÐaÊ Ace \pÐ,
cSÐfÞA ÒmÐL Ð [Ð* L\Ð ^e«Ê _ÐkÞÜ Ð jÞH LÐkÞÜLÞ
ÒQÐeÑ LeÞÒa _Ð cZÞi cÐeÞÒa?
Ò`ÐmÞj: (eÐNÒe ÒVaÊm D`Òe aÐXÞ aÐÒXB) AÒe
aÐaÊ [cLÊ cÊÜ LÞRÞ `QÐeÞmÞ? D`Òe `XÞ VÐDVeÑ LZ
cÐeÊR? QÊ`çQÐ`ç WÞA kÊ@ Ð
jÊ`ÍbÐ: (aÊÒTBaÐ bÐiÐÒe) eÐN«Ê _ÐkÞÜ Ò`ÐmÞj aÐaÊ Ð
LÐkÞÜLÞ eÐNÊR«Þ Ð ÒcÐ _Ðc jÊ`ÍbÐ ]Ðh Ð cÊÜ ¯Ð* ^cà`_úÑ
Ð AD A`Z* _ÐÜVÐ LZ?
Ò`ÐmÞj: A`Z LZ ÒcÐ _ÐÜ, ÒcÐ aÐ`Ð _ÐÜ, @SÐ, `ZSÐ,
Oe, aÕh, B[ÞkÐj ÒSeÐ LeÞ ajÞÒmZÞ? Ò]MÞ `ÐeÊ
_ÐkÐ«Þ-- cÊÜ JXÞhÐ Ò`ÐmÞj Ð
jÊ`ÍbÐ: `ÊZÞ A`Z eÐNÞ dÐDR«Þ? kD kD LÊk«Ê Ac
OÒe ASÞ A`Z* `Ð] ÒLcÞ[Þ `XÞmÐ?
Ò`ÐmÞj: ÒcÐ `Ð] `XÞ_Þ ! JXÞhÐ Ò`ÐmÞj jé¯Õ aÞÒS
LeÞR«Þ A`Z* OÒe Ð
O_hÔÐc: A`Z* QÐfÞ-Qf_, L\Ð-aÐràÐ, ÒahbËiÐ
Ò]MÞ [ AÒc SÐZÞNmÊ A`Z JXÞhÐ Ò`ÐmÞj, ÒkÒm
A`Z* _ÐÜVÐ LZ?
Ò`ÐmÞj: cÐ _Ðc jcÑe ]Ðh Ð
_V: bm L\Ð bmL\Ð -- ÒkÒm ÒLÐD ]Ðh A`Z?
]Ò« j ]Ðj _ÐÜ [ÐmÒah ]Ðh?
Ò`ÐmÞj: [ÐmÒah ]Ðh Ð
_V: AÒe aÐÓ BH [ AkÊeÞ aYÞA L\Ð Ð A`Z
[ÐkÐÒm Ac SÐ[Þ-bÐB ÒmÐL Ð AsÐ ÒcÐ _Ð ÒkmÐ
_Vae ]Ðh with [ÐmÒa h Ð AD BH ÒkÒm O_hÔÐc

]Ðh with [ÐmÒa h Ð BH jÊ`ÍbÐ ]Ðh c^Ô with
[ÐmÒa h Ð AsÐ AÒc jaÊ ÒNÐVÞH SÐ[Þe ÒmÐL Ð
Ò`ÐmÞj: H aÐaÊ? `ÊZÞ [Òc D`Òe `XÞ L\Ð ÒkDR?
JXÞhÐ Ò`ÐmÞje SÐ[Þ-$Ð[Þ LÞRÞ _\ÐH AÒc ÒkmÊ
JXÞhÐe AB_, hó<fÐ elL Ð HÒa AD ÒahÑ aLçaLç
ÒkÒm ]$Ð 420Òe jÞ^Ð bÞ[eLÊ LeÞÒ]aÞ Ð
O_hÔÐc: `ÊZÞ A`Z eÐNÞNÒm Ò`ÐmÞj aÐaÊ Ð eÐN«Ê_Þ,
ScÐ eÐN«Ê _ÐkÞÜ Ð AÒc [ JXÞhÐe _Þ[Þ, _Þ¯c, AB_,
hó<fÐ LÞRÞ bÐ=Þ_Ê -- LÊk«Ê Ac OÒe A`Z* `Ð]
ÒLcÞ[Þ `XÞmÐ?
jÊ`ÍbÐ: Ò¯ Ace LZ LkÞaÐLÊ QÐkÊÜR«Þ LÞ Ò`ÐmÞj aÐaÊ
Òd Ace ASÞ ckÐbÐNÔ Ð A`Z* `Ð] ASÞ Ac OÒe
`XÞmÐ Ð LÞ«Ê LÐeZVÐ [ LÊk«Ê?
Ò`ÐmÞj: LkÊRÞ, LkÊRÞ, jaÊ LÐeZ LkÊRÞ Ð LÞ«Ê O_hÔÐc
aÐaÊ AN A`Z LÊk«Ê H poultry farm ÒMÐmÞaÐ A`Z*e
ÒLÒ[ ]Þ_ ÒkÐBNmÐ?
O_hÔÐc: ScÐeÊ cÐjVÞH ÒkÐBRÞ Ò`ÐmÞj aÐaÊ Ð aX
LÒ½ cÒ½ cÊÜ H LÊLÊXÐ QÐi LÐcVÞ HWÞ AjÞ Aec÷ LeÞRÞ
Ð
_V: A`Z* AhÑaàÐ]eÊ O_hÔÐc aÐaÊ [Ð* poultry
farm LÐce hÊbÐec÷ H cÐÒj ÒkmÐ LeÞR«Þ Ð
jÊ`ÍbÐ: kÜ AsÐ Ò`ÐmÞj aÐaÊ Ð A`Z* R[ÍRÐ¯Ð [Òf
ekÞ cÐÒj ÒkmÐ AÒc H businessVÐ Aec÷ LeÞRÊ Ð
Ò`ÐmÞj: Òj AhÑaàÐ], R[ÍRÐ¯Ð, ]¯Ð, cc[Ð, Am[Ê$Ðm[Ê L\Ð JXÞhÐ policeLÊ LÊk«Ê _ÐkÞÜ Ð AÒe aÐaÊ
cÐjVÞH ÒkÐBNmÐZÞ -- Ac BmÐLÐÒe _ËA business
VÞH Aec÷ LeÞR-- ÒkÒm Ac AÒX VÞLÞH ÒLÒa AjÞ_?
_V: AsÐ AjÞaÊ AjÞaÊ ÒaÐmÞ [ jaÊÒaÒf bÐaÊRÊ Ð LÞ«Ê
@[Ô« LÐdàÔaÔª ÒmÐL cÊÜ, jc¯e MÊa @bÐa Ð Busy
ÒmÐL AsÐ, cÊÜ AjÞ `ÐeÊ_Þ Ð

]Ëe]ó½Þ
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Ò`ÐmÞj: kBH aÐaÊ `ÊZÞ D`Òe `XÞ VÐDVeÑ cÐeÊR?
[cLÊ LÞH XÐLÊRÞ? cÊÜ [ O_hÔÐc aÐaÊ* jÒ= L\Ð
ÒkDRÞ Ð
O_hÔÐc: RÐX«Ê Ò`ÐmÞj aÐaÊ Ð _V L\Ð ^e«Ê _ÐkÞÜ Ð
jÞH[ jaÊÒaÒf D`Òe `XÞ L\Ð kÊH Ð A`Z LÊk«Ê
ÒcÐÒ[ \Ð_Ð AÒX LÐkÞÜLÞ XÐLÊR«Þ?
Ò`ÐmÞj: aÊTÞÒm O_hÔÐc aÐaÊ, akÊ[complain AjÊRÞ
jaÊ A`Z* poultry farm _ÐÜÒe Ð \Ð_ÐLÊ AjÞÒm ajÞ
LeÞ jaÊ ÒMÐmÐÒMÐmÞ L\Ð ÒkaÐ Ð
jÊ`ÍbÐ: AsÐ Ace BH [ akÊ[ jef, @cÐ¯ÞL
b]ÍÒmÐL Ð cÐRÞLÊ c ÒaÐmÞ Lk«Þ _ÐkÞÜ Ð `ÊZÞ ¯Ð*
poultry farm _ÐÜÒe LÞH LÐkÞÜLÞ complain LeÞa?
Ò`ÐmÞj: LZ cÊÜ cÞR LkÊRÞ? JXÞhÐ Ò`ÐmÞj ÒLÒa LÐkÐLÊ
cÞR LÊÒk?
O_hÔÐc: Òj j[ cÞReÊ AcLÊ L'Z cÞfÞa AsÐ? A`Z
LÊk«Þ LÞH complain LeÊRÞ?
Ò`ÐmÞj: LkÞmÞ `eÐ complain akÊ[ complain Ð H
municipality aÐmÐ*WÐeÊ Aec÷ LeÞ A`Z* `XÞhÐ
ÒmÐL, jÐkÞ aÐjÞtÐ, jÐeÐ jke ÒmÐL complain LeÊR«ÞÐ
_V: (_ aÊTÞaÐ bfÞA) HÜ BH [ _ËA L\Ð ! Income tax
aÐmÐ* jkÞ[ H municipality aÐmÐ aÞ bÐB_Ð* `RÒe
`XÞNÒmZÞ? bÐB_Ð ÒcÐÒ[ [ H L\Ð ÒLÒa LkÞ_?
O_hÔÐc: QÊ`Le _Vae, QÊ`Le Ð Ò`ÐmÞj aÐaÊ eÐNÞÒa
Ð AsÐ A`Z VÞLÞH [ AbÐj ]Þ@«Þ H municipality
aÐmÐ ÒcÐ LÊLÊXÐ QÐi `RÒe LÐkÞÜLÞ `XÞNÒmZÞ?
Ò`ÐmÞj: AN A`Z ÒcÐÒ[ LÊk«Ê H LÊLÊXÐ cÐ_*Ê A`Z
ÒLcÞ[Þ mÐf_-`Ðf_ LeÊR«Þ?
jÊ`ÍbÐ: cmÐ ÒcÐe Ð H LÊLÊXÐ NÊXÐL LZ Ace `Ê@-TÞ@
ÒkÐBR«Þ Òd [Ð*Ê mÐf_-`Ðf_ LeÞaÊ Ð
O_hÔÐc: jÊ`ÍbÐ ÒLÒ[\e AD aÊÒTBaÞ JXÞhÐ Ò`ÐmÞj
jÐ=Òe Amç[Ê, $Ðmç[Ê L\Ð LÊk_Þ Ð Argue Le_Þ Ð

Ò`ÐmÞj aÐaÊ ÒaÐÒ^ SÐZÞaÐLÊ QÐkÊÜQ«Þ AÒc LÊLÊXÐ
cÐ_*e ÒLcÞ[Þ d_ú Ò_DRÊ Ð _ÐBÜ LÞ Ò`ÐmÞj aÐaÊ Ð
Ò`ÐmÞj: kÜ kÜ ÒjB L\Ð ! ÒcÐÒ[ LÊk«Ê LÊLÊXÐ cÐ_*
management ÒLcÞ[Þ QÐmÞRÞ?
_V: LÊLÊXÐ QÐiÒe `ÊZÞ management L\Ð LÐkÞÜLÞ `hÞmÐ
AsÐ?
Ò`ÐmÞj: jÞ^Ð bÐiÐÒe LkÞÒm aÊTÊ_ LÞ aÐaÊ? (aÐXÞ
Ò[aÊmÒe aÐÒXB) Ò[YÐ bÐiÐÒe LkÞaÞ?

]Ëe]ó½Þ
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`eÐhe cÞhÍ, juÔÐ `ÊÒeÐkÞ[, J @ÒhÐL ck« (Ò`ÐmÞj) HL
]óhÔÒe

O_hÔÐc: _ÐBÜ _ÐBÜ AsÐ A`Z `ÊZÞ eÐN«Ê _ÐkÞÜ Ð Ò^ßdàÔ
^e«Ê Ð jaÊ L\Ð ÒMÐmÞ LeÞ LkÊRÞ Ð A`Z [ SÐZÞR«Þ cÊÜ
cÐÒj ÒkmÐ HWÞ ]ÊÓM-L½Òe `XÞRÞ? `ÞmÐ ]ÞVÐ ÒcÐe
LÐ_ÐXÐÒe HLÐ HLÐ Ð jÊ`ÍbÐLÊ ^eÞ akÊ[ ]ÊÓM-L½Òe
ÒcÐ LÊLÊXÐ QÐi management HWÞ QÒfBRÞ AsÐ Ð
_V: bÐB_Ð ÒcÐ _ÐÜ aÞ LkÊ_? Ò`ÐmÞj aÐaÊ cÊÜ aÞ LÊLÊXÐ
QÐi managementÒe bÐB_Ð-bÐDS*e full partner Ð
Ò`ÐmÞj: (eÐNÒe aÐXÞ aÐÒXB) AÒe H NÊXÐ*Ê jaÊ Am
LkÞÒm LÐm hÊbÊRÞ Ð jcª*Ê aÐuÞLeÞ \Ð_ÐÒe ÒNÐVÞH

jaà[Í afkÑ_ k[ A]e
afÑ mbB cÐ_ eÑ[Þ bae Ð
----- eÐ^Ð_Ð\
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eÐ[Þ eMÞÒ]Òm -- ÒaÐ`ÐLÊ cDjÐ XÐLÞ jaÊ j[ L\Ð
AÒ` AÒ` LkÞÒa Ð
jÊ`ÍbÐ: Ò`ÐmÞj aÐaÊ eÐN«Ê _ÐkÞÜ, ScÐ eÐN«Ê _ÐkÞÜ Ð
AÒc jaÊ jefÞA ÒmÐL, jef bÐiÐ aÊTÊ, A`Z
jefÞA, jkSÞA `ÍhðVÐ jÞ_Ð `QÐeÞÒm AÒc Dre ]Þ@«Ê
Ð
Ò`ÐmÞj: jÞ^Ð jÞ^Ð `QÐeÊRÞ LÊLÊXÐcÐ_*Ê LZ jaÊ
MÐBaÐLÊ, `ÞBaÐLÊ Ò]DR«Þ? Manage ÒLcÞ[Þ LeÊR«Þ?
O_hÔÐc: HB `Íhð `QÐeÊ_ÐkÐ«Þ Ð cÊÜ [ ÒLÒaWÊ Dre
LeÞ jÐe«ÞZÞ Ð A`Z[ SÐZ«Þ Ò`ÐmÞj aÐaÊ Ac H
Ò]hÒe ÒmÐÒL aNXÐ bÐ[ cÊWÐHLÊ XÐmÞ `ÐZÞVÞLÞH
MÐBaÐLÊ `ÐD_ÐkÐ«Þ Ð AD AÒc LÊLÊXÐ*Ê LZ MÐBaÐLÊ
Ò]aÊ? `Í[Þ]Þ_ jLÐf `ÐkÐ«ÐeÊ cÊÜ _ÞÒS dÐB farm gate
ÒMÐmÞ Ò]DRÞ Ð LÊLÊXÐcÐÒ_ jéBoÐÒe jÐeÐ ]Þ_ aÐkÐÒe
aÊmÐ aÊmÞ LeÞ dÐkÐ cÞfÊRÞ MÐDR«Þ AD juÔÐÒaÒfLÊ
farmLÊ Ò$eÞ AjÊR«Þ Ð
Ò`ÐmÞj: L\Ð [ÐkÐÒkÒm aX jÐ+Ð[ÞL Ð JXÞhÐ Ò`ÐmÞjLÊ
serious complaint jaÊ AjÊRÞ Ð Serious matter, serious
matter Ð
jÊ`ÍbÐ: BH LÞ serious matterc? LÊLÊXÐ jaÊ [Ð* aÐVÒe
dÐB [Ð* aÐVÒe MÐB Ò$eÊR«Þ Ð H\ÞÒe LÐkÐ LZ
dÐDRÞ, _Ð LÐkÐ Oe Ò`ÐXÞ dÐDRÞ Òd complain LeÞa?
O_hÔÐc: ÒjB L\Ð [ cÊÜ aÊTÞ `ÐeÊ_Þ Ò`ÐmÞjaÐaÊ Ð AÒc
[ LÊLÊXÐ*Ê LÐSÊ, LÞjcÞj, Ò`ªÐ aÐ]Ðc MÐBaÐLÊ Ò]D_Ê
LÞ ]Ê^ `ÞAD_Ê `ÊZÞ LÞH LÐkÞÜLÞ complain LeÞa?
Ò`ÐmÞj: Complain cÐÒ_ serious complaint Ð A`Z*
LÊLÊXÐ jaÊ jkee eÐªÐ, OÐV, ÒmÐL* aÐXÞ, aNÞQÐÒe
`hÞ MÐB-`ÞB TÐXÐ Ò$eÞ @j_Ð LeÊR«Þ Ð [ÐLÊ j$Ð
LeÞa LÞH? `ÊZÞ LÐmÞ eÐ[ÞÒe Ac S.P. jÐÒka LkÊ\ÞÒm
aÐeaÊmÐ LÊLÊXÐ* `ÐBÜ SARS, $Ðjà ÒeÐN S_[ÐLÊ
aÔÐ`ÊRÞ ÒaÐmÞ Ð Serious matter, serious complaint Ð

_V: HÜ BH `ÊZÞ jÐe, M[, SARS, $Ðjà LÞ _ËA L\Ð
bÐB_Ð? ÒcÐÒ[ [ LÞRÞ LkÞ_? Ò`ÐmÞj aÐaÊ A`Z [
VÞLÞH AbÐj ]Þ@«Þ?
Ò`ÐmÞj: kBH aÐaÊ [Òc `ÊZÞ D`Òe `XÞ L\Ð LkÊR?
JXÞhÐ policeLÊ `Íhð `QÐeÊR? SZÐ `XÊRÞ cÐcÊÜ Oe AÒX
akÊ[ ]Þ_ ÒkmÐ dÐB_? [c L\Ð `Òe aÊTÞaÐ Ð AN BH
O_hÔÐc aÐaÊ* Ê bmÒe bmÒe aÊÒTB]Þ@ LÐmÞ jLÐf
_@VÐ jÊwÐ \Ð_ÐÒe AjÞ kÐSÞeÐ ]Þ@«Ê Ð
_V: \Ð_Ð L\Ð `Òe AsÐ ! cÊÜ AN bÐB_Ð*Ê ASÞ
eÐ[ÞÒe A`Z* OeLÊ `WÐBÒ]aÞ Ð jÐ=Òe jÞH [Ð*
poultry farmeÊ ÒNÐVÞH ]S_ bm Ò]hÑ LÊLÊXÐ A`Z*
`ÐBÜ Ò_B AjÞÒa Ð A`Z eÐN«Ê _ÐkÞÜ, ScÐ eÐN«Ê _ÐkÞÜ
Ð cÊÜ bÐB_Ð*Ê A`Z* OeLÊ eÐ[ÐeÐ[Þ `ÒWBÒ]aÞ Ð
Ò`ÐmÞj: kD kD cÊÜ QÐmÞmÞ Ð JXÞhÐ Ò`ÐmÞje Òj`ÒV
akÊ[ LÐc aÐLÞ `XÞRÞ Ð cÊÜ dÐHÜ Ð H LÐ_ÐXÐ aÐaÊ, bmÒe
bmÒe \Ð_ÐÒe LÐmÞ jLÐÒf `kqÞdÞÒa Ð AoÐ cÊÜ QÐmÞmÞ
Ð
[Police dÞaÐ`Òe]
jÊ`ÍbÐ: [Òc [ WÞL LkÊ\Þm Òk Ð H\e j[LÊ j[
super-cyclone AjÞNmÐ AcOeLÊ Ð
O_hÔÐc: Oe ]éÐe Ace DXÞNmÐ Òk jÊ`ÍbÐ Ð
QÐmQÐm aÐµ `[Í ^eÞ eÐ[ÐeÐ[Þ LÐ_ÐXÐ Ò$eÞdÞaÐ Ð
jÊ`ÍbÐ: [c ÒXZÐÒe LZ `e mÐNÞNmÐZÞ LÞÒkÐ?
eÐ[ÐeÐ[Þ LÐ_ÐXÐ DXÞ `ÒfBa? [Òc `eÐ JXÞA aÑe,
JXÞA `Ê@, JXÞA business man Ð
O_hÔÐc: LVÐ OÐÒe QÊ_ mNÐ@_Þ jÊ`ÍbÐ Ð ÒcÐÒ[ AD
eNÐ@_Þ LkÊRÞ Ð
_V: AÒe AÒe LÐkÞÜLÞ [ÊÒc ]ÊB SZ jéÐcÑ-±Ñ ÒRÐV
ÒRÐV L\ÐÒe HcÞ[Þ RÐ_ÞA ÒkDR? _Vae ]Ðh `eÐ
[c ANÒe WÞA ÒkÐBÞRÞ?
O_hÔÐc: DwÐe Le aÐaÐ _Vae H aÞ`]eÊ AcLÊ
DwÐe Le Ð AÒe ÒcÐeÞ OÒe `ÊZÞ income tax officer,
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JXÞhÐ police, municipality aÐmÐ `hÞÒm? LZ LeÞaÞ
cÊÜ?
_V: aÔª kÊ@_Þ bÐB_Ð, ScÐ aÔª kÊ@_Þ Ð cÊÜ Òj police
S.P. jÐ=VÐLÊ Ò$Ð_ mNÐH Ð
jÊ`ÍbÐ: S.P. cÐÒ_ superintendent of police?
_V: kÜ kÜ head of Orissa police Ð [Ðe SÒZ m=ÊVÞA
Ò]Ðª ÒcÐe SÞNeÑ Ò]Ðª -- ÒcÐe SZÐhÊZÐ Ð jaÊ
problem jÞH solve LeÞÒ]a Ð AÒe AcLÊ LZ ÒaÐmÞ
bÐaÞÒm LÞ? H \Ð_Ð kÐaÞm]Ðe, cÊ_ÞjÞ`ÐfVÞ Òck«e,
income tax LÞeÐ_Ñ jaÊ AcLÊ _ÐmÞ AMÞ Ò]ÒMBÒ]Òa?
O_hÔÐc: H aÐaÐ _VMVÞA _Vae Ð [Ê AD aÐaÐ _ËA
_ÐV mNÐ_Ð Ð [Ê ÒjcÞ[Þ kÐaÞm]Ðe, Òck«e, LÞeÐ_Ñ,
$ÞeÐ_Ñ ÒjcÐ_*Ê Lk_Ð Ð ÒjcÐÒ_ $ÞXLÞ NÒm ÒcÐ LÊLÊXÐ
QÐi finish, cÊÜ finish Ð JXÞhÐ AjÞ eÐ[ÐeÐ[Þ ÒLÐVÞ`[Þ
ÒkaÐe jé`ð ÒcÐe jé`ðÒe ekÞdÞa Ð
jÊ`ÍbÐ: LÐkÞÜ ÒNÐÒV L\ÐLÊ aÒYB-QÒYB LkÊR?
_Vae* Ace income tax comissionerWÊÜ Aec÷ LeÞ,
superintendent of police, c§Ñ, M.L.A., contractor
jaÊ QÞkðÐSZÐ Ð Òj Ac jcjÔÐe jcÐ^Ð_ LeÞÒ]Òa_Þ Ð
_V: WÞLç L\Ð WÞLZÐ jc¯Òe LkÞm bÐDS Ð bÐB_Ð*Ê
LÊk ÒcÐÒV aÔª ÒkÒa _ÐkÞÜ Ð cÊÜ dÐHÜ OÒe WÞLZÐ
MÐ[ÐeÊ Ò$Ð_ _cée aÐkÐe LeÞ jcª*Ê Ò$Ð_ mNÐH Ð
AÒe ÒcÐ _Ð aÞ _Vae ]Ðh Ð HNÊXÐ AcLÊ LZ ÒaÐmÞ
`ÐCÒm LÞÒe? cÊÜ AjÊRÞ bÐB_Ð - jaÊ ASÞ problem fix
LeÞ eÐ[ÞÒe Ò$Ð_ LeÞaÞ Ð aÔª Òka_ÐkÞÜ, cÊÜ QÐmÞmÞ
bÐDS Ð

[ó[Ñ¯ ]óhÔ
O_hÔÐc aÐaÊ* ÒaßWL MÐ_Ð Ð O_hÔÐc aÐaÊ cÊ¨Òe
kÐ[ Ò]B ]ÊÓMÒe ajÞR«Þ Ð jÊ`ÍbÐe QÐ L`ç ^eÞ `ÍÒah
Ð]
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jÊ`ÍbÐ: kBH hÊZÊR? j©ÐÒk ÒkÐBNmÐZÞ -- MÞA _ÐkÞÜ,
`ÞA _ÐkÞÜ, cÊ¨Òe kÐ[ Ò]B HcÞ[Þ ajÞR? HBcÞ[Þ c_
]ÊÓMÒe depressed ÒkÐB [ÊÒc ajÞ ekÞÒm cÊÜ LZ LeÞaÞ
LkÞm Ð _Þ@, [Êc `jte @]Ð ÒRQÐ QÐkÐ NecNec
[c `ÐBÜ AZÞRÞ -- Ò_B AN QÐ `ÞBm Ð
O_hÔÐc: @]Ð ÒRQÐ, ÒmcÊé ÒRQÐ QÐ AD LZ `ÞBaÞ Òk
jÊ`ÍbÐ? ÒcÐe kó]¯VÐLÊ, LmcVÐLÊ jcÒª HWÞ ÒRQÞaÐ
Aec÷LeÞÒ]ÒmZÞ Ð cÊÜ LZ LeÞaÞ LÞRÞ WÞL LeÞ`ÐeÊ_Þ Ð
jÊ`ÍbÐ: LÐkÞÜLÞ HÒ[ aÔª ÒkDR LkÞm Ð AÒc
ÒdÒ[ÒaÒf bÐ=Þ`XÊ [Òc `eÐ ÒcÐÒ[, Ac `Ê@-TÞ@*Ê
jaÊÒaÒf LÊk Ò^ßdàÔ ^e, Ò^ßdàÔ ^e jaà h¦ÞcÐ_ç Ð AD
[Òc HcÞ[Þ ÒkÒm QfÞa _çÐ?
O_hÔÐc: Òj Ò^ßdàÔ-@Ò^ßdàÔe L\Ð LÐkÞÜLÞ HÒa DÒWÐDR
jÊ`ÍbÐ? LVÐ OÐÒe QÊ_ Ò]mÐ bfÞ mÐNÊRÞ Ð kBH [Òc
ÒcÐÒ[ ÒLÒ[ c_Ð Lm, `Ê@-TÞ@ @bÞcÐ_ LeÞ,
ÒjðkÒaÐfÐ L\ÐÒe ÒLÒ[ aÊTÐBÒm -- dÐ@_ÞaÐ`Ð,
dÐ@_Þ, LÐ_ÐXÐ RÐXÞ JXÞhÐ ScÐ dÐ@_Þ Ð ÒcÐ cÊ¨Òe LÞ
]àÊaÊwÞ `hÞmÐ ÒLSÐZÞ Òd -- `ÞmÐ]ÞVÐ*Ê ÒjWÞ RÐXÞ, [cLÊ
jÐ=Òe VÐZÞ HWÞLÊ AjÞNmÞ?
jÊ`ÍbÐ: MÐmÞ LZ AjÞm? LÐ_ÐXÐÒe QÐLÞeÑ RÐXÞ, Oe
aÞLÞ, `ÞmÐ ]ÞVÐ*Ê hostelÒe eMÞ, ÒcÐ L\Ð _ cÐ_Þ JXÞhÐ
AjÞm LÊLÊXÐ QÐi LeÞaÐ `ÐBÜ Ð
O_hÔÐc: (aÞe¦ ÒkÐB) H jÊ`ÍbÐ -- Òj QÐi-$Ði L\Ð
HÒa AD DWÐ@_Þ LkÊRÞ Ð eÐN AkÊeÞ aYÞa Ð kBH ÒcÐ
L\Ð cÐ_ -- H farmLÊ eÐ[ÐeÐ[Þ aÞLÍÞ LeÞdÐkÐ LÞRÞ @ÒÁ
akÊÒ[ cÞfÞa -- Òj\ÞÒe Ac savings cÞhÐB -- VÞÒLV
LeÞ QÐm`ÊZÞ LÐ_ÐXÐ Ò$eÞdÞaÐ Ð
jÊ`ÍbÐ: kBH BH LZ ÒMf Oe ÒkÐBRÞ? ASÞ LÐ_ÐXÐeÊ
JXÞhÐ, LÐmÞ JXÞhÐeÊ LÐ_ÐXÐ ÒkB [c jÐ=Òe Ò\ Ò\
_ÐQÊ\ÞaÞ?

`Í\Òc Djú@VÐ _]ÑÒjÍÐ[ `eÞ akÞQÐÒm, [Ð'`Òe kWÐ[ç ÒLßÐZjÞ
ÒNÐÒV aÐ*Òe `ÐZÞ akÞa at ÒkÐB QÊA ÒkÐBdÐH Ð ÒjWÞ ÒLaf
ÒNÐfÞA `ÐZÞ eÒk J ÒjWÞ ÒMf«Þ ÒLaf @SÐ[ÞA cÐR Ð
----- @l¯ ckÐ«Þ
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O_hÔÐc: eÐN_Þ, ScÐ eÐN_Þ jÊ`ÍbÐ Ð H ]ÊÓM-aÞ`]
jc¯Òe AN `R _ bÐaÞ ÒcÐÒ[ VÞLÞH Ò`ÍeZÐ ]Þ@,
`eÐchà ]Þ@, DjúÐk ]Þ@, h¦Þ ]Þ@ !
jÊ`ÍbÐ: kBH `ÊZÞ [ce aÐkÐ`ÞA L\Ð aÐkÐeÞmÐ? LÞ
]ÊÓMVÐ [ce cÊÜ hÊÒZ VÞÒL?
O_hÔÐc: jÐ[ M¨ eÐcÐ¯Z `YÐjeÞaÐ `Òe [Òc
`QÐeÊR (pause Ò_B) -- Òk[ç RÐX, RÐX [c jÐÒ=
dÊ¦Þ[Là LeÞ LÞRÞ mÐb _ÐkÞÜ Ð
jÊ`ÍbÐ: dÊ¦Þ-[Là LÞH Aec÷ LeÊRÞ? [cLÊ [ `QÐeÊRÞ
[ce LÞ ]ÊÓM LÞ aÞ`]?
O_hÔÐc: kBH jÊ`ÍbÐ -- JXÞhÐ AjÞaÐe cÐjVÞH
ÒkÐB_ÐkÞÜ OÒe Ace income tax aÐmÐ, Ò`ÐmÞj aÐmÐ,
municipality aÐmÐ AjÞ `hÞÒmZÞ Ð Ò$Ð_ `Òe Ò$Ð_
LeÞ ÒSeÐ LeÞaÐ Aec÷ LÒmZÞ Ð AD [Òc `QÐeÊR
]ÊÓM-aÞ`]VÐ LZ ÒaÐmÞ?
jÊ`ÍbÐ: cmÐ ÒcÐe -- BHVÐ LÞ ]ÊÓM aÞ`] c? [Òc
`eÐ RÐ[ÞÒe kÐ[ aÐÒXB NaàÒe LÊk JXÞA `Ê@ [ÊÒc !
JXÞhÐ [Êce Oe Ð AD Oe LeÞ ekÞÒm jÊM-]ÊÓM [ jaÊ
AjÞa Ð HcÞ[Þ bÐ=Þ `XÞÒm QfÞa _Ð? AD `ÊZÞ H JXÞhÐ
police, income tax aÐmÐ*Ê AÒc XeÞdÞaÐ _Ð LZ?
O_hÔÐc: ÒjcÞ[Þ LÊk_Þ AD jÊ`ÍbÐ Ð MÐmÞ income tax,
police aÐmÐ _ÊÒkÜ, H _VVÐ Ace jaÊ _ÐV mÒNB Ò]B
aÞ`]Òe `ÒLBÒ]mÐ Ð Ò]MÊ_ j©ÐÒk ÒkÐBNmÐZÞ, _V
Ace @«wàÔÐ_ Ð Ò]MÐ, jÐlÐ[ [ ]Ëee L\Ð Ò$Ð_VÐH
c^Ô _ÐkÞÜ Ð
jÊ`ÍbÐ: HÒ[]Þ_ `Òe WÞLç L\ÐVÞH LkÞm [ÊÒc Ð LZ
ÒkmÐ _Ve? jaÊÒaÒf LkÊ\ÞmÐ income tax
comissioner, police comissioner, c§Ñ, M.L.A.,
contractor jaÊ [Ðe QÞkðÐ Ð HÒa NmÐ LÊAÒX?
O_hÔÐc: VÐDVeÑ, VÐDVeÑ, jaÊ [Ðe $ÐSÞmÐcÞ,
aÐkÐ`ÞA L\Ð Ð Ac problem [ solve LeÞaÐ ]Ëee
L\Ð, AcWÊ LZ HÒa mÊQÞmÐZÞ Ð

jÊ`ÍbÐ: WÞLç WÞLç LkÊR [ÊÒc Ð j©ÐÒk ÒkmÐ [ÊÒc Ò$Ð_
LeÊR, cÊÜ jaÊÒaÒf [Ð OÒe dÐB LaÐV aÐÒXÐDRÞ Ð aÐaÊ
_Vae*e ÒhÐe-hv _ÐkÞÜ Ð kBH Ac problem solve
LeÞaÐ `ÐBÜ, D`e levelÒe L\Ð ÒkaÐ `ÐBÜ jÞH AD
]ÞmâÑ, aÒcé `ÒfBRÞ _Ð LZ?
O_hÔÐc: Òj ]ÞmâÑ, aÒcé, LÐ_ÐXÐ, AÒceÞLÐ LÊAÒX
dÐBRÞ LÞ Ac problem Ò]MÞ Oe LZÒe mÊRÞRÞ -- Òj
L\Ð QÞ«Ð LeÞaÐLÊ LÞ [ÐLÊ ÒMÐSÞaÐLÊ Ace AD jc¯
_ÐkÞÜ Ð AÒc ANLÊ LZ LeÞaÐ -- ÒjB L\Ð VÞLÞH bÐa Ð
jÊ`ÍbÐ: bÐaÞaÐ AD LZ? jLÐÒf juÔÐÒe ÒjB QLÐ
AMÞLÊ XÐLÊRÞ -- Òk `ÍbÊ H income tax, JXÞhÐ Ò`ÐmÞj
`Òe Ac OÒe AD LÐkÐeÞ `Ð] _ `XÊ Ð
[H jc¯Òe LaÐVÒe hv]
O_hÔÐc: (XeÒe) HÒk HÒk SNÐ LÐfÞALÊ XÐLÊ XÐLÊ
LZ aÐkÐe LaÐVÒe LÞH XÐL cÐeÞmÐZÞ, Aj mÊQÞ LeÞ
bÞ[e `VÊ Ò]M Òj`ÒV LÞH Ð LaÐV ÒMÐm_Þ ScÐ Ð
LaÐV ÒMÐm_Þ Ð
jÊ`ÍbÐ: LÐkÞÜLÞ ÒNÐÒV HcÞ[Þ ÒkDR? Ò]ÒM cÊÜ LÞH XÐLÊRÞ
Ð
[jÊ`ÍbÐ LaÐV ÒMÐmÞa Ð bÞ[eLÊ _Vae J jÊicÐ Ò]aÑ*
`ÍÒah Ð]
_V: bÐB_Ð, bÐDS _c²Ðe, _c²Ðe Ð AD ÒLcÞ[Þ @R
jaÊ?
O_hÔÐc: (eÐNÞLeÞ) jÐ[]Þ_ ÒkBNmÐ Ò[Ð Ò]MÐ jÐlÐ[
LÞ Mae @«e _ÐkÞÜ Ð `QÐeÊRÊ ÒLcÞ[Þ @RÞ? cÐR, bÐ[
MÐB ckÐ A_tÒe @RÊÒe aÐ`Ð !
_V: kD Òj jaÊ aÞi¯ `Òe L\Ð ÒkaÐ Ð Ò]M jÐ=Òe
LÞH @R«Þ Ð
jÊ`ÍbÐ: cmÐ, Ace AMÞ \ÐD \ÐD AÒc LZ @u
ÒkÐBNmÊZÊ Òd AÒc Ò]MÞ `ÐeÊ_Ê Ð H b]ÍckÞfÐ SZL
LÞH?

]Ëe]ó½Þ
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-- jcÒª AÒc coalition NYÞ _Ë[_ aÐaÊ*Ê
jc\à_ Ò]aÐeÊ [Ð* jeLÐe QÐmÞRÞ Ð
jÊ`ÍbÐ: A`Z [ÐkÐÒkÒm jeLÐe NYÊR«Þ AD jeLÐe
bÐ=ÊR«Þ?
jÊicÐ: ÒkÜ Òj L\Ð _ÊÒkÜ AD LZ? AceÞ kÐ[Òe [
JXÞhÐe bÐNÔ ÒXÐeÑ ! QÊ_Ð JXÞhÐLÊ jÊ_Ð JXÞhÐ LeÞaÐ
`ÐBÜ, @_ÔÐ¯ @_Ñ[ÞLÊ ]óY kªÒe ]c_ LeÞaÐ `ÐBÜ,
]eÞ]Í _ÐeÐ¯Z* ÒjaÐ `ÐBÜ AÒc `eÐ _Ë[_ aÐaÊ*
jkÞ[ kÐ[ cÞfÐB LÐc LeÊRÊ Ð
O_hÔÐc: LÞ«Ê AÒc [ ÒRÐV LÐVÞA ÒmÐL AsÐÐ Ð Ac
jkÞ[ kÐ[ cÞfÐBaÐ `ÐBÜ Ac OeLÊ LÐkÞÜLÞ AjÞÒm?
jÊicÐ: _Ð _Ð ÒjcÞ[Þ Lk«Ê _ÐkÞÜ AsÐ Ð Ac partye
LcàLràÐ jaÊ Mae j=Ík LeÊR«Þ Ð Grass root levelÒe
`eÐ AÒc LÐc LeÊRÊ Ð
O_hÔÐc: AÒc LÞ«Ê AsÐ grassÒe LÞ rootÒe [ LÐc
LeÊ_Ê Ð AÒc ÒRÐV LÐVÞA LÊLÊXÐ QÐiVÞH Aec÷ LeÞQÊ Ð
_V: H bÐB_Ð LÞ L\Ð LkÊQ? LÊLÊXÐ QÐi LZ ÒRÐV
LÐVÞA LÐc Ð \Ð_Ð, municpiality, income tax office
jaÊWÞ [ [c poultry farm aÞi¯ Ò_B QnàÐ QÐmÞRÞ Ð
O_hÔÐc: aÐÓ, aÐÓ Òe ÒcÐe _VMVÞA _Vae Ð kÐV
c^ÔÒe aÍkê sÐ_ Ð AD ÒLDÜWÞ ÒLDÜWÞ [Ê ÒcÐ LÊLÊXÐ
QÐi aÞi¯Òe QnàÐ Aec÷ LeÞÒ]mÊZÞ Lk[?
jÊ`ÍbÐ: jÊicÐ Ò]aÑ, RÐX«Ê ÒjcÐ_* L\Ð, _V [
A`Z*Ê LkÞ\ÞÒa LÐ_ÐXÐeÊ HWÞLÞ AjÞaÐ Ace cÐjVÞH
c^Ô ÒkÐB_ÐkÞÜ Ð ]ÊÓÒM LÒ½ poultry farm VÞH QÒfBRÊ
Ð Income ScÐeÊ _ÐkÞÜ AsÐ Ð LÞ«Ê OÒe Ò]MÞmÐ ÒafLÊ
income tax aÐmÐ, Ò`ÐmÞj aÐmÐ AjÞ `hÞÒmZÞ Ð
jÊicÐ: ]Ê_Þà[Ñ, ]Ê_Þà[Ñ, ÒOÐe ]Ê_Þà[Ñ Ac eÐSÔÒe Ð
_Ë[_ aÐaÊ* jeLÐeLÊ bÐ=ÞÒ]aÐLÊ `XÞa Ð
O_hÔÐc: _ÐBÜ, _ÐBÜ jÊicÐ Ò]aÑ, H b=Ð NYÐ L\Ð
ÒcÐÒV DWÐ«Ê _ÐkÞÜ Ð H ÒcÐ LÊLÊXÐ QÐi aÔajÐ¯ `ÐBÜ
A`Z _Ë[_ aÐaÊ* jeLÐe LÐkÞÜLÞ bÐ=ÞÒ]Òa?
party

`eÐhe cÞhÍ, juÔÐ `ÊÒeÐkÞ[, @`ÀàÐ ]Ðh, J j[Ô
]Ðh XÍÐcÐe HL OXÞjuÞ cÊkËràÒe
_V: BH ÒkÒm Ac keÞÒaÐm partye president hÍÑc[Ñ
jÊicÐ ]Ðh Ð
[O_, jÊ`ÍbÐ jÊicÐ Ò]aÑ*Ê _c²Ðe LeÞaÐ `Òe]
O_hÔÐc: jÊicÐ Ò]aÑ H keÞÒaÐm party `ÊZÞ LÞ `ÍLÐe
party? _ËA party VÞH NYÞR«Þ _Ð LZ?
jÊicÐ: MÐmÞ _ËA party _ÊÒkÜ O_hÔÐc aÐaÊ Ð _Ë[_ _Ðc,
_Ë[_ jé`ð, _Ë[_ AbÞcËMÔ Ð jaÊ LÞRÞ _Ë[_ Ð
O_hÔÐc: aÐÓ, aÐÓ bÐeÞ bm L\ÐVÞH Ð Ac cÊMÔc§Ñ*
_Ðc aÞ [ _Ë[_ `p_Ð¯L Ð [Ð* jk ÒdÐNÐÒdÐN
ÒLcÞ[Þ?
jÊicÐ: ÒdÐNÐ ÒdÐN L\Ð LZ `QÐeÊR«Þ c AsÐ? A`Z
[ SÐZÞ\ÞÒa _Ë[_ aÐaÊ* partyLÊ H\e aÞ^Ð_ jbÐ
_ÞaàÐQ_Òe `ËÀà j<ÔÐ NeÞº[Ð cÞfÞmÐ _ÐkÞÜ Ð
_V: bÐB_Ð _Ë[_ aÐaÊ*e _Ë[_ jeLÐe ÒLaf `eÐ
keÞÒaÐm partye jc\à_Òe [ÞºÞRÞ!
jÊicÐ: L\ÐVÐLÊ ÒahÑ aÒYB-QÒYB Lk«Ê _ÐkÞÜ
_VaÐaÊ Ð keÞÒaÐm party, eÐcÒaÐm party, ÒVLÐÒVLÞ

Lcàc¯ aÞhé LÒcà `ÍÐ`[ hÍÑkeÞ,
LcàLÊ¶ `ÍÐZÑ RÐNÑ-Nfª_ `eÞ Ð
www.OdiaSamaja.Org
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jÊ`ÍbÐ: kÜ AsÐ, A`Z d]Þ MÐmÞ H[ÞLÞ `ÐeÞÒa Òj
income tax AD police aÐmÐ*Ê aÊÒTB ]Þ@«Ê Ac `RÒe
`XÞ AcLÊ kBeÐZ _ Le«Ê Ð
jÊicÐ: A`Z ÒcÐÒ[ LZ ÒaÐmÞ `ÐBÒm LÞ? Income tax
commissionerWÊ Aec÷ LeÞ police commissioner,
ÒLÒ[ M.L.A, c«Ñ ÒLaf ÒcÐeÞ `ÐBÜ H jkeÒe NÐ]Þ
SÒcB ajÞR«Þ Ð
_V: High level contact Ace jÊicÐ Ò]aÑ*e Ð
Direct hot line contact jÞ^Ð cÊMÔc§Ñ* jkÞ[ Ð LÐkÞÜLÞ
bÐB_Ð-bÐDS aÔª ÒkDR?
O_hÔÐc: aÔª ÒkaÊ_Þ AD LZ MÊ jÞ Òe jÐB`XÞhÐ*Ê
XÐLÞ XÊaÞ-[ÐamÐ kÐeÒcÐ_Þ¯c ^eÞ NÑ[ NÐBaÊ _Ð
_ÐQÞaÊ?
jÊicÐ: mÊQÐmÊQÞ, XeÐXeÞe `Íhð AD HÒa _ÐkÞÜ O_hÔÐc
aÐaÊ Ð keÞÒaÐm partye `ËÀà jc\à_ A`Z*Ê cÞfÞa Ð
jÊ`ÍbÐ: Party $ÐVÞàe `ËÀà jc\à_ AcLÊ ]eLÐe _ÐkÞÜ
AsÐ Ð ÒRÐV LÐVÞA jÐkÐdÔ VÞLÞH Le«Ê Ð Ac poultry
farm `RÒe ÒdcÞ[Þ AD LÞH _ `XÊ Ð
_V: ÒjB poultry farm L\Ð ÒkaÐ `ÐBÜ [ ASÞ A`Z*
OeLÊ AjÞmÊ Ð
jÊicÐ: aÞÒ]h Ò$e«Ð JXÞA-`Ê@ ÒaÐkÊ A`Z Ð LÊk«Ê
VÞLÞH A`Z* poultry farm LÞ`eÞ QÐmÞRÞ?
O_hÔÐc: QÐmÞa LZ AsÐ? akÊ[ aÐ^Ð-aÞOð, jcjÔÐ
Ò_B ÒcÐ LÊLÊXÐ QÐiVÞ ÒRÐÒVB ÒRÐÒVB bÐ=Þ `XÞaÐLÊ
`hÞmÐZÞ Ð AsÐ ÒOÐXÐ R@ V*ÐLÊ ]Ð_Ð _@ V*Ð ÒkmÐZÞ
Ð
jÊicÐ: LÊk«Ê, LÊk«Ê c_ ÒMÐmÞ LeÞ jaÊ LÊk«Ê Ð
LÐ_ÐXÐe background, experience ^eÞ JXÞhÐ Ò$eÞaÐ
AD Ac jkeÒe A`Z poultry farm ÒMÐmÞaÐ Ac
jcª JXÞA* `lÒe aX Naàe aÞi¯ Ð LÊk«Ê, LÊk«Ê LZ
jaÊ MÐBaÐLÊ Ò]DR«Þ?

O_hÔÐc: LkÞmÞ `eÐ AsÐ ÒOÐXÐ R@ V*ÐLÊ ]Ð_Ð _@
V*Ð ÒkmÐZÞ Ð Ac Ò]hÒe ml, ml ÒmÐL aNXÐ bÐ[
cÊWÐHLÊ XÐmÞ `ÐZÞ VÞLÞH MÐBaÐLÊ `ÐD _ÐkÐ«Þ -- AD
AÒc H LÊLÊXÐ*Ê LÐSÊ, LÞjcÞj, aÐ]Ðc MÐBaÐLÊ Ò]aÊ _Ð
]Ê^ `ÞBaÐLÊ Ò]aÊ?
_V: aÐÓ, aÐÓ LÞ A]hà ! ]eÞ]Í ÒmÐL* `ÐBÜ ÒLÒ[
]e], jkÐ_ÊbË[Þ?
jÊicÐ: kD LÊk«Ê Sm]Þ LÊk«Ê A`Z LÊLÊXÐ*Ê LZ jaÊ
MÐBaÐLÊ Ò]DR«Þ?
O_hÔÐc: LkÊRÞ, LkÊRÞ AsÐ VÞLÞH Ò^ßdàÔ ^e«Ê Ð
jÊ`ÍbÐ: H dÐkÐ LÞRÞ LkÊR VÞLÞH AN`R bÐaÞLeÞ LÊk Ð
O_hÔÐc: LkÊRÞ, LkÊRÞ aÔª LÐkÞÜLÞ? aÊTÞÒm jÊicÐ Ò]aÑ
Ð `Í[Þ]Þ_ jLÐÒf AÒc `Í[ÞVÞ LÊLÊXÐ*Ê NZÞ NZÞ 10V*Ð
^ÒeB ]DRÊ Ð ÒjcÐÒ_ aÐkÐeLÊ dÐB, aSÐe aÊmÞ [Ð*
BoÐÒe 10V*ÐÒe dÐkÐ MÐB-`ÞB ckÐ A_tÒe
juÔÐÒe farmLÊ Ò$eÊR«Þ Ð
_V: bÐB_Ð H [ `ÊeÐ _ËA L\Ð Ð LÐkÞÜ cÊÜ [ LÞRÞ
SÐZÞ_Þ? ÒcÐÒ[ jaÊ L\Ð mÊÒQBR _Ð LZ?
jÊicÐ: _Vae aÐaÊ, A`Z ]¯ÐLeÞ QÊ` ekÞÒm Ð LÊk«Ê
O_hÔÐc aÐaÊ LÊk«Ê Ð
O_hÔÐc: AD `ÊZÞ LZ LkÞaÞ AsÐ -- LÊLÊXÐ* choice,
independence dÐkÐ MÐBÒa dÐkÐ LeÞÒa Ð AÒc ÒcÐÒV
interfere LeÊ_Ê Ð
jÊicÐ: QcLúÐe, QcLúÐe H canadian philosphy _Ë[_
AbÞcËMÔ Ð LÊLÊXÐ*e personal choice, independence,
jéÐ^Ñ_[Ð, aÐÓ, aÐÓ Ð
jÊ`ÍbÐ: H\e [ÐkÐÒm AÒc H income tax aÐmÐ*
LafeÊ J police TÐcmÐeÊ cÊ¦Þ `ÐBaÊ?
_V: bÐDS HÒ[ aX, aX, Nc÷Ñe ÒcÐVÐ ÒcÐVÐ ]hà_
hÐ± AÒmÐQ_Ð ÒaÒf [Òc H MÊQÊeÐ income tax, JXÞhÐ
police L\Ð DWÐ@ _ÐkÞÜ Ð jÊicÐ Ò]aÑ cÊÜ LZ LkÊ\ÞmÞ LÞ

]Ëe]ó½Þ
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-- Ò]MÞÒm [ bÐB_Ð Ace , hÊZÞÒmVÞ bÐB_Ð*
L\ÐaÐràÐ Ð
jÊicÐ: jaÊ hÊZÞmÞ Òd, LÞ«Ê H canadian philosophy `ÊeÐ
ÒVLÞ AZÞ JXÞhÐÒe Ò\ÐBÒka _ÐkÞÜ Ð cÊÜ bÐaÊRÞ ...
O_hÔÐc: LZ `ÊZÞ bÐaÞR«Þ AsÐ? LÊk«Ê, LÊk«Ê?
jÊicÐ: A`Z [ Ac Ò]h ]ÊÓM, ]ÐeÞ]ÍÔ[Ð aÞi¯Òe
@ÒÁ akÊÒ[ SÐZÞR«Þ Ð A`Z*Ê mÐNÊ_Þ ÒNÐVÞH LÊLÊXÐLÊ
`Í[Þ]Þ_ 10V*Ð Ò]aÐ [ÞLÞH ÒahÑ `BjÐ ÒkBdÐ DRÞ?
jÊ`ÍbÐ: WÞLç WÞLç LkÞÒm jÊicÐ Ò]aÑ, cÐÒj ÒkmÐ cÊÜ
¯Ð* jÐ=Òe mÐNÞRÞ Ð kBH 10 V*Ð _ Ò]B `Í[Þ
LÊLÊXÐ*Ê 5 [*Ð ]Þ@ Ð ÒkÒm Ò¯ ÒcÐ L\Ð ScÐ hÊZÊ
_ÐkÐ«Þ Ð A`Z VÞLÞH aÊTÐ«Ê Ð
_V: aÊÒTBaÞ, aÊÒTBaÞ Ð aÊÒTBaÐ `ÐBÜ [ jc¯ aÐkÐe
LeÞ [c OeLÊ AjÞRÞ Ð
O_hÔÐc: `ÊZÞ LÞ _ËA L\Ð aÊÒTBaÊ Òe _V?
jÊicÐ: L\ÐVÐ aÊT«Ê O_hÔÐc aÐaÊ Ð H\e `Í[ÞVÞ
LÊLÊXÐ*Ê ]Þ_LÊ ]h V*Ð _ Ò]B 3 V*Ð ]Þ@«Ê Ð
O_hÔÐc: AD aÐLÑ jÐ[ V*Ð AsÐ Ð
jÊicÐ: `Í[ÞVÞ LÊLÊXÐeÊ 7 V*Ð save LeÞ dÐkÐ total
saving Òka [ÐLÊ A`Z Ace keÞÒaÐm partye `Ð¶ÞÒe
`ÒLB ]Þ@«Ê Ð Ace QÊ_Ð JXÞhÐLÊ jÊ_Ð LeÞaÐÒe
A`Z* `BjÐ akÊ[ LÐcÒe AjÞa Ð
O_hÔÐc: LÞ«Ê ...
jÊ`ÍbÐ: `ÊZÞ ÒNÐVÐH cTÞÒe RÞ*ÊR LÐkÞÜLÞ? LÞ«Ê `ÊZÞ LZ?
O_hÔÐc: LÞ«Ê H QÊ_Ðe JXÞhÐLÊ jÊ_Ð LeÞaÐLÊ dÐB
keÞÒaÐm partye `Ð¶ÞÒe `BjÐ Ò]Òm ÒcÐ LÊLÊXÐ QÐi
jcjÔÐe jcÐ^Ð_ ÒLcÞ[Þ Òka?
_V: jcÐ^Ð_ Òka bÐB_Ð Ð jcÐ^Ð_ Òka Ð [Òc AD
H\e LÊ¶ÐÒaÐ^ _ LeÞ, AN `R _ bÐaÞ keÞÒaÐm
partye `Ð¶ÞLÊ donation Ò]aÐ Aec÷ LeÞ]Þ@ Ð

jÊicÐ: AD \Òe Ac party member ÒkB AcLÊ
donation Ò]aÐ Aec÷ LÒm H MÊQÊeÐ income tax aÐmÐ,
police aÐmÐ A`Z* `ÐMLÊ AjÞaÐLÊ XeÞÒa Ð
_V: AD [Ð jkÞ[ ÒcÐ bÐB_Ð-bÐDS* jcjÔÐ H\e
keÞÒaÐm partye jcjÔÐ ÒkÐBdÞa Ð Police harassment,
red tape, bureaucracy AÒe BH LÞ L\Ð? AÒc ÒcÐnàÐ
aÐkÐe LeÞaÊ Ð keÞÒaÐm party aÞ^Ð_ jbÐ ANÒe
^ÐeZÐ Ò]aÐ Aec÷ LeÞÒ]a Ð ... aX levelÒe AÒc
politics LeÞaÐ Ð aÞ^Ð_ jbÐ bÐ=ÞÒ]aÐ Ð
O_hÔÐc: AÒe H _V LkÊ_Ê Ò$Òe ÒcÐ LÊLÊXÐ QÐi
`ÐBÜ JXÞhÐ aÞLÞ Ò]aÐ, AÒceÞLÐ LÞZÞ Ò]aÐ Ð ÒcÐÒ[ AD
NRÒe QYÐ_ÐÒe aÐ`Ð Ð
jÊicÐ: LÐkÞÜ A`Z aÔª ÒkDR«Þ O_hÔÐc aÐaÊ Ð LÞRÞ
aÞLÞaÐ_Þ, LÞRÞ LÞZÞaÐ_Þ Ð LÞRÞ bÐ=ÞaÐ_Þ LÞRÞ NYÞaÐ_Þ Ð
A`Z MÐmÞ Ac keÞÒaÐm partye member ÒkÐB
donation Ò]aÐ Aec÷ Le«Ê ... [Ð' `Òe AÒc jaÊ
aÊTÞaÊ Ð
O_hÔÐc: H jÊ`ÍbÐ [Òc LZ L\ÐVÐ LÞRÞ aÊTÊR?
jÊ`ÍbÐ: cÊÜ AD LZ aÊTÞaÞ? H[ÞLÞ aÊTÞmÞ Òd `Í[ÞVÞ
LÊLÊXÐLÊ jÐ[ V*Ð ]Þ_LÊ NZÞ kÞjÐa LeÞ keÞÒaÐm
partyLÊ donation Ò]aÐ Aec÷ LeÞaÐ Ð
jÊicÐ: aÐÓ, aÐÓ WÞLç aÊTÞÒm A`Z jÊ`ÍbÐ Ò]aÑ Ð H\e
A`Z* LÊLÊXÐ MÊjÞ, keÞÒaÐm party MÊjÞ, Ac Ò]h
S_[Ð MÊjÞ, A`Z MÊjÞ, AÒc MÊjÞ Ð
O_hÔÐc: HÜ jcÒª MÊjÞ, LÞ«Ê cÊÜ [ H dÐH MÊjÞ
ÒkB_ÐkÞÜÐ cÊÜ [ LÞRÞ aÊTÞ `ÐeÊ_ÐkÞÜ Ð
jÊicÐ: _Vae aÐaÊ ÒcÐe AD ÒNÐÒV important
appointement @RÞ Ð QÐm«Ê AÒc dÞaÐ Ð
_V: kD bÐB_Ð AÒc AjÊRÊ Ð cÊÜ `Òe AjÞLÞ jaÊ aYÞA
LÞZÐ aÊÒTBÒ]aÞ Ð [ÊÒc _Þ¾Þ« eÊk Ð

]Ëe]ó½Þ

JXÞÏAÞ jcÐSe cÊM`[õ

MÃ aÞ `ÐeN `e Ò]Ði `Í]hàÒ_,
MÔÐ[Þ jÐaÐjÞ LÞ @RÞ Òj`eÞ jÐ^Ò_ Ð
www.OdiaSamaja.Org
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jÊ`ÍbÐ: cÊÜ [c `ÐBÜLÞ @]Ð ÒRQÐ QÐkÐ Ò_BLÞ AjÊQÞ Ð
[Òc aÞhÍÐc Le Ð
O_hÔÐc: A`Z LÞRÞ aÊTÞÒm AsÐ Ð JXÞhÐ aÐkÐÒe
LÐ_ÐXÐÒe 10 aià ekÞ cÊÜ ÒcÐ JXÞhÐLÊ aÊTÞ `ÐeÞmÞ _ÐkÞÜ Ð
JXÞhÐ Ò$eÞ LÊLÊXÐ QÐi Aec÷ LeÞ `ÊZÞ JXÞhÐLÊ
aÊTÞ`ÐeÞmÞ _ÐkÞÜ Ð AD _V HaÕ jÊicÐ Ò]aÑ d]Þ ÒcÐÒ[
aÊTÐB _ `ÐeÞÒa cÊÜ A`ZcÐ_* j®ÊMÒe `ÊZÞ kÐSÞe
ÒkaÞ Ð A`Z* @]Ðm[çÒe aÞQÐe LeÞ A`ZcÐÒ_ kÞÜ
ÒcÐÒ[ aÊÒTBÒa ÒaÐmÞ @_ÊÒeÐ^ ekÞmÐ Ð

`ÍÒkfÞLÐ: LaÞ[Ðe _ÐÜVÞH Ò]B`ÐeÞÒa?
aÞS¯ ÒcÐk_ cÞhÍ, ÒaÐ½_, dÊ¦eÐ½Í AÒceÞLÐ

aÐfÊ[e Q`f[Ð ]Ê½ÐcÞe kj,
cÐÜ LÒk HB[ ÒcÐe `Ê@e jÐkj Ð
juÔÐ jcÞeZ LÞ«Ê `]ê hÞ\Þf[Ð,
[`Ò_ [ÐkÐe bÐa [kÞÜÒe yÞe[Ð Ð
`ÍÐaó[ `ÍLó[Þ ^eÐ ^eZÑ [Ð¨a,
QiÞ LÒk cÐVÞ `Òe HkÐ WÐLÊee WÐa Ð
S_L_tÞ_Ñ LÒm `Ðaà[Þe `ËSÐ,
ÒOÐiÞ DÒW b¦ cÒ_ aÑe ^_Ê^àe jSÐ Ð

_ÐÜVÞ duradrusti@odiya. orgLÊ mail LeÞÒa Ð

[fÊ D`eLÊ
www.OdiaSamaja.Org

DWÞ\ÞaÐ ÒmÐL
SÐZÞ\ÐH [f L\Ð
DnÐjÒ_ \ÐB
d[ð LeÞ\ÐH
keÞaÐLÊ [f aÔ\Ð Ð
----- N=Ð^e
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